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FOREWORD 


I congratulate most heartily Swami Madhav- 
ananda on his English translation of the Vedanta 
Paribhasà. I also appreciate the annotations 
that he has given. The Vedanta Paribhasa is an 
epistemologicial work on Samkara Vedanta as 
interpreted in the Vivarana school. The episte- 
mological implications of the Pafica-padika of 
Padmapada as interpreted in the Vivarana, had 
alreday been collected and worked out by Rama- 
dvaya in his Vedanta Kaumudi. The work has 
not yet been published. When we compare the 
contents of the Vedanta Kaumudi with those of 
the Vedanta Paribhasà of Dharmarajadhvarindra, 
the indebtedness of the latter appears to be so 
colossal that its claim to originality vanishes. 
There are also here and there traces of confusion 
which his son vainly tried to justify or to explain 
away in his commentary on the Vedanta Pari- 
bhasa. On the whole, this epistemological com- 
pendium on account of its brevity and lucidity 
of exposition has commended itself to the readers 
of Sarnkara Vedanta. It is also interesting to 
notice that in accordance with the scheme of 
epistemology formulated in the Vivarana, the 
perceptual situation is taken im a realistic 
manner. Parts of it, however, are not fully 
‘developed, and important questions which could 
be raised regarding it have not been anticipated. 
This may be regarded as a hypercriticism but it 
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cannot be denied that there is much scope for 
elaborating the views of the Vivarana school on 
epistemological matters, 

This English translation of the Vedanta Paribhasa 
will introduce the epistemology of the Sarnkara 


present one and many other translations that the 
learned author has done. 


S. N. DASGUPTA 


i i Kosha 
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INTRODUCTION 


The Vedanta-Paribhasa by Dharmaràja Adhvarin- 
dra is a very important manual of the Vedanta 
philosophy, and is the most widely read book 
on the subject next to Sadananda Yogindra’s 
Vedanta-Sara. The author, who seems to have 
flourished in the seventeenth century, was a re- 
puted scholar of Southern India, as we know 
from the introductory verses to the Paribhasa, as 
also from similar verses by his son and com- 
mentator And we have ample evidence from the 
body of the book that, of the two main branches 
of the Sankara school of Advaita Vedanta, 
founded by Padmapadacarya and Acarya Vacas- 
pati Misra respectively, our author belonged to 
the former. In his discussions he has adopted 
the method and phraseology of Navya-Nyaya, intro- 
duced by Gangefa Upadhyaya in the fourteenth 
century. 

The first six chapters of the Paribhasd are 
devoted to establishing the means of valid knowl- 
edge from the Vedantic standpoint, and as such 
often contain refutations of other systems of 
philosophy, particularly — Nyaya-Vaifesika. Being 
to some extent of a polemical character, these 
chapters are rather -abstruse for the beginner. 
But once he has ascended these rugged ‘steps, he 
is ushered into the realm of Vedanta proper in 
. the last two chapters of the book, where he will 
find a delightful compendium of the essential 
doctrines of the philosophy, embodying its subject- 
matter and aim. 
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As regards the means of knowledge there is 
great divergence among the different systems of 
philosophy. For instance, the  Carvakas, who 
are out and out materialists, believe only in 
perception; the Buddhists and the Vaiśsikas in 
perception and inference; the Sankhya and Yoga 
Schools in perception, inference and verbal testi- 
mony ($abda); the  Naiyayikas add to these 
comparison as well; the Prabhakara school of 
Mimarhsakas include presumption; while the 
Vedantists, along with the Bhatta school of 
Mimarnsakas believe in six means of knowledge, 
viz. perception, inference, comparison, verbal 
testimony, presumption and  non-apprehension. 
As against the Naiyayikas, the Vedantins argue 
that presumption cannot be classed under infer- 
ence, for it is based on negative invariable 
concomitance (vyatireka-vyapti), which Vedanta 
does not admit; while nonapprehension cannot 
come under perception, for, according to the 
logicians, it presupposes contact of the organ with the 
object, but non-existence cannot come in contact with 
the organ. 

Again, with regard to the conception of knowl- 
edge, Nyaya holds that knowledge is a product 
of the contact of the mind with the self, while 
according to Vedanta it is eternal Pure Com- 
Sciousness  (caitanya); only it is manifested 
through mental states (ortti), The Vedantins 
theory of perception is in sharp contrast with the 
Naiyayika’s, Vedanta holds that Pure Con- 
sciousness has three forms—as associated with 
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(that is, manifested as) the subject or knower 
or Consciousness limited by the mind as asso- 
ciated with the object, and as associated with 
the mental state, and perception of any external 
object (that is present and capable of being per- 
ceived) takes place when these three occupy the 
same space, by the mental state issuing through 
the organ and spreading over the object so as to 
assume the same form—like the water of a tank 
reaching a field through a channel and being 
shaped like the field. The mental state serves to 
remove the veil of nescience (avidya) from the 
Consciousness associated with the object, which 
is revealed by a reflection of the Consciousness 
associated with the subject (that is, of the self, 
which is of the nature of intelligence). Some 
Vedantists deny that the mind is an organ—which 
is a postulate of Nyaya—and according to them, 
the perception of internal objects like pleasure 
and pain is done by the witness—by which is 
meant that aspect of the self in which the mind, 
instead of being a qualifying attribute (visesana), 
is a limiting adjunct (upadhi}—directly, that is, 
without the help of the mental state, as in the case 
of external objects. On this point, however, our 
author differs. The distinction between a quali- 
fying attribute and a limiting adjunct is this, 
that the former affects (of course, speaking from 
the phenomenal standpoint) the self, while the 
latter only distinguishes it without affecting it in 
any way. 

“In Nyaya a cognition like, “The hill has 
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fire, because it has smoke," is inferential, where- 
as in Vedanta it is a composite experience, being 
perceptual in respect of the hill and inferential 
in respect of the fire. In Nyàya the validity of 
knowledge arises from particular favourable 
conditions, and is ascertained through a separate 
inference, while in Vedanta it arises spontane- 
ously and is self-evident. Unlike ^ Nyàya, 
Vedanta holds that perceptual knowledge may 
arise even from verbal testimony, as, for 
example, from a sentence like, “This is that 
Devadatta,” or “Thou art That” While, 
according to Nyāya, a word primarily signifies 
an individual possessed of a generic attribute, in 
Vedanta it primarily signifies a generic attribute. 
In Nyaya, only words have implication (laksana), 
but in Vedanta sentences also have it. Nyaya 
postulates eternal generic attributes (jati), and 
inherence (samavaya), which is a special kind of 
intimate relation. Vedanta denies both, and substi- 
tutes transitory common features for the former, 
and essential identity for the latter. In Nyaya 
all error is taking one thing for another (anyatha- 
Khyati); in Vedanta, according to some, it is so 
only when the thing for which something else is 
mistaken is close enough to the latter to be in 
contact with the organ, as when we see a 

beside a ruby as red; in other cases we have a 
cognition of something which is logically inde- 
finable (aniroacaniya-khyati)—which is the general 
view. In inference, Nyaya, like Vedanta, admits 
an intermediate cause (oyapara), but it is con- 
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sideration (paramaría) or the knowledge that 
the reason, or ground from which we infer, 
is present in the thing in or about which some- 
thing is inferred; but in Vedanta it is the latest 
impression of the knowledge of invariable con- 
comitance between the reason and the thing in- 
ferred. In Nyaya the effect is something quite 
different from the cause; in Vedanta they are 
essentially the same, which accords with the Sankhya 
view also. The above list is by no means exhaustive. 
The reader will come across other differences as he 
goes through the book. 

A glance at the table of contents will give 
an idea of the nature and variety of the 
topics discussed in the book. We refrain from 
adverting to them here. It will be noticed that 
the author has bestowed a good deal of attention 
on the accuracy and comprehensiveness of the 
definitions, inserting one qualifying epithet after 
another into them for this purpose—to which not 
a little of the stiffness of books of this kind is 
due. He has faithfully presented in a nutshell 
the traditional views on important questions 
relating to Vedanta, and it is seldom that he has 
put forward any views of his own, as he has 
once done while discussing the perception of 
internal objects, and again under IMPLICATION 
(laksana). He has often referred to great 
authorities like ^ Padmapada, Prakasatma-yati 
and  Vacaspati Misra in his book, and his 
debt to these masters is indubitable. As to 
how far the contributions of our author are 
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original, or the question of his close indebtedness 
to any antecedent author, for example, Ram- 
advaya, as Dr. Dasgupta asserts, can be decided 
only when the works in question have been 
published. We leave the issue open, and trust 
that future research scholars will be in a position 
to settle the matter conclusively. That he has 
eminently succeeded in producing a handy volume 
for the general reader, is a fact that will be evident 
to all who study the book. 

Of all the systems of philosophy, Pūrva- 
Mimürmsa and Vedanta follow the Vedas as 
closely as possible, the latter relying on Sruti 
confirmed by reason and realisation. But there 
is this outstanding difference between the two 
that, while Pürva-Mimámsa is a staunch believer 
in the ceremonial portion of the Vedas (karma- 
Kanda), Vedanta lays the emphasis, and justly 
so, on the philosophical portion (jñāna-kānda), 
consisting of the Upanisads. Another point of 
difference between the two systems is that Vedanta 
believes in the Vedas having emanated from God, 
while Mimarnsa holds that they are eternal and 
do not depend on any agent, either for emanation 
or for creation. 

Although Vedanta has three main phases, 
viz, Dualism, Qualified Monism and Monism, 
represented by — Madhvacarya, ^ Ramanujacarya 
and Sankaracarya respectively, it is Monism or 
Advaita that is the culmination of the philosophy. 
Its theme, the essential identity of the individual 
self and Brahman and the unreality of the 
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universe, has been ably dealt with in the Pari- 
bhasad, and the steps to its realisation, viz., hear- 
ing, reflection and meditation, by the qualified 
aspirant have been clearly shown. Incidentally, 
the place of contemplation (upasana) and rites, 
as preparing the ground for the higher form of 
practice, has been indicated. No difficulty will 
be experienced in harmonising these apparently 
conflicting standpoints, if we remember that the 
scriptures provide different ways of approach to 
the highest Truth according to the temperament 
and capacity of the aspirant. Since the one in- 
divisible Brahman appears, through the veil of 
maya or the cosmic illusion, as the manifold universe, 
the whole phantasm with its attendant evils will 
disappear the moment a person realises his identity 
with Brahman—an identity that has never been lost, 
but only forgotten. 

The popularity of the Vedanta-Paribhasa is 
testified by the number of commentaries written 
on it and available in. print, beginning with the 
Vedanta-$khamani by the authors son, Rama- 
krsna Adhvarin, which again has got a gloss 
named the Vedanta-maniprabha E p M 
Other published commentaries on the Dook are 
the Arthadspika by Sivadatta, the Vedanta-pari- 
bhasa-prakasika by Pedda  Diksite, the Asu- 
bodhini by  Pendita Krmanatha Nyayapañ- 
= maü-praküslka by M. M. 
canana, the P aribhasa-pra b P. il 
Anantakrsna Sastri, as well as el diss AE 
Jivananda Vidyasagara, BA A 
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been consulted with Profit in preparing this 
translation. 

The only English rendering so far made of the 
book was that by Principal Arthur Venis, M.A., 
of the Sanskrit College, Benares, which appeared, 
with notes, serially in The Pandit in 1882-1885, 
but never came out in book form. Accordingly 
the present book is, I think, imperative, which 
leaves little room for considering the fitness of its 
author. Advantage has been taken of the above 
edition as well as of the Bengali version of the book 
by Sri Saraccandra Ghosala, M.A., B.L. 

I have also received considerable help from 
Pandita Upendracandra Tarkacarya, Kāvya- 


debted to Mahamahopadhyaya Yogendranatha 
Tarkatirtha, Professor of Vedanta and Mimürnsà, 
Sanskrit College, Calcutta, and to Dr. Satkari 
Mookerjee, M.A., Ph.D., Lecturer in Sanskrit, Pali 
and Philosophy in the University of Calcutta, for 
valuable help during the revision. Last but not 
least, my thanks are due to Dr. S. N. Dasgupta, 
CLE, M.A, Ph.D., D.Litt, King George V Pro- 
fessor of Mental and Moral Philosophy in the 
University of Calcutta, and lately Principal, 
Sanskrit College, Calcutta, for his learned Fore- 
book 


The text has been prepared by comparing the 


above-named editions, An attempt has been 
made to make the translation faithful, and as 


. : h 
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literal as practicable. Notes have been added 
wherever they were deemed necessary, with- 
out, however, making them lengthy. References 
have been given to most of the quotations. The 
Sanskrit Glossary and the Index are other fea- 
tures that should prove useful. The book in its 
present form will, it is hoped, popularise the study 
of Vedānta among the English-knowing people in all 
parts of the world. 


Belur Math, April, 1942 MADHAVANANDA 


PREFACE TO THE SECOND EDITION 


The first edition of the book having long run 
out, a second edition was urgently called for. In 
this edition the book has undergone substantial 
revision, for which I am deeply indebted to 
Pandita Dinefa Candra Sāsttī, Tarka-Vedānta- 
tīrtha, Adhyāpaka at the Ramakrishna Mission 
Institute of Culture, Calcutta. It is hoped that 
this revised edition will be equally acceptable to the 
English-knowing students of Vedanta. Aug., 1953 


A WORD ABOUT THE FOURTH EDITION 

The third edition of this reputed book having long 
been run out, we are now bringing out the fourth 
edition. We are sorry, it could not be printed earlier 
due to some unavoidable circumstances. We are, 
however, glad to place the book at the disposal of 
reading public. 
Buddha Jayanti: May, 1972 PUBLISHER 
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KEY TO TRANSLITERATION ÁND 


PRONUNCIATION 

Sounds like Sounds like 
8 a oin son €d d 
ar a ah € dh dh in godhood 
= i i short Wn n 
$ i ee q t French t 
3 u u in full q th th in thumb 
$ ū oo in boot = d th in then 
rri q dh theh in breathe here 
V e ein bed "n n 
V ai y in my 1p p 
Bt o oh % ph ph in loop-hole 
ait au ow in now wb b 
& kk « bh bh in abhor 
@ kh ckh in blockhead amm 
w g g hard Ty y 
q gh gh in log-hut Ire 
Sn ng $11 
q c ch (not k) "vw 
W ch chh in catch him Ww $ sh 
vj j Ws sh (almost) 
*" jh dgeh in h "Ss 
"B ñ n (somewhat) gh h 
Zt t * m ng 
$ 


th in ant-hill | 
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CHAPTER I 
PERCEPTION 


ex INTRODUCIION 
JA = FeaT 


RENA gaira: | 
d ait aa aR AAA t 2 Ul 


l. To that Supreme Self, the embodiment of 
Existence, Knowledge and Bliss (Absolute)! by the 
manifestation of the nescience (avidya) relating! to 
which the projection* of the (simple) elements! and 
things made up of these elements takes place, 


I bow. 

l'These are not qualities of the Supreme Self, in which 
Es. they would be transitory, thereby making the Self 
changeful but the latter is Existence-Knowledge-Bliss Ab- 
solute. 

? An inscrutable entity without a beginning, to which are 
attributed the projection, maintenance and dissolution of the 
whole universe. It explains how the one indivisible Brahman 
is cognised as the multiple universe. Yt is not a mere absence 
of knowledge, but a positive entity. It is not real, because 
it ceases’ with the realisation of one’s identity with Brahman : 
not unreal, because we perceive its effects, the subjective and 
the objective universe. It is neither identical with Brahman 
nor different from It. ga. adt 

4 to Prakasatma-yati, the author o. paüca- 
Erase Da a gloss on Padmapàdacarya's commentary, 
Paücapüdika, on Sankara’s Sariraka-Bhasya on the Brahma- 
Sütras, nescience is in Brahman as well as about Brahman. 
But according to Vacaspati Misra (9th century), the author 
of the famous commentary Bhdmati on the same Bhàsya, it 
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is in the individual self (jiva), although it is about Brahman. 
‘This includes maintenance and dissolution as well. 


‘The original or uncompounded (apaücikrta) forms of 
the five elements—earth, water, fire, air and ether—are 
meant. 


In fact, the whole universe of name and form.] 
ARATE Stamm: | 
d suf agrei wdteg qud genua 

2. I salute that prince of monks, my teacher's 


teacher, named Nrsithha, whose pupils have routed 
dualists, as lions do elephants. 


STETERIT, Sere fart: | 
TOME Wed ATAATA II 3 UI 
3. I salute the world-teacher named Srimat 
Venkatanatha; resident of Velangudi? who was an 
expounder of all’ systems of philosophy. 
[This was his own teacher. 


*Probably the cultured village called Vidangudi lying to 
the south of the Cauvery and east of Kumbakonam. 


Not Vedanta alone.) 
Qa Fasano dat qxréterfserfarst | 
e 
aaaea Heir forge 1 9 ll 
4. He who has writen a commentary on the 
Cintamani} called Tarkaciidamani, in which he has 
smashed ten commentaries, and which has been 
appreciated by scholars— 
[* Tattva-cintamari by Gafigesa Upadhyaya, the founder of 
the new school of Hindu logic.] 
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PERCEPTION 3 


ater manen areegerraa hat 1 
GAA WMH SATHAT TAT N & Ul 


5. Who has also written an illuminating com- 
mentary! for the students on Safadhara; and has 
besides expounded the Paficapadikz by construing 
its words'— 

[! Called Nyayaratna. 


3 Author of the Nydya-siddhanta-dipa. 
3See note S on verse 1. Padmapada was a favourite dis- 


ciple of Sankara. 
4This verse does not occur in many of the printed 
editions.] 


aa sara aat arenis | 
ease Raa fae U1 & d 


6. That Dharmaraja Adhvarindra’ is composing 
this Paribhasà? based on Vedantic teachings, for the 
enlightenment of backward students. 

[' Literally, ‘Prince of adepts in performing sacrifies." 

3The word generally means terminology. Here, however, 
it means a lucid exposition of the accepted principles of the 


philosophy.] 

LIBERATION THE SUPPREME END or LIFE 

ge wg miia agg TW 
vq qure; “a a pue" gener eds 
faamama, Raat semet sea, “NAAR 
siat ei: CIEGA SE ELE goa tert qi: 
gaa” genase po aca | A 
SATA HR THT THATS TAT ERR | 
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Among the four kinds of human ends in this 
world, called righteousness (dharma); wealth, objects 
of desire and liberation, it is liberation that is the 
supreme human end, for that alone is known to be 
eternal from such Sruti texts as, “(And) he (the 
qualified aspirant) does not return? (Cha, VII. 
XV. I, adapted), while the other three are known to 
be transitory by perception or from such Sruti texts 
as, “Now, as in this world the comforts gained 
through one’s labours are exhausted, exactly so in 
the other world the comforts achieved through one’s 
good deeds are exhausted” (Cha. VIII. i. 6). And 
that liberation comes through the knowledge of 
Brahman. Hence Brahman, the knowledge of It, 
and the means (pramana) of that knowledge are 
being described in detail. 


[ Strictly speaking, its results, viz., heaven etc. 

*To this earth, to take up a fresh body. 

*As the case may be. Righteousness being imperceptible, 
anything about it is known only through the scriptures.] 


VALID KNOWLEDGE AND ITS MEANS 
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CE ARRU RA, S Hp AAT, 

qd: aAa — STRRSTGISUTUL; 

qur seemiewddemed WerhTWeid ta ST 

aAA, wf menr AE | 

Now the word ‘means’ stands here for the instru- 
ment’ of valid knowledge (pramā)? Here, if re- 
collection‘ is excluded from it, then valid knowledge 
would mean that knowledge which has for its object 
something that is not already known and is uncon- 
tradicted*; while if recollection is included in it, it 
would mean that knowledge which has for its object 
something that is uncontradicted. Since time, al- 
though it is colourless, is admitted to be cognised 
through the organs; even a continuous cognition’ 
has for its object particular moments that are not 
the objects of the preceding cognition; hence the 
definition does not fail to apply there. Moreover; 
according to the tenets of Vedanta, in the case of a 
continuous cognition there is no break in knowledge, 
but so long as there is the cognition of a jar, the 
mental state that assumes the form of the jar is just 
one, and not multiple, for a mental state is admitted 
to last till another state opposed to it has arisen. 
Hence, in this case, the knowledge of the jar etc., 
which is but Pure Consciousness! reflected in the 
mental state in question, also being just one through- 
out that time, there is not the least suspicion about 
the definition being too narrow. 


PA thing is produced by a number of causes. Only the 
extraordinary cause is called the instrument (karaga). 
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2 As op ed to D . . 
diea rit illusion or error, as when we mistake a 

*Opinion is divided as to wheth 

er recollectio 

n et een seen on the Previous day, is valid’ ed As 
co definitions are being given to suit these differ; 

* By an experience of a diametri 

; perie cally opposite nature. 
a aa et Mimārhsakas. When we say, "The jar exists now,” 

only see the jar but also the present moment, Hee 


"The reply not being according : à jecti 
is being answered in another way, n: cise 
IUS will be dealt with on p. 15. 
e unconditioned Brahman, free from attributes.] 


T feared emd aft ui a 
RU TAU? Seat sam fi verat 
ST: “a ea wine qq epo gn" 
RT a: | qg dangai ara:, “aa f af 
Wat fe mu qa” Sfr m waa 
‘sae req danaa faa, fe 
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gR | ‘art erae — TA AARAA: | 
Afrar gR werfasrerfaemst: | 


Objection : According to the tenets of Vedanta, 
a jar etc. are contradicted as being unreal! So 
how can the knowledge of it be valid knowledge? 


Reply: The answer is this. It is only after the 
realisation of Brahman that a jar etc. are contra- 
dicted, for the Sruti says, “But when to the knower 
of Brahman everything has become the Self, then 
what should one see and through what?" (Br. IV. 
v. 15); but they are not contradicted in the trans- 
migratory state, for the Sruti says, “Because when 
there is duality, as it were, then one sees something” 
(Ibid.). Hence the word ‘uncontradicted’ means 
‘not contradicted during the transmigratory state, 
and therefore the definition is not too narrow to in- 
clude the valid knowledge of a jar etc. So it has 
been said, “Just as the notion of one’s identity’ with 
the body is assumed to be valid knowledge, exactly 
so is this ordinary knowledge—till the self is truly 
known.” The last clause means, “Till Brahman is 
realised.” By ‘ordinary knowledge’ is meant the 
knowledge of a jar etc. 
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PERCEPTION AS A MEANS oF KNOWLEDGE: 
THE MENTAL STATE 


ST a TTT Fee ARTA 
Tega | TA RAINAT: FÚ IAR- 


TA | TATA AA Aada, “a arene 
Wm Wer" eft aa: aR cqer aha 
fremit: | 


Those means of knowledge are six in number, 
their divisions being perception, inference, compari- 
ie verbal testimony, presumption and non-appre- 

€nsion. Of these, the means known as perception 
refers to the instrument of valid perceptual knowl- 
edge, which knowledge, according to Vedanta, is 
one but Pure Consciousness,? for the Sruti, says, 
" x PUE that is immediate? and intuitive' 
o ia wo x mcer (intuitive) in the text 
DU US will be taken up one by one in the following 


*For the ‘sake of convenience, this epi i 
: , epithet will henceforth 
ge it png, meer ia da sumen 
ot obstructed from th z : 
‘OF the essence of eer NOSE E by anything. 
US wean, aq se z 
n Ra RIRIQ seqq | Jaaniga agha- 
RU e aR Raia maA, fa aR- 
Tanaga, AMaeaeaar gui 
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Objection: Is not Consciousness without a 
beginning? So how can the eye etc., as instruments 
of that, be the means of knowledge’? 

Reply: The answer is this. Although Con- 
Sciousness is without a beginning, yet that men- 
tal state which reveals it arises through the con- 
tact of the organs, etc. Hence Consciousness 
qualified? by the mental state is spoken of as 
having a beginning. And as the mental state 
limits the (resulting) knowledge, it is figurative- 
ly! designated as knowledge. So it has been said 
in the Vivarana, “On account of the mental 
state being figuratively spoken of as know- 
ledge." 

[ The contention is that knowledge should not need any 
instrument. 

2That is, reflected in it; not Pure or Absolute Conscious- 
ness as It is, for It is identical with Brahman. Of course, 
according to the Advaita school of Vedanta, any such quali- 
fication or limitation is but apparent. 

3 Because, being insentient, it cannot properly be called 


knowledge. 

tAn adaptation of line 17, p. 4l, Vizianagram Sanskrit 
Series, to which edition the subsequent references to the 
Vivarana. will also be made. Sep note S on p. 1.] 


Weit 
Red ad aa aa^ sf sentar , N-a aft 
Maii. STU TAAL aAA, 
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Objection: 'The mind being devoid of parts, 
how can there be a mental state, which is a modi- 
fication? 

Reply: In this way: In the first place, the mind 
is not devoid of parts, for, being a substance with 
a beginning, it must have parts. And that it has a 
beginning is proved by such Sruti texts as, “It pro- 
jected the mind" (Br. I. ii. 1, adapted). That the 
knowledge which is a mental state is an attribute 
of the mind is borne out by the Sruti text, "Desire, 
resolve, doubt, faith, want of faith, steadiness, un- 
steadiness, shame, intelligence and fear—all these 
are but the mind" (By. I. v. 8); for the word ‘in- 
telligence’ refers to the knowledge that is a mental 
state. For this very reason desire etc. are also attri- 
butes of the mind, 


vd tea, Cemfrenrfu" Cen 
SITE," “ag fair” saraaa eUcmmienm- 
MEAM: PAJA) SA) AEA JAT- 
TAS qaen ur enit 
RR” R a, WUT S ERSIZTSRGRUTERSU- 
PLEA stare get,” org gat" zan- 
SET | 
Objection: If desire etc. be attributes of the 

mind, how can experiences such as “I wish,” “I 
know," ^I fear, which apprehend them as attributes 
of the self, be explained? 
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Reply: The answer is this. Just as a lump of 
iron has not the property of burning, yet, on account 
of the false identification with fire, which is the 
substratum of the burning property, we use the ex- 
pression, “The iron burns, similarly the use of 
expressions such as, "I am happy,” “I am miserable,” 
is due to the false identification! (of the self) with 
the mind, which is modified in the form of happiness 


etc. 
[! Produced by nescience.] 


AG Ara gaTASAe RAAT BW AT- 
Aaaa? seat | a STU Rae 
anaa “aasian” gf maaa 
RR pp, a, aaia aa esmeur- 
Tid aen A RAAR 
Rrast:, araar Tot aaa Seq RATT- 
qaad aga nSÀ AAT, AAATTAT- 
WA HERMIT? Aa a Aaaa SATA 
aa AAA oaa; RA: ur unii 
akaga qi qu? Raa ASAE- 


TTA | 
a Sa masaa gaa a 
ser N remi Dira 


SISTER ATA cad, AGIRE 
qd:, m. ocarsen ese ini | 
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Objection: 'The mind, being an organ, is im- 
perceptible. So how can it be an object of per- 
ception? 

Reply: The answer is that in the first place there 
is nothing to prove that the mind is an organ. 

Objection: The statement of the Bhagavad-Gita, 
"(The jiva draws) the organs, with the mind as the 
sixth” (XV. 7), is a proof. 

Reply: No, for there is nothing contradictory 
in making up the number six by the mind, although 
it is not an organ. There is no hard and fast rule - 
that the making up of a number relating to the 
organs must be done by an organ alone; for in the 
passage, “They, with the sacrificer as the fifth one, 
eat the ida,” we find that the number five relating 
to the priests is made up by sacrificer, who is not 
a priest, and in the passage, “He taught the Vedas, 
with the Mahabharata as the fifth” (Mbh. Y. lxiv. 
131, XII. cccil. 20), the number five is made up by 
the Mahabharata, which is not a Veda. And that 
the mind is not an organ is evident from such Sruti 
texts as, "Higher than the organs are the objects; 
igher than the objects is the mind" (Ka. III. 10). 

It cannot be urged that if the mind thus be not 
an organ, the perception of happiness etc. will not 
be immediate! (saksat); because the immediacy of 
knowledge does not lie in its being due to an organ; 
for in that case inference etc. also, being due to the 
mind! would be immediate and God's knowl- 
edge, which is not due to any organ, would not be 
immediate.’ 
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[1A special portion of the sacrificial offerings, which at 
a certain stage of the sacrifice used to be eaten by the priests 
and the person performing the sacrifice, The deity con- 
nected with it was also named Ida, and is identified with 


the goddess of speech. 

*But would be mediate, not being produced by any 
organ. 

*'That is, inference, comparison and verbal testimony. 

* Which, according to the logicians, is an organ. 

5 And hence would be classed as perception. 

So that God will never have any perceptual knowledge.] 


THE CRITERION OF THE PERCEPTUALITY OF 
CocnrTION: THREE Kps or CONSCIOUSNESS 


fier serena fafa aq, fü aa 

THe Te TAI Tale, Fat ATA 9 

err Taare aaa Raaen gRt gw: | 

ante Aii sequ fred carat 

MON ME Pe erry YR 

TGA fr ga wewmfem det fqwa- 

Jea. ARORAA Atel TAMA, 

M dà — — À——————————. 
eames Seed ARTAR | 

Objection: What, then, is the criterion’ (prayo- 
jaka) of perceptuality according to the tenets of 
Vedanta? 

Reply: Do you inquire about the criterion of the 
perceptuality of knowledge or of objects’? If it be 
the former, we say it is the unity of the Conscious- 
ness reflected in the means of knowledge with the 
Conciousness limited by the object. To be explicit: 
Consciousness is threefold—as associated with the 
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object (visaya), with the means of knowledge (pra- 
mana) and with the subject or knower (pramatr). Of 
these, Consciousness limited by a jar etc, is the Con- 
sciousness associated with the object; that limited by 
the mental state is the Consciousness associated with 
the means of knowledge ; and that limited by the mind 
is the Consciousness associated with the subject. 


['The condition or circumstances under which the term 
may be used. 


TA AN STET farrier Seater FTA 
TARA Tata SSSIVITITETÓ wate, tar dsnmed:- 
Sur merger na verfefaqaset suat 
qeran Rot) a ga qo ai- 
fResrest | TAMAS g sea a gN- 
TA, gaga er “ert 
HEP" RAAT verter sete 
R amar dearer’ Sarqaaaa, fgurs- 
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FEARS  werbHRudsedatnrmD Werafesr- 
tte wgeriPgsmiWemp aera Wd Te- 
mA wel TL gana Rara TAA 
qaaa p RAR AT- 
arama Raa “ag gA Re 
TARATA | 


Now, as the water of a tank, issuing through a 
hole, enters in the form of a channel a number of 
fields, and just like them assumes a rectangular or 
any other shape, so also the luminous! mind, issuing? 
through the eye etc., goes to the space occupied by 
objects such as a jar, and is modified into the form 
of a jar or any other object. That very modification 
is called a state (ortti). But in the case of inference? 
etc. the mind does not go to the space occupied by 
fire etc., for the latter are not in contact with the 
eye etc. Thus in cases of perception such as, “This 
jar" the jar etc. and the mental state in the form 
of those combine in the same space outside the body, 
and hence the Consciousness limited by both is one 
and the same; for the mental state and objects such 
as a jar, although (usually) they are dividing factors, 
do not (here) produce any difference, since they 
occupy the same space. For this very reason the 
ether limited by a jar that is within a monastery is 
not different from the ether limited by the mon- 
astery.* Similarly, in the case of the perception of a 
jar as, “This jar,” the mental state in the form of 
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the jar being in contact with the jar, the Conscious- 
ness limited by that mental state is not different 
from the Consciousness limited by the jar, and hence 
the knowledge of the jar there* is a perception so 
far as the jar is concerned. Again,’ since the Cons- 
ciousness limited by happiness etc. and the Conscious- 
ness limited by the mental state relating to them are. 
invariably limited by the two limiting adjuncts? that 
occupy the same space,’ the knowledge, “I am 
happy,” is invariably a perception." 


[ Transparent, light and mobile. This explains its power 
to reach and take the form of objects and reveal them. 


* This is essential to the perception of external objects only, 
happiness etc. being perceived inwardly. 


“When, for instance, we infer the presence of fire in a 
distant hill by seeing smoke in it. 


*The entity is one and the same; only the limiting ad- 
juncts (upddhis) vary. The ether (ākāśa) is the subtlest 
Of the elements and pervades everything. It is one and. 
indivisible. 


5In the case cited. 


"But not in respect of the qualities or actions in the jar. 
For the perception of these, the mental state should be of 
that particular form. 


"In the perception of internal objects. 
"Viz, happiness etc. and the mental state in the form 
of those. 


*Viz., that occupied by the mind. 


"In respect of the happiness only. 
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OBJECTIONS TO THE DEFINITION OF SUBJECTIVE 
PERCEPTION ANSWERED 


Objection: In that case the recollection of the 
happiness etc. abiding in oneself would also be a 
perception in respect of the happiness etc.’ 

Reply: No, for there the happiness that is being 
recollected being a past event, and the mental state 
in the form of recollection being a present event, 
the two limiting adjuncts* in the mind belong to 
different times, and hence the two Consciousnesses 
limited by them are different; for the criterion 
of the unity of the substratum having the limiting 
adjuncts is that the two limiting adjuncts must 
occupy the same space at the same time. If, how- 
ever, the criterion of that unity be occupation of 
the same space alone, then in order to prevent 
(the definition of perception) from unduly extend- 
ing to a recollection’ such as, “I was happy be- 
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fore, the: object must be qualified by the idea 
of presence. 

[Though not in respect of the time, place, etc, related 
to them. 

*Viz, the happiness that is being recollected and the 
mental state in the form of the recollection. 

3 Which is not a perception. 

*That is, the concluding portion of the definition given 
in the first paragraph of p. 14 should read: "Limited by 
the object, which must be present."] 


TAT SHAAN TA qr repre 
STAR WAT meaane, Ta TART- 
aaa Raa aa AW, A 
waa aaa AAN- 
Fetish facte aaaea vereris: 
SA UT OR AN ASARTA- 


fain gara a aang ate | 


Objection: Even then, when the present righte- 
ousness and unrighteousness relating to oneself 
are known through verbal testimony! and so forth; 
the definition unduly extends? to such verbal com- 
prehension etc., because there the Consciousness 
limited by righteousness and unrighteousness and 
the Consciousness limited by the mental state in 
the form of those are one.‘ 

Reply: No, for capability of perception also must 
form a qualifying attribute of the object. That in 
spite of their being equally attributes of the mind, 
some are capable of being perceived while others are 
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not, can be explained only by a reference to the in- 
herent nature of things, which we must assume on 
the basis of the actual result. Otherwise, even in the 
Nyàya system, righteousness and unrighteousness 
would inevitably be matters of perception like happi- 
ness etc., because they are equally attributes of the 
self. 

[!By somebody saying, “You are righteous,” or “You are 
unrighteous." 

Refers to inference such as, “I possess righteousness and 
unrighteousness, for I experience happiness and misery.” 

3 Kor the conditions of perception are satisfied here, though 
it is not a case of perception. 

4¥or these two limiting adjuncts occupy the same space, 
viz., that covered by the mind, at the same time. 

5To make the effect, viz., perception, possible. 

$So the logician should not raise this objection.] 


a "afi geet aaarmagrat, ^u get” 


LRR SOWEIT etait MAA, 
wear)  ‘“quaeanfa” geet RA 


WSIS ATRIA T TAN, | 


It cannot be urged that even then, while happiness 
is present, the knowledge arising from sentences such 
as, “You are happy,” would be a perception ; for 
we accept this view, inasmuch as in sentences like, 
“You are the tenth man,” which refer to objects 
that are in contact (with the organ’), we admit 
immediate or perceptual knowledge even from verbal 


pos across a stream, and one of them 


1 wam 
Ms i eels to see if all had crossed. To their 
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dismay, one was found missing. Then everyone took his 
turn at counting, but the result was the same. So they 
began to lament, when a kind passer-by inquired what it 
was all about. On being told what had happened, he 
readily understood the situation, and asked one of them 
to count again When the man stopped at nine, the 
new-comer said to him, “You are the tenth man.” This 
he repeated with the rest of them. Then they saw 
their mistake and went away happy. Everyone had left himself 
out in the counting! 

*'This is with regard to external objects. In the case of 
internal objects, the contact is with the mind.] 


Therefore knowledge such as, “The hill has fire,” 
is also mediate’ so far as the fire is concerned, and 
immediate in respect of the hill; for the Conscious- 
ness limited by the hill etc. is not different from that 
limited by the state of the mind that has gone out, 
but in respect of the fire, since the mind does not go 
out to form a state, the Consciousness limited by the 
fire and the Consciousness! associated with the means 
of knowledge are different from each other. Thus 
the experience* takes the form, "I see the hill" and 
"I infer the fire." But in the system of logic! the 
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appreception (anuvyavasüya) would be of the form, 
“I infer the hill.” 

[!'That is, not a perception. 

*'That is, a perception. 

3Qr Consciousness limited by the mental state. 

‘It is a composite experience, partly perceptual and partly 
inferential. 

5 Which does not admit this twofold character of the 
cognition. : 

ê Perception of a cognition. The cognition, “This jar,” is 
a perception, while the perception, “I know the jar,” is an 
apperception. Similarly with inference. 

7 Instead of, “I infer fire in the hill" The hill is perceived, 
not inferred.] 


In an inferential knowledge, however, in which 
the subject is not in contact with the organ; the 
knowledge is wholly mediate. Knowledge! such as, 
“A fragrant piece of sandal,” is also immediate in 
respect of the piece of sandal,‘ and mediate in res- 
pect of the fragrance, because the latter being incap- 
able of apprehension by the eye,’ the definition, 
mentioned before, based on capability of being per- 


the being an imperceptible substance, can never come 
i contmt eth the eye or skin, which are the only two 
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organs that can perceive substances. Therefore the knowledge 
is not perceptual, but inferential, both in respect of the thing 
to be inferred, viz., smell, and in respect of the subject, 
viz., the atom. 

*Ocular knowledge is meant, as when on seeing a piece 
of sandal from a distance we make the statement. 

*Because it is actually in contact with the eye. 

*Because smell is an object, not of the eye, but of 
the nose, which owing to its distance is not in contact with 


the fragrance. 


a Sater mi qurwear ruere A- 
weed «t earfefe areaq, gear) rR a- 
TAT: —— UERSSTHTUTTISRSRITSSTSTT UTI. | 
"Seq gepnfanemui f veering’ ae, 7 
g wea mA mae ae 
AAIGAHAT AAAI | — SAAT SE- 
Rramifeensenterat 3 eaaa- 
leant aaea AAA 

| 

It cannot be urged that if we thus admit both 
mediacy and immediacy in the same knowledge, 
they would not be generic attributes (jüti ; for we 
accept this objection, because technical terms regard- 
ing something being a generic attribute or a charac- 
teristic other than that (upadhi) are unsupported 
by any means of knowledge, and as such are un- 


, authorised. Perceptions such as, "This jar, are 8 
proof of the existence of the attribute jarhood, for 


CCO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosha 


PERCEPTION 23 


instance, but not of its being a generic attribute as 
well ; for since the thing to be established, viz., generic 
attribute, is something fictitious, the inference that 
establishes it also has no room. Moreover, since in- 
herence (samavāyař is unfounded, and the whole 
universe, which is other than Brahman, is transitory, 
the definition of a generic attribute, which is based 
on its being eternal and inherent in many things, 
cannot apply to jarhood etc. Exactly in a similar 
way, the fact of being a characteristic other than a 
generic attribute may (also) be refuted. 

[2A generic attribute (jati) is a distinct category in the 
Nyàya philosophy, and is defined as "that which is eternal 
and inherent in many things," for example, jarhood (ghafatoa). 
It is present in all jars, and would persist’ as an entity 
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* According to Nyàya, inherence is eternal relation. It is 
the relation between the whole and parts, generic attributes 
and individuals, qualities or actions and the substances 
possessing them, and ultimate difference (vifesa) and the 
eternal substances—atoms, ether, time, space, etc. Vedanta 
denies inherence and substitutes essential identity (tadatmya) 
for it.] 


“qadt RT ern a i aqu area: 
TURRA AAAA qT 
mama Sat gal a aha AA: qum 


TNA SAAT TIE TART | 
TUUM e meer ere EDS 


In sentences like, “The hill has fire,” since the 
mental states are admitted to be different in respect 
of the hill and the fire, their distinguishing charac- 
teristic (avacchedaka) also are different, and hence 
there is no contradiction in mediacy and immediacy 
being together in the same Consciousness, So’ 
knowledge that is limited by mental states in the form 
of particular objects, is a perception in respect of 
Such knowledge, when it is not different from the 
Consciousness limited by objects that are present 
and are capable of being apprehended by particular 
organs, 


['Here a comprehensive statement about the criterion of 


the perceptuality of knowledge is given, summing up the 
Points discussed in the preceding pages.] 
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THE PERCEPTUALITY OF OBJECTS: ITS 
DEFINITION VINDICATED 


WTI NAAT aAa Tg med 
ata Agaa R SH sem | maA TA 
a RRA, farg MARRURA: | 
TH tt: aasan rasa 
aaa ween, aiea mAT- 
aaa opie! Aaaa quien 
SATAN | ATA AAT 
surgens Feta, TAR frd TRUTER, 
Sareea Aedes anku T- 


erceptuality of objects: such as a jar, how- 
Mes in ue not being different from the 
(Consciousness associated with the) subject. — 
Objection: How can a jar etc. be one with the 
Consciousnss limited by the mind, since it contra- 
dicts our experience of difference, as when we say, 
Tuoni answer is this. The absence of 
difference from the subject does not indeed mean 
identity; it means having no existence apart from 
that of the subject. To be explicit, since a jar etc. 
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are superimposed on the Consciousness limited by 
them, their existence is but the existence of the 
Consciousness associated with the object, for the 
existence of what is superimposed is not admitted to 
be something over and above that of its substratum. 
And since the Consciousness associated with the 
object is, in the manner described above? but the 
Consciousness associated with the subject, the latter 
Consciousness alone is the substratum of a jar etc., 
and hence their existence is but? that of the subject, 
and not something else, So the immediacy* of a jar 
etc. (in knowledge) is proved. But in cases of in- 
ference etc., since the mind does not go out to the 
Space covered by the fire etc, the Consciousness 
limited by the fire is not one with the Consciousness 
associated with the subject, and therefore the exist- 
ence of the fire etc. is distinct from that of the subject. 
So (the definition of perception) does not wrongly 
extend to such cases. 

['This is the answer to the second part of the question 


mentioned on page 19, viz., the criterion of the perceptuality 
of objects, 

*In the illustration of the water of a tank. See p. 15. 

"That is, nothing over and above the existence of the 
Consciopsness associated with the subject. 

“The fact of their being objects of perception] 


aaraa 
ST, Cn aan aAa | 
Objection : Even then, in the case of an inference 
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regarding righteousness and unrighteousness, the 
latter would be objects of perception, because the 
Consciousness limited by them not being distinct 
from the Consciousness associated with the subject, 
the existence of righteousness etc. is not apart from 
that of the subject. 

Reply: No, for capability of perception is also a 
qualifying attribute of the -object. ; 


Aai “eit ve” gR sequen eR- 


Objection: Even then, in the case of the percep- 
tion, “A coloured jar,” the size etc of the jar would 
be objects of perception ; for since the Consciousness 
limited by the colour is one with that limited by size 
etc,, and the former is not different from the Cons- 
ciousness associated with the subject, therefore the 
Consciousness limited by size ete. is also not different 
from (that associated with) the subject, and hence 
the existence of size etc. is not apart from that of 
(the Consciousness associated. with) the subject. 
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Reply: No, for the fact of having as limiting 
adjuncts the mental states in the form of those parti- 
cular objects! is also a qualifying attribute of the 
Subject. Thus, when the mental state has the form 
of colour, there is no mental state in the form of 
Size etc. Hence size etc. not having an existence 
same as that of the Consciousness associated with 
the subject, of which the mental state in the form 
Of size etc, is a limiting adjunct, (the definition of 
A Dd does not wrongly extend (to the size 
etc.). 

[' That is, all perceptible qualities and actions. 

*Colour etc, as the case may be.] 


Objection: In that case the definition will not 
extend to the mental state, for, since for fear of a 
regressus in infinitum you do not admit that a mental 
state can have for its object another mental state, 
the definition stated above will not apply there, as 
one of its factors is that the mental state in the form 
of the object—here, the mental state itself—is a 
limiting adjunct (of the Consciousness associated 
with the subject). 

Reply: Not so, for although in order to avoid 2 
regressus in infinitum a mental state is not admitted 
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to be the object of another mental state, yet it is 
assumed to be its own object, and hence, even in 
the instance cited, there is the Consciousness asso- 
ciated with the object, that has an existence not dif- 
ferent from that of the Consciousness associated with 
the subject, of which the mental stete, with itself 
as its own object, is the limiting adjunct. 

[For there will be no.such thing as a mental state 
in the form of itself. Hence the definition will be futile in 
this case.] 


wea 1: — cen - 
effe reed aft iue fuer 
TAE” 


Similarly, although the mind and its attributes,’ 
etc? are objects of the witness. (p. 87) alone, yet, 
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as we assume’ (them to be objects of) mental states 
in the form of those, the definition mentioned above 
applies there also, and hence it is not too narrow. 
It cannot be urged that if the mind and its attributes 
etc. are assumed to be objects of mental states (in 
the form of those), it will contradict the assumption 
that they are cognised by the witness alone ; for, 
being tognised by the witness alone does not mean 
that they are objects of the witness without the pre- 
sence of the mental states (corresponding to them), 
but that they are objects of the witness without the 
activity of the means of knowledge, such as the 
organs and inference. Hence the Acarya,‘ in his gloss, 
in the passage dealing with egoism’ has admitted 
a mental state in the form of the ego. Hence also, 
in the case of an illusory* piece of silver, a state of 
nescience in the form of the silver has been admitted 
by the traditional interpreters.’ So the definition (of 
perception), of which mental states (in the form of 
the objects) as limiting adjuncts (of the subject) are 
a factor, applying to the mind and its attributes, etc., 
which are cognised by the witness alone, it is not too 
narrow. Therefore the gist of the matter is this: An 
object is’ said to be cognised by perception when it 
is capable (of being perceived) and is devoid of any 
existence apart from that of the Consciousness asso- 
ciated with the subject, which (Consciousness) has 
for its limiting adjunct a mental state in the form of 
that object, 


[ Such as pleasure and desire. 
*Refers to illusions, such as seeing a nacre as silver. 
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3That is, if we admit that the mind and its attributes, 
as also illusions, are a ended by mental states in the form 
of those objects. 

t Prakagatma-yati. Note 3 on p. 1. 

5 Vivarana, p. 55, 1. 21. 

6 Pratibhasika, as opposed to vyācahārika or conven- 
tional. 

'For example, Sarvajiiatma-muni (9th century) the author 
of Sarik;epa-Sariraka, a metrical epitome of Sankara’s 
Sariraka-Bhasya.] 


aa diie festi aT- 
Rrequragfasmat fate: | 


Now the (various) connections of the organs, 
viz, conjunction identity with what is con- 
joined? and so on,’ are considered to produce 
mental states that reveal Consciousness. 


[ Sarnyoga, as in the case of substances such as a jar. 
This is a direct connection. 

2 Samyukta-tadatmya, as with qualities and other attributes 
of substances, such as the colour of a jar. Here the organ 
is connected with the jar, and the colour, according to 
Vedanta, is identical with that. Me 

3Refers to; (i) Identity with what is the same as what 
is conjoined (sarhyuktabhinna-tadatmya), as in the case of 
the characteristics of a colour, which are identical with 
it. (ii) Identity, as in the case of sound, which, being 
a quality of the ether, is identical with it, (iii) Identity 
with what is the same (abhinna-tadatmya), as in the case of 
the totality of the characteristics of sound (fabdatva). This 
is identical with sound, which again is the same as the ether. 
Vedanta denies the relation of substantive and qualifying 
attribute (uifesya-visesana-bhava), admitted by Nyáya, as in 
the sentence, "The ground has no jar. The other con- 
nections are practically the same in Nyàya. Only in place of 


CCO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosha 


32 VEDANTA-PARIBHASA 


identity (tadatmya) it substitutes inherence (samavaya), an 
in place of the word ‘same’ (abhinna) it uses the word ‘in- 
herent’ (samaveta)]. 


Four Kinps or MENTAL STATES 


WT 4 Reaganin feat qd: ear 


erat Fert wa: euni fase war" 

That (mental) state is of four kinds: doubt, 
certitude, egoism and recollection, Owing to this 
diversity of states, the mind, though one, is 
designated as the manas, the intellect, the ego 
and the citta. So it has been said: "The manas, 
the intellect, the ego and the citta constitute the 
internal instrument (mind). Doubt, certitude, egoism 
and  recollection—these are (respectively) their 
objects." | 


DETERMINATE AND INDETERMINATE PERCEPTION 
we cast fefaaq, ananena 
aa aaa Steams aq) aur “aed 
saa” gage! Aiseag defer 
NI] war NSA fara,” Ceequfr? a- 
TMA TA | 
The perception spoken of above is of two kinds: 
determinate (savikalpaka) and indeterminate (nirv^ 
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kalpaka) Of these, the former is that knowledge 
which apprehends relatedness (of the substantive 
and the qualifying attribute) (vaifístya) ; for example, 
knowledge such as, “I know the jar." Whereas 
indeterminate perception is that knowledge which 
does not apprehend this relatedness; for example, 
knowledge arising from sentences like, “This is that 
Devadatta” or “Thou art That” (Cha. VI. viii. 
7—xvi. 3.7 


[1 Here the object of the knowledge is the jar as related 
to the subject ‘I.’ Hence it is determinate knowledge. 


2In these cases the knowledge arises by ignoring the 
particular features. For example, ‘this’ refers to the present 
and ‘that to the past, and these two being contradictory 
elements, have to be left out of consideration in recognising 
the person Devadatta. Similarly, in the other example, ‘thou’ 
and ‘That’ referring to something present and absent res- 
pectively, these differences have to be ignored before one 
can grasp the essential unity of the individual self and Brah- 
man. Hence in such cases the knowledge is indeterminate.] 


ag werd TAT, A TANT, IRATA, 
sft fa, cq ale sexed Gem qu, 
qira; aaar Ait T- 
Jma aaea ge | wars “asd 


Ee EUC AER KLAG Se Ta Peg Ter 
quiafsgsriacarfsnat “alse Faq” gR area 
HUSA TATA | Ud equi? ANTA- 
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weary, wa STHTQis favarar ware 


a | 

Objection: But this knowledge is verbal compre- 
hension, not perception, for it is not due to the 
organs. 

Reply: No, for the fact of being due to the 
organs is not the criterion of perception, since 
it has already! been condemned, but, as has been 
stated,? it is the fact of the Consciousness associated! 
with the means of knowledge not being different 
from the Consciousness associated with objects, when 
the latter are present and are capable of being 
perceived. Thus, as the knowledge due to the sen- 
tence, “This is that Devadatta,” has for its object 
something connected with an organ, and as states 
of the mind that goes out are assumed, the Conscious- 
ness limited by Devadatta is not different from that 
limited by the mental state (in the form of the 
object), and hence the knowledge due to the sentence, 
“This is that Devadatta,” is a perception. Similarly 
with the knowledge due to sentences like, “Thou 
art That,” also, for there the subject itself being 
the object, the condition about the unity of the two 
is present. 

[On p. 18, par, 2. 
20n p. 26. 

Soa is, limited by the mental state in the form of the 


V Tea verdana FH 
Pitre? a) Tear f 
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4 wider ew, ade area 
amaA: fg wremifqwaeni! Sed 
q uua dian smt? mupeee: “AL Aa; 
a eur sem Pa” eae fag 
sfr arent area xt s maata 
dadaadhhr ? wena meuf RETE- 
queried ay daR RAAR | 
e ianiai ernia ar fcf | 
amasi, Wer RREA 

era era asari R gem: | 
due to sentences 
apprehends the relation subsisting between the 


e answer 
i that is due to sentences, 
begn, E poer should apprehend the 
the meanings of words—for in 


i d ma i 
oce that it should apprehend te: inten; 
tion? And in the passage under discussion, egam 
wh “This universe, my dear, was bu 
8 ing" (Cha. VI. ii. x), and 
the truth, It is the Self, and 
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thou art That, O Svetaketu” (Ibid. VI. xvi.8),‘ the 
intended purport of Vedantic texts is held to be 
the Pure Brahman. So how can it express something 
that is not the intended meaning? That sentences 
like, "Thou are That," convey a simple notion of 
identity, only means that they produce valid 
knowledge that does not apprehend the relation 
(among the meanings of the words in them). So it 
has beeri said, “That words* produce valid knowledge 
without reference to the (mutual) relation of their 
meanings, is what has been spoken of as their con- 
veying a simple notion of indentity. Or it is that 
which comprises only the meanings’ of their stems.’ 
The meaning of the last foot of the verse (the last 
sentence) is: Or the conveying of a simple notion 
of identity (by words) consists in their denoting the 
meanings of their stems only. 


[Any sentence, such as, "Bring the cow,” conveys a 
sense in which the mutual relation of the objects denoted 
by the different words in that sentence—the nominative, verb 
and object—is involved. So obviously it is determinate. This 
is the contention. 


* For example, when a cricketer ready to play says, "Bring 
me a hat,” nobody thinks of the flying quadruped. But 
if the sense is to be determined just by the relation of 
things, denoted by the words, then what is there to prevent 
that being understood? 


*In the above example, the cricket accessory. 

* The passage first occurs in Cha. VI. viii, 7, and is repeated 
nine times to emphasize the central idea of the Upanisads, 
ee a that exists is Brahman. 
am mer examples are: “I am Brahman” (Br. I. iv. 10) 
‘This self is Brahman” (Mā, 9), etc. 4 
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$Only nouns denoting appositional substances that do not 
bear a causal relation to one another and are not synonyms, 
are meant, Otherwise the definition would be too wide. 

"Direct or implied. 

? Tattva-pradipikà or Citsukhi, Ch. I, verse 20. The 
author Citsukhacarya (lSth century) is one of the highest 
authorities on Advaita Vedanta. 

9 And not the suffixes or case-endings.] 


PERCEPTION BY THE WITNESS IN THE SELF AND 
THE WITNESS IN Gop 


wa see miaa t EGIT 
ahi ma AA aa ARARA Sau, 
SETS g erwsmcürfüd Aaa ARA 
Aakers: | exert sprateaf 
atari saris, zur arate cams 
aerea | “eafahrsrarsmea:” gera ed RAT 
Ca REA xu: Em" FTA BSR: 
arf: AAR: Tae koa | 
TS AIO | ECA faamaaa 
Ranar aa saat aA 
am, WHA SAAT HACTATT TANTS: | 


at perception is again twofold—that due to 
‘ce sites in the individual self (jiva-saksin) and 
that due to the witness in God (Isoarasaksin). Now 
the individual self is Consciousness limited (avac- 
chinna) by the mind, and the witness in that. is 
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Consciousness that has the mind as its limiting adjunct 
(upadhi) The difference between them is that in 
the former the mind is a qualifying attribute 
(vifesana) and in the latter a limiting adjunct. A 
qualifying attribute is that which differentiates is 
present, and is connected with (what is predicated 
in respect of) something* related to it; while a 
limiting adjunct is that which differentiates and is 
present but is not connected with the predicate in 
respect of something related to it, In the sentence, 
“The coloured jar is transitóry," the colour is a quali- 
fying attribute and in the sentence, “The ether 
enclosed by the auditory passage is the ear." the 
auditory passage is a limiting adjunct. It is this’, 
limiting adjunct that is called an indicator (pari- 
cayaka) by the logicians. In the topic under con- 
sideration, since the mind is insentient and hence 
incapable of revealing objects, it is a limiting adjunct 
of Consciousness, which reveals things. This witness 
in the individual self is different! in each individual. 
For if it were one, what Caitra has known, Maitra 
also would recollect. . 


[ Generates the cognition that something is different from 


*This is also a part of the definitio It js omitted in 
most editions, probably as being obvia 


for 
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tViz, that which is qualified—the substantive 
(vifesya) 


5The qualifying attribute. 


6 Here the colour differentiates a particular jar that is 
related to it from other jars. And it is connected (through 
the jar) with transitoriness, which is predicated only in 
respect of the jar. Hence colour is a qualifying attribute. 
In simpler language, the qualifying attribute is a differentiat- 
ing property and co-exists, in the thing qualified, with what 
is predicated of it. The presence of the colour is presumed 
from its connection with the jar and transitoriness. 


limiting adjunct. Because, unlike the colour in the other 
case being transitory, the auditory. passage is not an ear, but 
only the ether enclosed by it is such. In simpler language, 
limiting adjunct, while being a differentiating property actually 
present in the thing of which it is the adjunct, does not 
co-exist with what is predicated of that. 

3 Although the witness is the same as Brahman, yet since 


itself as the limiting adjunct of the 
= UEC del eee arae according to different 
minds. , 
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“arared SERT fered g menm D" 
“nates frat efe wrfenfenifsm | 
Ui WTSTSRINT Wed ÍT aa: 11” 
“aAa wifeagenctt 
si: TAT BHAA AMAT: | 
as Pal gaisg 
BAA SEATA: ||" 
makaa waa mangaa Aaa 
Used fend | 


The witness in God is that Consciousness of which 
the cosmic illusion (maya) is the limiting adjunct. 
And it is one, for its limiting adjunct, the cosmic illu- 
sion, is one. The plural in Sruti texts such as, “The 
Supreme Lord is perceived as having manifold forms - 
through His powers of cosmic illusion (mayabhih)" 
(R. VI. xlvii. 18), can be explained by a reference 
to the diversity of powers that are in the cosmic 
illusion, or to the three ingredients (gunas)—serenity 
(sattva), . activity (rajas) and inertia (tamas)— 
constituting it, The unity of the cosmic illusion is 
decided from the use of the singular number, backed 
by considerations of simplicity (laghava)! in such 
Sruti and Smrti texts as, "One should know the 
cosmic illusion to be Nature (prakrti) and the 
Ruler of that to be Great Lord" ($v. IV. 10); 
Salutation to that unknowable Embodiment of 
Knowledge who being established in the heart, 8 
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yogin transcends the cosmic illusion—the all-pervad- 
ing nescience" (Vis. V. xvii. 15); "One birthless 
(masculine) principle (aja) attends and follows’ a 
birthless (feminine) principle (ajz) that is red, 
white and black? and brings forth a large progeny 
of similar form’; while another birthless principle,’ 
having finished its enjoyment of that, gives it up” 
(Sv. IV. 5)? 


[! Explanation of a thing by a minimum number of as- 
sumptions: the law of parsimony. 

2Qut of which the whole sentient and insentient universe 
has proceeded. 

3The individual self. 

*And on account of this identification experience happi- 
ness and misery and transmigrates. 

5 Prakrti or Nature. . 

6Ys composed of the re ingredients  (gunas)—4activity 
serenity and inertia, respectively. 

That is, also composed of those three ingredients. 

$One who has acquired discrimination between the self 
and the cosmic illusion. : f 

*'The interpretation given above is according to Sankhya. 
According to Vedanta, the birthless female principle is the 
primordial state of the universe (bhüta-prakrti or maya). 


d earth, respectively (the two invisible elements, 
Er dry being understood). If the Sàáükhyan view of 
Prakrti is modified so as to make it sentient and dependant 
on God, then Vedanta will have no objection to accepting 


it as a synonym of mayà. The auth 
gunas As constituents of mayd@, may have had some such 
compromise in his mind.] 


adel agd Jaan, Sanai | SIT, 
gnia sre | | ATS Raa 
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Tra |o Ararat fine: Sad, oot 
wig paana, a d afin 
Chacacarfan: | 
WW ae unis rng 
araa Raai ANG | 


Hence the Consciousness which has that for its 
limiting adjunct, is the witness in God, and 
it is without a beginning, because its limiting 
adjunct, the cosmic illusion, is so. While the Cons- 
ciousness that is limited by the cosmic illusion 
is the Supreme Lord. When the cosmic illu- 
sion is a qualifying attribute, Consciousness is 
called God, and when it is a limiting adjunct, 
it is called the witness (in God). So the distinc- 
tion is between Godhead and the state of being the 
witness in God, and not between the two en- 
tities possessing those attributes, viz, God and the 
witness in Him. 

That Supreme Lord, although one, is desig- 
nated by such terms as Brahma, Visnnu and 
Maheívara (Siva)! according to (the preponder- 
ance of} activity, serenity or inertia, which are the 
constituents of His limiting adjunct? the cosmic 
par . 

presenting jecting, taining 
aspects, respectively, ud E sper 


3 Qualifying attributes are meant. So also below.] 
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SIMI l wur AAA- 
BOAT TATA SORA AMAT TA, TAT 
aarti qr ate 
faster: frat ara, “geftartt refadeay” 
“figit digia SMART Saed | TAT 
amiet erfaeareeenfofsrfesera reef MAA | 


Objection: If the witness in God be without 
a beginning, how is one to explain the adventitious’ 
reflection on the part of the Supreme Lord just 
before projecting the universe, mentioned in texts 
like, “It reflected, ‘Let Me multiply, let Me be 
effectively born’” (Cha. VI. ii, 3)? 


Reply: The answer is this. Just as, owing 
to the connection of the organs with objects and 
other such causes, different states arise in the mind, 
which is the limiting adjunct of the individual 
self, similarly, owing to the past work of beings 
that are about to be projected, particular states 
in the form of, “Now this is to be projected, 
“Now this is to be maintained,” “Now this 
is to be destroyed,” etc, arise in the cosmic 
illusion, which is the limiting adjunct of the 
Supreme Lord; and since these states have a beginn- 
ing, the Consciousness reflected in them is also des- 


cribed as having a beginning. 
[Not being present all the tim&] 
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PERCEPTUALITY OF COGNITION DEFINED: 
THE NATURE OF ERROR 
Ud urged HeTuIBTREÍSUTH ATAA 
Sard afar freq) wa ARARA 
are fava, “qait afear”? seme 
ATS NATE | SATA HTT 
TAMA aaa Jaret | A 
UST ÍT] SITRISSTÉR: TATA ATATT LITER 
UMA TN STAT | WT g ed- 
TAT TT AAT ase wur Galeasa faced 
Aan qa) urea danat- 
anana Fer Fee car he Creep ere CHET TOTAAL 
arkea: | 

Thus on account of the twofoldness of the 
witness, perceptual knowledge is twofold. The 
character of perception both as regards objects and 
as regards cognition has been ascertained. Of 
these, the general definition of perceptuality of 
cognition is that it is just Consciousness, for 
even in instances like, “The hill has fire,” the Cons- 
ciousness that has mental states in the form 
of the fire etc. as limiting adjuncts, being self- 
revealing in respect of itself, is a perception. As for 
its perceptuality in respect of its objects, how- 
ever, it has already! been dealt with? It 
cannot be said that this definition extends unduly 
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to the perception that is of the nature of an illu- 
sion; for that too is intended to be covered by 
the above general definition of perception, which 
includes both valid knowledge and illusion. When, 
however, a definition of valid perception alone 
is to be stated, then in the definition previously 
mentioned (p. 18) the object has to be qua- 
lified by an attribute signifying that it is un- 
contradicted? Since illusions like that of silver 
in a nacre have for their objects the illusory silver 
etc., which are contradicted during the transmigra- 
tory state of existence," the above definition does not 
apply to them, and hence there is no unwar- 
ranted extension of it. 


1 

[On p. 25 et ed "The hill has fire, because it has 
smoke,” both the hill and the smoke, being visible, are 
objects of perception, but not the fire, which is being 
inferred. Hence, if the perception be considered only 
with regard to the objects, then the fire would be excluded 
from its scope. But if it be considered in repeat of 
the cognition, then all knowledge being perceptual in 
respect of itself in Vedānta, the cognition. of the fire is 
a case of perception So here is : 
the perceptuality of cognition with 

i ects. 

ee i vd n ee of the definition on P. 18 


should be amplified into, “Object, which must not be 


rcge Em prior to the realisation of one's identity 


with Brahman. See note 2 on P. 7.) 


ag fugare RERA wet 
ninien R AEA o TATE » 


CCO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosha 
5 


46 VEDANTA-PARIBHASA 


amera aAa SÜGSSRSNRTSUNN SRI, 
V WETTHÍSREERT SWWÉRTSRESTQRIND| DOW a 
WA aR, see sarah SKI US agate: 


TATA AITITA: | 

Objection (by the logician): Although false 
knowledge may be established by one’s unsuc- 
cessful effort, yet there is no proof that it has for 
its object illusory silver etc. produced at the moment; 
for it may have for its object silver that is already 
existent at some other place? . 

Reply: No, for that, not being connected with 
the organ? cannot be an object of perception. 
Nor is knowledge the (needed) connection there, 
for if it were so, that alone would make fire etc. 
objects of perception? and this would obliterate 
inference etc.’ 


[l Visarhvadi-pravrtti, as when we mistake the reflection of 
a light for a jewel, but on going to the spot to take it, 
are baffled. This proves that there is such a thing as false 
knowledge. 

* According to the logician, all error is knowing one thing 
for another (anyatha-khyati), as, in the present instance, 
Seeing the silver, already seen somewhere, in the nacre, owing 
to some defect such as distance or darkness. 

* Which, according to the logician, is a necessary condition 
of perception. 

*Logicians believe in extraordin perception, which 
d brought about by three kinds of EHE connection 


A man who knows that sandalwood is fragrant, perceives im- 
mediately on seeing a piece of it that it is fragrant, and 
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says, “A fragrant piece of sandalwood.” Here the previous 
knowledge is the connection that enables him to do so. But 
'since the eye is not connected with the fragrance, he per- 
ceives it only by the connection based on knowledge. This 
is also the case with all illusions, For instance, when we 
mistake a nacre for silver, it is our previous knowledge of 
silverhood that connects the eye with the silverhood that 
is perceiced extraordinarily. 

5 Inferred in a hill from smoke. 

The Vedantin argues that if previous knowledge serves 
as the connection, then the sight of the smoke might as 
well lead to a perception of the fire, since here also previous 
knowledge of it would supply the needed connection. So 
why admit inference etc. as separate means of knowledge? 
Perception alone would do. 

7 That is, all the means of knowledge except perception.] 


a Greet warez Nl 
a warf wma ERU Aq, sat fü 
Grekigaraht AREST, ag 
aama arkana gÀ- 
aAa AA a. athe 

SAREE dure Mt aaa 
RIAR | «x airia qafiri FEMA 
Jase faa gae RA Wate | 
3 niaaa ae gR 
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Objection: In the absence of the parts of silver, 
etc., which produce the silver, how according 
to your view also is the silver produced in the 
nacreP 

Reply: The answer is this. It is not the totality of 
causes as generally accepted that produces the illusory 
silver, but quite a distinct one. To explain: To 
a man whose eyes are afflicted with defects such as 
kāca, when the eyes are in contact with a substance 
in front, there arises a state of the mind in the 
form of ‘this’ coupled with 'brightness and in 
that mental state the Consciousness limited by ‘this’ 
is reflected. Then, by the issuing of the mind so 
as to form a state in the manner already? mentioned, 
the Consciousness limited by this,’ that limited by 
the mental state, and the Consciousness associated 
with the subject become one. Thereafter the 
nescience that‘ is in the form of the nacre and 
abides in the Consciousness associated with the 
object, which again is not different from the Cons- 
ciousness associated with the subject; is joined to 
the latent impressions of silver roused by seeing 
points of similarity such as brightness, and in com- 
bination: with ocular defects such as kaca, transforms 
itself into the object called silver as also the apparent 
knowledge* in the form of that. 

ES eye disease in which shining things only are 

n. 

*That is, in th © 
Pei tay Mc rm of "something bright" which has 

To Teall cla n 

e adje use i 
(mūlāvidyā), which is the dcum d of the MERO 
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. consisting of the ether etc. It abides in Pure Consciousness, 


has that for its object, and is destroyed by the indeterminate 
knowledge of Pure Consciousness. For the distinction between 
determinate and indeterminate knowledge see p. 32. 

S'That is, Consciousness limited by the mind. 

6 Because it is not a mental state, but a modification of 
nescience.] : 


Ron ama eqrareeeerareeratahe: | fast 
ara saamaa R: RAE- 
saama ume gt, edan fad 
sft aa ARa aT- 
ana Aua TTS eT Aa aem, i 


Transformation (actual change: parinama) means 
the production of an effect that has the same' kind 
of existence as that of its material cause. Apparent 
change (vivarta) means the production of an effect 
that has a different kind of existence from that of 
its material cause? The illusory silver is called a 
transformation in respect of nescience; and an 
apparent change in respect of Consciousness! And 
that silver which is a transformation of nescience 
abides in the substratum of the latter, viz., the Con- 
sciousness limited by ‘this*; for according to 
our view, all effects whatsoever abide invariably in 
the substratum‘ of their material cause, nescience. 


[Regarded as either real (paramarthika) or unreal (apara- 
marthika). As in the case of milk and curd, or threads and 
cloth. Here both cause and effect have an unreal existence. 
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3As when we mistake Brahman as the universe. Here 
Brahman has a real existence, while the universe has only an 
unreal existence. 

3Because both nescience and the illusory silver have an 
unreal existence, the one being but a modification of the 
other. 
*Since Pure Consciousnes or Brahman, on which the 
whole universe is superimposed, has & real existence, and the 
illusory silver only an unreal existence. 


Rara asoa aera fa 
Trista wi  urfgeqeqei kaea 
fr rem | 


Objection: How can the silver that abides in 
Consciousness be identified with something that 
is in front,’ as expressed in the statement, “This 
is silver” ? 

Reply: The answer is this. As, in the system 
of Nydya, happiness etc, which abide in 
the soul, are experienced as abiding in the body, 
since the latter is what determines the fact of 
the soul’s being the substratum of happiness etc. 
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similarly, since unqualified Pure Consciousness is 
not the substratum of the silver, but only the 
Consciousness limited by the meaning of the 
word ‘this’ is such, the meaning of the word 
‘this’ being the determining factor of Consciousness 
being the substratum of the illusory silver— 
the cognition that the silver is connected! with 
something that is in front, is explicable. And since 
that Consciousness associated with the object is 
one with the Consciousness* that has the mind as 
its limiting adjunct, the silver, although it is 
superimposed on the Consciousness associated with 
the object, is (virtually) superimposed on the 
witness, and is (therefore) spoken of as being cognis- 
able by the witness alone’ and not cognisable 
through any other agency—like happiness etc. 

[! While Consciousness is all-pervading. 

2 Acccording to Nyaya, happiness etc., although they are 
qualities of the soul, are said to be produced in the body, 
because they are invariably produced within the limits of the 


body. 

3By the relation of identity. 

‘That is, the witness. 

5¥or the explanation of this term as also the following 
phrase, see p. 30.] 


ag Raa ^o uum ef 5 mum 
eft ar sen enm “ore gut wer, eft a, 
aout | Wf giao Raa NST- 
Reread ‘ae ge? ght arm, gent 
qiga vara! g FET Wert 
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SIGHT SARIS AA TT TTT 
arama, eta Fama wat ER- 
t e 
Aaa fenders "enhq- 
HU AM HAART AAAI, 
xc fester farre era AAT AM HIAATE, - 
AAT GAA ATCA | TATA TAA — 
Xd TÂM, HE Qu; AE WS Se AM: ; Ed 
up: He SI; Ed sta, ae afc gia | sat 
TULA TATA qqafessnddqer- 
frsrferrerdedsft g wrafaft aee- 
ATS GAA ecg eH TATA ee AHS TST, 
ag “og wid’ S EUTEHTSRISWSETNSUD SSM- 

TAT | 

Objection: 1f (the silver) be superimposed on 
the witness, the cognition would be, “I am silver," 
or "I have silver,” like, “I am happy.” 

Reply: The answer is this, The cognition, “I 
am happy,” is not due to happiness etc. being 
the effects of the nescience that abides in the 
Consciousness limited by the mind, for happiness 
etc. are, like a jar and so On, superim 
only on Pure Consciousness; but the universal rule 


is that a thing is the object of i i 
experience in 
a particular form according as it is the effect of 
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nescience attended with the latent impressions left 
by an experience of that particular form. So a jar 
etc. are objects of an experience in the form 
of ‘this, because they are the effects of nescience 
attended with .the latent impressions left by 
an experience in the form of ‘this’; the mind etc. 
are objects of an experience in the form of T, 
because they are the effects of nescience attended 
with the latent impressions left by an experience 
in the form of T; and the body, organs, 
etc., are objects of an experience in the form of both 
‘this’ and T, because they are the effects of nes- 
cience attended with the latent impressions of 
an experience in the form of both. Thus there 
are two types of experience: “This is the body,” 
and “I am the body,” “I am a man,” or ‘I am a 
Brahmana”; “This is the eye,” and “I am blind”; 
“This is the ear" and “I am deaf.” In the ex 
ample cited, although the illusory silver is an effect 
of nescience abiding in the Consciousness that 
is limited by ‘this, which again is not dif- 
ferent from the Consciousness associated with 
the subject, yet it is the object of an ex- 
perience in the form of ‘this’, and not that 
of an experience in the form of ‘J, express- 
ed in the statement, “I am silver, because 
it is due to the latent impression. left by an 

i i of ‘this’ in a genuine 
case of silver, as expressed in the statement, 
“This is silver.” This should be borne in 
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2 Here there is identification with the organs. 

`The form of the original experience the latent impression 
of which acts as an auxiliary cause in subsequent superimposed 
products, is the determining factor regarding the forms of the 
cognition of the latter.] 


Objection : Even then, since the illusory silver 
can be cognised as being directly connected with 
ee witness, why assume a state of nescience 

Is an apparent knowl i 

nr EE owledge having the silver 
Reply: The answer is this It is i 

j assumed in 

order to establish the perceptual character of 
the cognition of the silver, because the perception 
of an object consists in its not having an existence 
apart from that of the Consciousness associated 
with the subject, of which the state (here, of 
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nescience) cognising the object is a limiting 
adjunct? 

Objection: Since the (mental) state in the 
form of ‘this’ and the state (of nescience) in the 
form of the (illusory) silver have each a separate 
object, and since, as in the view of the Teacher, 
a qualified knowledge is not admitted, how can you 
account for erroneous knowledge ? 


Reply: Not so, for as one and the same 
Consciousness reflected in the two states compre- 
hends the identity of a real and an unreal thing, it 
is admitted to be an error. Therefore the cogni- 
tion on the part of the witness, having for its object 
both a real and an unreal thing, and hence lacking! 
uniform validity, is declared as inv id by the tradi- 
tional interpreters of Vedanta. 

(‘Refers to the: ‘state.’ 

2See p. 26. 

3The nickname of Prabhakara, a student of Kumarila 
Bhatta (8th century), from whom he differed and founded 2 


lection of a ous genuine ce, The two 
Modo ee distinct, but this is lost sight of in all cases of 
what is ordinarily called. illusion. to this school, 
thee js no such thing as error, all cognition being valid 
knowled 

STe is valid in respect of ‘this’ and invalid in respect of 
the silver.] 
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Ce Teast Sors aired Farha 
SHIT, saa wea Fars ata RIT urs 


Objection: According to the tenets of Vedanta, 
the silver that is elsewhere is also an effect of 
nescience and superimposed. So how does the silver 
appearing in the nacre differ from that? 


ing and others stationary?; and whatever may 


be the determining factor in this, such as pecu- 


nacre, and so on, the eye-disease kica etc. also 
are defects, So the criterion of something being illu- 
pi is its being produced by some adventitious 

efect. Hence a chariot etc, experienced in a dream 


are illusory, since th dven- 
titious defect, viz., deep E row 


T 
E usd ae m momenti only. Example of these are 


* As, for instance, a jer. 
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3That is, it is on account of their natural peculiarity etc. 
that the silver in the one case is conventionally real, and in 
the other case illusory. 

On Pure Consciousness] 


DREAM PERCEPTION 
ag ANAT iA: aoma sqa- 
mA a wafer, TAT, aft Ad, 7, 
cant: Ramar eb ur Rs ewe TI 
ware? aR: "emo ST SE 
dme es: eren" fer arf feft 
cdm] erp sieaa AAAS 


sfera ere REA | 

Objection: In the case of dreams, only the 
recollection of a chariot etc. seen before serves to 
account for the use of such words; so the 
creation of a chariot etc. need not be assumed, be- 
cause it is cumbrous. 

Reply: Not so, for if only the recollection of 
the chariot etc. be assumed, it would contra- 
dict such experiences 8$, *[ see a chariot,” or “I 
saw a chariot in a dream.” Besides, it would 
clash with scriptural texts establishing the crea- 
tion of chariots etc. - such as, “But he creates 
the chariot, the animals to be yoked to them, and 
the roads” Br. IV. iii. 10). Therefore, like the silver 
appearing in the nacre, the chariot etc. experienced 
in a dream are also illusory, and stay as long as the 
illusion lasts. 
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TAT: TAT I TATA: BA het RD, A, heut 
miaa Tarawa! SRÉRITHTS GRISE 
stu gi agit sara Wesen; 
arash free: sre, ARRA- 
areata STRRITRTGH, ag UAROTA | 
“eg war? werfen Usate | 
ae: aaa ERO WII 
HAH TATA Fara | 
Objection: In a dream, the particular spot 
which is experienced as the support of the chariot 
etc. not being also connected with the eyes at the 
time, an indescribable illusory spot has to be assumed. 
So where does the superimposition of the chariot etc. 
take place?! ; 
Reply: The objection is not valid, for Con- 
sciousness, which is self-effulgent, is the substratum 
of the chariot etc. Because the chariot etc. 
that are experienced (in the dream) are ex- 
perienced as but existent; hence it is Consciousness 
manifesting itself as Existence that is the sub- 
. stratum. The particular spot also is superimposed 
on the Consciousness and is illusory. The fact 
of the chariot etc. being cognised by the 
(corresponding) organ is also illusory, for then all 
organs are at rest. As for the possibility of 
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the experience being in the form of, “I am a 
chariot,” etc., it should be refuted in the manner 
already stated. 


Some hold that the chariot etc. seen in a dream 
are direct transformations of the cosmic illusion : 
(maya); others, that they are its transformations 
through the medium of the mind. 


[!The implication is that in the absence of the substratum, 
the superimposition is impossible. ; 
?Here and in the following pages the word ‘elephant’ is 
substituted for ‘chariot’ in most of the editions. ‘Chariot’ is 

obviously the better reading. 


30n p. 53] 


Twororp DESTRUCTION or EFFECTS: 
Its BEARING ON ERROR 
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Objection: If the chariot etc. be superimposed 

on Pure Consciousness, since this is not realised 
in the present state! the chariot etc. experienced 
in a dream would persist even in the awakened 
State. 
Reply: The answer is this. The destruction 
of an effect is of two kinds. In one the destruction 
is together with that of the material cause, 
and in the other the material cause is left untouched. 
The first is nullification (badha), the second 
is cessation (nivrtti). The cause of the first 
is realisation of the truth of the substratum,’ for 
without that, nescience? which is the material 
cause, is not removed. The cause of the second is 
the rise of a contrary mental state, or the removal 
of defects. Hence, although in the awakened state 
the world conjured up in dreams may not be nullified’ 
in the absence of a realisation of Brahman,” 
yet, like the cessation of a jar etc. by the 
blow of a club, what is there to prevent the cessation 
of the chariot etc. (seen in a dream), through the 
rise of a contrary cognition, or through the removal 
of defects such as sleep that caused them? 


[The transmigratory state of existence. 
. *Brahman or Pure Consciousness. 


P nei spend spoken of as the material cause 
, it js but nescience i t is 
CE USA faded ce in another form. So tha 


*'That is, destroyed with its material cause, nescience. 
nat je of the identity of the individual sel with 
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qa REAR YTAA ae Aa soa: 
SAAT GREAT TAT TGA TE TAT ST: | 
qeda F TOUT MATA 
Raed GH Ua Yeates, FAS 
TERT Weed | 


Thus, according to the view that the silver seen 
in a nacre is an effect of the subsidiary nescience 
abiding in the Consciousness limited by the nacre, 
there is nullification of the silver together with the 
nescience regarding the nacre by the knowledge that 
the (supposed) silver is a nacre. While according 
to the view that it is an effect of the primal nes- 
eience, since the latter is destroyed only by the rea- 
lisation of Brahman, there is just & cessation of the 
silver through the knowledge that it is a nacre—as 
in the case of a jar through the blow of a club. 


ag Oat Wines Aiea ATTRA 


Objection: If we admit an illusory existence for 
the silver during the time that a nacre appears as 
that, there would be no (subsequent) knowledge of 
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its negation for all time—past, present and future— 
in the form, “It is not silver,” but it should be of 
the form, “Now it is not silver,” like, “Now the jar 
is not black.” 

Reply: No, for the object of the negating 
knowledge there is not a non-existence? the 
counterpositiveness relating to which is characterised 
by silverhood, but one? the counterpositiveness 
relating to which, abiding in the illusory silver, is 
characterised by conventional reality; for we admit 
that kind of non-existence the counterpositiveness 
relating to which is characterised by an attribute 
abiding in a different substratum from its‘ own 
(oyadhikarana). 


[C That is, the negation should be felt as temporary—just 
confined to the period of disillusion. 

* Non-existence etc.—That is, an absence of identity, or 
a non-existence of the form, "It is not silver.” The 
counterpositive (pratiyogin) of a non-existence is that whose 
existence is denied; here, the silver. Counterpositiveness 
(pratiyogita) is an attribute of that. The distinguishing 
characteristic (avacchedaka) of that counterpositiveness here 
is silverhood (rajatatoa: all that makes silver what it is). 
The plain meaning of the passage is that the denial here is 
not of all silver as such (but only of illusory silver as pos- 
sessed of conventional reality). 

*One etc.—That is, a non-existence which may be ex- 
Pressed as: “It is not illusory silver that has conventional 
reality.” The  counterpositive of this non-existence is 
the conventionally real illusory silver, which is a nonentity, 
for illusory silver never possesses conventional reality like 
a jar or cloth, being ascertained to be false even during one’s 
relative state of existence. A jar or cloth lacks the 
absolute reality of Brahman, but it possesses reality in 
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the popular acceptance of the term, inasmuch as it persists 
till realisation. Dreams, illusions, etc., are of a much flimsier 
character, for they are dispelled as soon as a person gets out 
of those states. 


* Of the counterpositiveness. 


5 When we say, “A cloth does not exist as a jar,” that 
whose existence is denied is the cloth, which is there- 
fore the counterpositive of this negation. A jar is a 
different substratum from the cloth. 'The property of thot, 
viz., jarhood, is the distinguishing characteristic of the 
counterpositiveness of this negation (pratiyogitivacchedaka). 
So the non-existence here is vyadhikarana-dharmavacchinna- 
vratiyogitaka-abhüva, and it is always to be found in a cloth, 
Similarly, when after mistaking a nacre as silver we have 
the knowledge, “It is not silver,” the absence of illusory 
silver possessed of conventional reality is always to be 
met with in the nacre, because, though the latter may 
sometimes appear as silver, it is never the conventionally 
real silver.] 
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a Rashdan R: «ed wa sur 
SH pamacana wa Sigana 
serere Sted Sheath A, d, LEAT | 
Wd TATA SRuTHIeqe une 

WAATOMNTRS quisa: | 

Objection: In the illusory silver, is the (con- 
ventional) reality known or not? If it is un- 
known, there being an absence of knowledge of the 
existence (in the illusory silver) of silver that 
is possessed of the distinguishing characteristic 
of the counterpositiveness (relating to the absence), 
there cannot be a perception of the absence." 
And if the reality is known, since perceptual 
knowledge depends on the existence of its object 
at the time, a (conventional) reality that is indes- 
cribable is also produced in the silver, just as the 
latter is (in the nacre); therefore how can there be 
absence of silver characterised by (conventional) 
reality in the nacre while there is the presence of 
silver so characterised? 


Reply: Not so; for since it is possible for the 
(conventional) reality belonging to the substratum* 
(of the illusory silver) to appear in the silver, we 
do not admit that (conventional) reality is pro- 
duced in the silver. It is only where the thing 
superimposed is not connected with the organ, that 
the origination of an illusory thing is admitted. 
Hence, there being the possibility of cognition of 
the redness belonging to a hibiscus in a crystal, since 
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the flower is connected with the organ, there is no 
origination of an indescríbable redness in the crystal. 

Objection: In that case, where the hibiscus is 
not connected with the organ on account of the 
intervention of some other substance, and yet 
redness. is coghised, you must admit an illusory 
redness. 

Reply: No harm, for we accept this. 

Similarly, in other cases of erroneous perceptior 
also it may be shown that the general definition of 
perception is applicable, and that of a valid percep- 
tion* is inapplicable. 

[1 Viz., conventional reality, the counterpositive being the 
illusory silver. ; 

20f illusory silver possessed of conventional reality. The: 
perception of non-existence depends upon. the know- 
ledge of its counterpositive as possessed of its dis- 
tinguishing characteristic. For instance, the absence of a 
jar as possessed of jarhood cannot be perceived unless such 
a jar has already been known. Now, since no illusory 
silver is ever known to possess conventional reality, 
the absence of it as possessed of that reality can never be 
perceived. 


3The nacre. 
&Viz that it must be uncontradicted. ] 


PERCEPTION THROUGH OR WITHOUT : 
AN ORGAN j 


wd sad cena feet 
«srt want gered, Ard 
shgacahrermcn | Seca qup, HIVRGUTS- 
stacamratetet | i Steger exer 
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dyma Tat Taka) wa FORE 

aikai aerate WeaTeRaeRIT 

Watt, AAA qp aa Va fae wT Ee- 

fare gete:, sen agaa uffesenmm- 

WafeemenmaAta | a Wawa ied 

war spe" eft AngRen mig- 
Testa R TT, “Ages WAT 

ae.” aft camer wera TE RIT | 

Wüd ea TAR | | 
aft raaa saaa RE: | 

In another way the above-mentioned perception 
is twofold—that due to the organs, and that not 
due to them. Of these, that not due to the organs 
is the perception of happiness etc, for the 
view that the mind is an organ has already been 
refuted.’ The organs are five, consisting of the 
nose, tongue, eye, ear and skin. And all the organs 
lead to perceptual knowledge only when they are 
connected with their respective objects. Among 
them, the nose, tongue and skin generate congnitions 
of smell, taste and touch, just remaining at their 
seats, while the eye and ear apprehend their res- 
pective objects by themselves reaching the spot 
occupied by those objects; because it is possible for 
the ear, too, to reach the spot occupied by a kettle- 
drum ete., since it is limited like the eye and so on. 
Hence we have the experience, “I have heard 
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the sound of the kettle-drum.” The assumption 
that an endless series of sounds is produced in the 
region of the auditory passage, like a series of waves, 
or otherwise? is cumbrous, and such also is the 
assumption that the perception, “I have heard 
the sound of the kettle-drum,” is an illusion.‘ 

Thus perception has been explained. 

[1 On py. 12. 

2Of the Nyaya philosophy. 

3Refers to the manner of kadamba buds, all the filaments 
of which appear simultaneously. 

‘Because, according to this view, what one hears is a 
sound of the same class as the sound of the kettle- 
drum.] 
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CHAPTER II 
INFERENCE 


INFERENCE IS THE KNOWLEDGE OF 
INVARIABLE CONCOMITANCE 


sagan freq) JARRUJA | 
EU SE: EP MES EE S EE MESE E e ES MES EE E 
SATATATSSAT ASIA ATA eter. | 


Now inference (anumana) is being described. It 
is the instrument of inferential knowledge (anu- 
miti) And the latter is produced by the knowledge 
of invariable concomitance (vyāpti) purely in its 
character as the knowledge of invariable concomit- 
ance? The apperception! etc.‘ of the knowledge of 
invariable concomitance are not inferential know- 
ledge, because they are not produced by the 
knowledge of invariable concomitance as such. 


[ Between the thing to be inferred (südhya) and the 
reason or ground from which we infer (hetu), the latter 
being the subordinate concomitant (vyapya). In ‘the 
sentence, “The hill has fire, because it has smoke,” fire 
is the thing to be inferred, the hill is the subject 
or thing in which it is inferred (paksa), and smoke is the 
reason. We know from experience that wherever 
there is smoke, there is fire. In other words, smoke never 
Ed as does not. This is invariable sai 
comitance. According to the Nyaya philosophy, the sight 
of mke in the hill, followed by ERREA of an 
invariable concomitance and the consideration (parāmarśā 
that the hill has smoke, which is the subordinate Saers i 
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of (ie. never exists without) fire, leads to the inferential 
knowledge that the hil has fire. The "Vedàntic conception 
of the origin of inferential knowledge differs from this in 
certain respects, which will presently be dealt with. 

2 And not as an object etc. See note 4. 

3See note 6 on p. 21. 


4 Refers to recollection etc. For instance, in the appercep- 
tion of the knowledge of invariable concomitance (that is, 
when we know that we have this knowledge), the latter is 
a cause as an object in the recollection of that, it is a cause 
as the experience of an identical object (with that of the 
recollection).] 


'The instrument of inferential knowledge is the 
knowledge of invariable concomitance. The latent 
impression ‘of that knowledge is the intermediate 
operation (vya@para).' But the consideration (para- 
maría)—which is the third cognition'—of the sign? 
or reason as being present in the thing where 
something is inferred (paksa), is not an instrument 
of inferential knowledge; for since it cannot be 
proved that it is (even) a cause of inferential know- 
ledge, the question of its being an instrument! of 
that is easily set aside. 
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It cannot be urged that since inferential know- 
ledge is produced by latent impressions,’ it comes 
under recollection ; -for since the criterion of recollec- 
tion is the fact that it is produced by the previous 
non-existence’ of recollection or by latent im- 
pressions alone, the fact of its being produced by 
latent impressions, which is applicable to their des- 
truction’ as well (as to recollection), is not a 
criterion of recollection. 


[!Vyapüra in Nyāya is defined as that which is caused 
by something else and yet helps to produce the result of 
that something; the intermediate cause. Here is another 
point of difference with Nyaya, according to which the opera- 
tion is paramarsa. 

* According to the logicians, first we see the presence of 
smoke in a kitchen etc.; then we recollect that smoke is 
never without fire; next we consider that the smoke is in the 
hill where the fire is to be inferred. So consideration is 
cognition of the reason for the third time, and is an ins- 
trument of inferential knowledge. This view of the logicians 
is rebutted. 

*Liiga: that from which something is inferred; the 
reason. 

* Which is an extraordinary cause. 

* Which constitute the operation of it. 

_ ' According to Nyaya, prior to the moment that a posi- 
tive entity comes into being, there is the previous non-exis- 
tence of it, which is without a beginning. And when that 
ceases, the thing is produced. ` 

7The destruction of latent impressions would be impos- 
RR me they non-existent. Hence the latter are a cause 
of tha 


Tl Raona wp dene 
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meat SATO, Teed | i 
Tnk ARET at, gere Berita, TATA 
Wa | ww alert aera TT 
auum, ag taian xfer et fear” 
sfr area gu p us again, a quii, 
ae seq«reqeq iara | 


Nor can it be questioned how, in a case where 
inferential knowledge arises from recollection, 
latent impressions can be the cause; for even in 
the case of a recollection of invariable concomitance, 
it is the latent impressions of that which are 
the cause. There is no hard and fast rule that re- 
collection must destroy latent impressions, for 
we come across a series of recollections. Nor would 
inferential knowledge arise even from unawken- 
ed latent impressions, for the awakening of 
them is also an auxiliary (to it). Thus the inferen- 
tial knowledge, “(The hill) has fire,” arises 
when one has knowledge of the reason (smoke) 
being present in the thing (the bil) where 
something (fre) is to be inferred, in the form, 
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“This has smoke, and there is awakening of , 
the latent impression left by the (previous) ex- 
perience, "Smoke is a subordinate concomitant of 
fire.” But neither the recollection of invariable 
concomitance nor a qualified knowledge’ resulting 
from it, such as, “This has smoke, which is 
a subordinate, concomitant of fire,” should be as- 
sumed in between! as the cause, for it is 
cumbrous and unwarranted. That knowledge of 
invariable concomitance is an instrument‘ only 
in respect of the knowledge of the fire, and not in 
respéct of that of the hill. Hence the knowledge, 
“The hill has fire,” is inferential only in respect of 
the fire, and not in respect of the hill, for we have 
already! proved that in respect of the latter the 
.knowledge is a perception. 


[A knowledge combining invariable concomitance and the 
presence of the reason in the subject. 

*' This is consideration (pardmarsa)—the knowledge that 
a thing (e.g. smoke) possessed of the invariable concomit- 
ance of some other thing, fire) that is, invariably depen- 
dent on it, is present in the subject or the thing where the 
ES is to be inferred (paksa). 

Between the awakening of the i in- 
reata g recollection and the 

‘OF inferential knowledge. 

5On pp. 20-21.] 


SAT AMAA TATA THAT ATER LETENT | 

WI Ww SRE at Eat T 
WW Gat wierd ai qr faa 
AGUA: WESRRNMCdW ISAS HAT | 
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Invariable concomitance is co-existence with 
the thing to be inferred that must abide in all 
substratums of the reason. It is apprehended 
by the observation of concomitance when no 
violation of the latter has been noticed. As to 
whether this observation of concomitance should 
be repeated experience or a first experience, no 
importance need be attached to this distinction, 
for the deciding factor is simply the observation of 
concomitance. 


INFERENCE IS ONLY AFFIRMATIVE 


That inference is only of one form, viz., 
affirmative (anvayin),? but not purely affirmative 
(kevalanvaginy ; for according to our view, every 
attribute is the counterpositive of the absolute 
non-existence’ abiding in Brahman,‘ and hence 
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there is no scope for the purely affirmative 
inference, in which the thing to be inferred must 
not be the counterpositive of non-existence. Nor 
has inference a negative (vyatirekin) form’; for 
the knowledge of invariable concomitance sub- 
sisting between the absence of the thing to be 
inferred and that of the reason—the former 
leading to the latter—is of no use’ for deducing 
the thing to be inferred from the reason. How 
then can even a person who is unaware of the 
affirmative invariable concomitance* of smoke etc. 
(with fire etc.) have inferential knowledge’ through 
his knowledge of negative invariable concomit- 
ance?" From the means of knowledge called 
presumption (arthapatti), as we shall explain." 
For this very reason” inference has no such 
form as both affirmative and negative (anvaya- 
vyatirekin)? for the knowledge of negative in- 
variable concomitance is not a cause of inferential 
knowledge. 


[Not three, as in Nyaya, viz., purely affirmative (kevalan- 
vayin) purely negative (kevala-oyatirekin) and both affirma- 
tive and negative (anvaya-oyatirekin). 

*In which from the presence of something in a parti- 
cular place or thing some other thing is inferred. For ex- 
ample, "The hill has fire, because it has smoke." 

3For example, “A jar is namable, because it is know- 
able." Here no negative invariable concomitance nor any 
contrary instance is possible, since, according to the logicians, 
everything is namable. RE 

* As in the proposition, “There is no jar.” 

5Since Brahman is absolutely devoid of attributes, there is 
always the absence of all attributes in It; 


CCO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosha 


INFERENCE 75 


every attribute is a  counterpositive of that non- 
existence. 

$ Where by the knowledge of negative invariable concomit- 
ance between two things we infer the presence of 
one thing from that of the other. For example, 
when we infer fire from smoke by the knowledge, 
“Where there is no fire, there cannot be any smoke,” as 
in a lake. This includes the second form of infer- 
ence admitted by the logicians, viz, the purely negative, 
illustrated by the proposition, “Earth is different from other 
things, because it has smell." 

'Being too round about a process for the pur- 


pose. 

8For example, “Wherever there is smoke, there is 
fire. 

Such as, “The hill has fire.” 

For example, “Where there is no fire, there is no 
smoke.” 

1t In Chapter V. 

13 This is explained. by the last part of the sentence. 

7 Since negative inference is repudiated by Vedanta, this 
third form of inference admitted by the logicians, which in- 
volves negative inference, is also inadmissible.] 


INFERENCE FOR ONESELF AND FOR 
OTHERS: SYLLOGISM 


qup emus fee! wa Se 
«ees, Weg FATE! ara AA- 
Baa: | AAMT AA TA AAR TATE, 
LEUAR HT| A g IM, SEDDUTU- 
dq ATA j 
Aa | 
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That inference is again twofold according to its 
division into that meant for oneself and that 
meant for others. Of these, the former has 
already! been described; the latter, - however, 
requires the help of syllogisms. A syllogism is a 
group of component parts. These are but three in 
number, viz., the proposition to be proved, reason 
and example, or example, application and con- 
clusion, and not five'; for, since it is possible to 
exhibit the  invariablé concomitance and the 
presence of the reason in the subject (paksa) by 
three component parts only, two additional compo- 
nent parts are useless. 

['On p. 71, in the sentence beginning with, “Thus the 
inferential knowledge," etc. 

2A statement that the reason (e.g. smoke), which never 
exists where the thing to be inferred (e.g. fire) does not, 
is present in the subject of the inference (e.g. a hill). 

3As the logicians hold. According to them the component 
parts are: The proposition to be proved (pratijiia), reason 
(hetu), example (udaharena), application. (upanaya) and 
conclusion (nigamana). The following are illustrations of 
these in order: 

(1) The hill has fire. 

(2) Because it has smoke. 

(3) Whatever has smoke has fire, as a kitchen. 

(4) This is also like that. 

(5) The hill has fire, which is always present where there 

is smoke.] 


INFERENCE PROVES THE UNREALITY OF THE 
UNIVERSE: DEFINITION OF UNREALITY 


Carga Peta wang mafao 
Raaka: anft—mefre’ ad fnr, nE- 
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After inference has thus been set iUd hr n 
rove the unreality of the entire universe, eid 
is other than Brahman. For instance: 
` Brahman ; \ auus 
nd is like this (unreal) as silver in 
nacre. It cannot be urged sn à 
is unfounded, because it has à Ju n 
Nor is the reason proffered Mies 
tive argument, for news to p 
i in a nacre, Or & im 
nee "of their being other than Br 
is the corroborative i ent, 
aopen Ur A the absolute s 
tiat “abides in whatever zo s E used 
substratum: me. ze pet a Spe d sition 
xa pad pi the absence of any true : 
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tum of the thing that is unreal and the word 
‘whatever’ is for precluding a different thing’ from 
the one in question. So it has been said? “The 
unreality of all things whatsoever consists in their 
being counterpositives of the absolute non-exist- 
ence that abides in what is supposed to be their 
substratum." 

[! On p. 61, in the first paragraph. 

"Than stating, as one may, that thing is unreal if it is 
produced by a defect other than nescience. 

3 E.g. silver in the nacre. 

F *As expressed in the sentence, “There is no silver 
ere. 

5 E.g. a nacre. 

*Not simply actually so. In the case of illusory objects, 
an actual substratum is not to be found. 

"Thus, the nacre being the supposed substratum, the defini- 
tion will apply to it. 

"Viz, real co-existence, as in the case of the con- 
junction of a monkey with a tree. Since the conjunction 
is at the top, but not at the root, there is the non- 
existence of the conjunction as well as its counterpositive, 
conjunction, in the same substratum, the tree. And yet 
the conjunction is not unreal. The word ‘whatever,’ 
which connotes the entirety of the supposed substratum, 
cots such a case from the purview of the defi- 
nition. 

*By Citsukhacarya in i. 

S S Id] carya in the Citsukhi, Ch. I, verse 7, p. 39, 


"Zt smi ve^ gisem, 
TEAL » TEAR ire AR, 
SENI ae 
“air: aina afar: | 
; RENS Rg 11”? gfe | 
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Or the proof of a things unreality is an 
inference like the following: “The cloth is a 
counterpositive Of the absolute non-existence’ 
abiding in these threads, because it is a cloth; as 
is the case with any other cloth.” So it has been 
said? “Things that have parts are counter- 
positives of the non-existence abiding in those 
parts, because they have parts; as in the case 
with other things that have parts. With regard to 
quality etc. (also), the same kind of inference holds 
good. © 
i [i That is, a non-existence of the form, “There is no cloth 
ere.” 

20p cit., Ch. Y, verse 8, p. 40. 

3E.g. a cloth. 

4 Viz., threads. 

3 Refers to action, generic attribute (jati), etc. 

‘For example, “This colour of the cloth is a counterpositive 
of the absolute non-existence abiding in the cloth, because 
it js a colour; as is the case with other colours." Similarly, 


other qualities as also generic attributes etc. are to be taken 
as counterpositives of the absolute non-existence abiding in 


those threads.] 
au enfer “A ue" ala AeA ATT: 
Raan uerb: AAT | 

It cannot be urged that if a jar etc. are un- 
real, it would contradict the perception, “The 
jar is existent”; for since the existence of the 
substratum of the jar, viz; Brahman, is the 
object of this perception, the reality of a jar etc. is 
unfounded. 


CCO. : : Eis 
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Ta arene Reo: ai gR AR 
m, ater ware: SRWIÉRRESTI) a a 
aterm waa aurea fre, ae 
REN aak meai aane 
aT some eft ashe) a fü firer meni 
mara, a aane, aaararfee: | 
S T A Far, qur asters Ten 
ae Mica a faq: | 


It cannot be urged: How can Brahman, 
which is colourless, be an object of ocular! 
cognition? For colour etc, which are without 
colour? are objects of perception. Nor does. the 
accepted principle that a colourless substance is 
incapable of being perceived by the eye etc. (go 
against us), for according to our view, the fact of 
Brahman's being a substance is unfounded. You 
hold that a substance is that which is the sub- 
stratum of qualities, or which is an inherent 
cause. But Brahman, which is devoid of quali- 
ties, eannot be the substratum of qualities; nor 


founded.? Or, even if Brahman be i 
, : adm tted t b 
a substance, still there is no contradicting E Its 


is colourless.‘ 
[The printed editions read caksusadi (ocular or any other). 


The word adi (ete.) is obvi 
in the last sentence of this load of place here, as also 
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2 Because, according to Nyaya, a quality or action does not 
ossess any other quality or action. 

s 3See p. 23, 1. 5, and note 2 on p. 24. dis adt 
4 According to the Mimazsakas, in every perception 


particular time also is perceived. See p. 5, 1. 14, and note 
5 on p. €] 


EXISTENCE IS THREEFOLD 


D : | 
Or (we may say) there are three kinds of 
sut, absolute; conventional and post’ 
Absolute existence belongs to paktan cons = 
tional existence to the ether ot 
existence to silver in a nacre, etc. hi ae 
ception, “Ihe jar is existent, [n RUE 
treats of conventional existence. 


: : a 
native, the negation of a Jar etc. ia Brahman 
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not a negation of those things as they actually 
are,’ but only as absolute reality. Again, in 
this alternative, we should understand that in the 
definition’ of unreality the absolute non-existence 
is to be so qualifed as to convey the additional 
idea, “And the counterpositiveness relating to 
which is characterised by absoluteness.” Therefore 
the inference about the unreality (of the universe) 
is valid. 

(? Which remains uncontradicted for all time. 

* Which abides till the realisation of one's identity 
à Brahman—that is, what is popularly known as 
rea 

"Which is destroyed as soon as the obstacles to proper 
vision, such as distance, defects of the eye and sleep, are 
removed; e.g. a mirage. 

* That is, as phenomenal entities, 

5 Which Brahman alone is. 

* Given on p. 77, Il. 29-95. 

™The above words should be added at the end of the 
sentence setting forth the definition. ] 
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COMPARISON 


TATA RCAL TA ATER SOTA | 
qur Ramy mia WuWerp at WIE Tae 
Faaa aft safe stia: “ora feet vitaex:" 
eft) deeem vate fup “oma ouest «qut 
WE? afr wumeqaeqRneTeWt Trae 
PUR, WHAT VW | 


Now comparison is being described. The 
instrument of the valid knowledge of similarity 
is comparison. For instance, a man who has 
seen a cows form in cities and has gone to a 
forest, where his eyes have come in contact with 
a gayal (gavaya), has the cognition, "This 
thing is like a cow." Then he has the convic- 
tion, “My cow is like this.” Here, by a process 
of agreement and difference,” the knowledge of 
that likeness of a cow which exists in a gayal is 
the instrument, and the knowledge of that like- 
ness of a gayal which exists in a cow 1s the 
result? 

[! Which is a perception. 

? When there is the preceding knowledge, there is the suc- 
ceeding conviction ; otherwise not. 


3' That is, comparison.] 
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WI ATA A wee: 

aa Asaa wal auexn— 
RG Verg N aa) wea 
TSR “oer weet ater ah” afr adita 
Rea, “aRar” AGATA | TARTAN 
HRA | 

Er Aaaa Raa: | 


This is not possible through i 
Í erception, f 
then the cow’s form is not in See ate tie 
eyes. Nor is it possible through inference! for 
that likeness of a cow which exists in a gayal 
cannot be the Sign (reason) for inferring the like- 
nea e gayal Dia cow. Nor can it be urged 
is Ax 
Sdn possible through . the following in- 
My cow is like this gayal. 
ecause it corres its li istin 
uen ponds to its likeness existing 


That which corresponds to i A 
in a thing is like the latter, ues existing 


CCO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosha 


COMPARISON 85 


As Caitra, who corresponds to his likeness 
existing in Maitra, is like him. 

For even without this sort of inference, the cognition, 
“My cow is like this,” is a matter of common ex- 
perience, and one has also the apperception, ^I am 
comparing! (the two,” Hence comparison is a dis- 
tinct means of knowledge. 

[2 As it is held by Sankhya and Vaifesika. 

2See note 6 on p. 21. ` 

3 Not inferring.] 
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VERBAL TESTIMONY 


Now verbal testimony is being discussed 
sentence is a means of valid We in Seat 
relation (among the meanings of words) that is the 
object of its intention! is not contradicted by an 
other means! of valid knowledge. 'The knowled 4 
arising from a sentence has four causes, viz id 


pectancy, consistency, contigui 
of the intention? 5 guity and the knowledge 


[ That is, the relation intended 
*Than verbal testimony. That ee er 


ORE iade: rception etc, 
m ya, it is the knowledge of all the four that is the 
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Mee A STHTÍSRESHQNHRITSEKd Aaa 
fate “ra RA maA: | 


Of these, expectancy is the capacity of the 
meanings of words to become objects of inquiry 
regarding each other. For when we hear a 
word signifying an action, something connected 
with the latter becomes an object of our inquiry; 
when we hear a word meaning something con- 
nected with an action, that action becomes such 
an object; and when we hear a word conveying 
the instrument of an action, its modus operandi 
becomes an object of our inquiry! The word 
'capacity is inserted (in the definition), because 
even one who is not inclined to inquire compre- 
hends the meaning of a sentence. Since the 
determining characteristic (avacchedaka} of that 
capacity is the fact of being an action, that of 
being something connected with an action (kara- 
katva), and so on, the definition is not too wide 
so as to include words (in the nominative case) 
like, ‘A cow,’ ‘A horse, etc! While in cases 
where words in apposition bring out an identity 
of meaning, that determining characteristic is the 
fact of being signified by words having the same 
case-ending; hence the definition is not too narrow 
to include sentences like, “Thou art That” (Cha. 
VI viii. 7 ff): 

1 somebody says, “Bring, we are in- 
el bake bat or ‘Whom Silly, when we 
hear the word ‘him,’ we expect a verb like “bring.” And 
when we hear the sentence, “One who desires heaven should 
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perform the new- and full-moon sacrifices,” the conclud- 
ing phrase (which in Sanskrit is in the instrumental 
case) leads us to inquire into its steps—how exactly the 
sacrifice should be done: 

* By which instances of that kind of capacity can be spotted 
out and grouped together. 

* Which do not, according to the rules of Sanskrit gram- 
mar, normally suggest any corresponding terms, as do words 
in the accusative and other cases. 

“Here the words ‘Thou’ and ‘That’, being  ppositional, 
might be excluded from the purview of the definition, 
if the determining characteristic of the capacity for rousing 
inquiry ie the same as before. Hence a different one 
is given. 


It is in view of such ex ancy that under 
the topic of “Relative Strength,” kd ios: 
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“Those curds belong to the Vi$vadevas, and the 
whey is for the Vajins," the procedure is laid down 
to the effect that there is no expectancy of the whey; 
since the sacrifice pertaining to the Visvadevas has 
connection with curds only.‘ 

Objection: Even there? although the whey is not 
actually an object of inquiry, yet it certainly has the 
capacity for being such, because the determining 
characteristic of something being an object of inquiry 
in connection with sacrifices is the fact of its being 
an article of offering. 

Reply: Not so; for the determining charac- 
teristic in question is the fact of something! being 
an article of offering in the absence of an appre- 
hension of the connection’ of something else’ of 
the same class as itself; and as with regard to 
the article whey there is an apprehension of the 
connection of another thing òf the same class as - 
itself, viz., curds, the whey" has not such a deter- 
mining characteristic. But in the case of the 
curds, it is not so; for then! there is no appre- 
hension of the connection of the whey. In other 
instances" also, it is the absence of expectancy 
that should be understood to be the criterion of 
weakness. 

[Topic 7 of Jaiminis Purva-Mimimsi-Siitras IM. iii, 
aphorism 14 of which reads as, follows: ,"Where direct 
enunciation (case-endings, affixes, etc.—éristi), indication 
(linga), supplementary statement (vakya) context (praka- 
raya), order (sthüna) and derivation (samakhya) relate 
to the same thing, each succeeding item is weaker, be- 
cause it conveys its meaning in a more distant way” 
—that is, through the medium of the preceding ones. 
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*' The passage is actually discussed in Sabara’s com- 
mentary, not in chapter III, but under Il. ii. 28. The 
discussion on it, however, is based on the relative strength 
of the first and third of the above tests for determin- 
ing "the parts of a sacrifice," which is the subject- 
matter of the second chapter, the issue being whether 
the offering of the whey is a part of the sacrifice re- 
lating to the Vi$vadevas. This is decided negatively on 
the ground that direct enunciation is stronger than sup- 
plementary statement. The words immediately preceding 
those quoted in the text are: “In hot milk one should 
put curd,” 

3 Which belongs to another sacrifice, viz., that relating to 
the Vajins. 

* Because of direct enunciation, viz., the adjectival suffix. 

*In the sacrifice relating in the Visvadevas. 

$E.g. curds. 

? With the Vaisvadeva sacrifice. So also three lines later. 

* Viz., whoy. 

?As being an article of offering. 

E Which is not an article of offering of the kind specified 
above. 

1L At the time of the verbal com rehensio i 
of the word first heard, viz., ‘curds? Md cene 

"Where the relative strength of the Other items in the 
series, such as direct enunciation and indication, is the issue. 
For examples of these see op cit.] 


CONSISTENCY AND Conricurry 


ahaa reifen: | "afe Rrerfg" 
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Consistency is non-contradiction of the relation! 
that is intended. Since in sentences like, *He is 
sprinkling (plants) with fire,” there is contradiction 
of such a relation, they have no consistency. Even 
sentences like, “That Prajapati took out his own 
omentum” (Tai. S. IL. 1. i. 4, adapted) have 
cunsistency, because there is non-contradiction of 
the object of the intention, viz, an eulogy on 
animals? Sentences like, “Thou art That" (Cha. 
VI. viii. 7 ff), also have consistency, because, 
although there is contradiction of the identity of 
their direct meanings,’ still there is non-contradiction 
of the identity of their implied meaning, viz., their 
real essence.‘ 


[Between one thing and another signified by two 
words, 

*As a result of the offering of his omentum by Praja- 
pati, a large number of kids were bom. And kids are 
prescribed as offerings for the attainment of children 
and animals. Hence the sentence quoted is meant 
simply to extol animals, and from that standpoint it is 
consistent. 

3Viz, the individual self and God, respectively, 
that are as the poles asunder as regards power, knowl- 
edge, etc. 

*Viz, the Brahman without attributes, which is the under- 
lying essence of both.] 


Oe UNIS) TAA: | ‘any’ xem 
AAR git | at oa ‘Sh car’ gearianes ‘fate 
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aft TITER: | oa a fey “aaa ge 
rif? gf caster: | 


Contiguity is the apprehension, without an 
interval, of the meanings? of words that is pro- 
duced by those words. The clause, “That is 
produced by those words" is inserted, since the 
meanings of words apprehended by other means? 
of knowledge do not lead to any (verbal) com- 
prehension of their mutual connection. Hence in 


they are to be Supplied; as, for instance, in the 
case of the word dvaram (the door), the word 


rain’ thee,” (Vaj. S. Li 22, Taj. S. I. i. l, etc.), 
the words “I cut” are to be Supplied. Hence (again) 
-in the variant sacrifices the words Should run ‘as 
follows: “To (the god) Sun* I offer thee SO as 
to please him." 

P Recollection by association, 

*The things signified by them, 

*Such as perception and inference, 

prod crops, 


the deity. In a typical Sacrifice all the details i ; 
in a variant sacrifice the points of difference only a wba} 
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SIGNIFICANCE OF WORDS 


gaat Raa aearate | at Ue 
aia aag Feat aha: «ur -A WE 
FRUITS ae TANT uf wr ew: 
qqraterur, ert sty PAIRE 
CETL | HTC WRETCSENTRRÉTRRSTeTUI- 
axa | meaa Lea | 


The meanings of words are of two kinds— 
primary and implied. Now significance (Sakti) is 
the direct reference of words to their meanings. As, 
the word ‘jar’ refers to a particular thing of a form 
having a large bottom and body etc. That signific- 
ance is a distinct category; for, according to 
Vedanta, any power in a cause tending to pro- 
duce an effect comes under a distinct category. And 
it is to be inferred from its effect, viz., the compre- 
hension of the meanings of particular words produced 

‘by those words. To be signified (Sakyatoa) is 
to be an object of (the comprehension produced. by) 
such significance.* 

[t According to the logicians, significance (Sakti) is the 
relation of a word to its: meaning. It is of the form of a 
divine will that such and such a word should mean such 
and such a thing. And they do not admit its being a 
distinct category. ‘The Miméazhsakas, however, side with 
the Vedantists. 

2That is, something is said to be directly meant by 
a word when it is known through the significance of 
that word.] 
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WW MA, A su, STATA SISGID | 
aaia mq wer reram 
samt rf Gerad, Ty ata, Rg; mW g aT 
ae Egi] A A sat rum sro, 
Tear! enfermo aff safe 
at sakeateerannars | ett wa euramscqeqi 
ue: Geradtia fete: | 


That capacity of being signified belongs to a 
generic attribute (jati)! not to individuals? for 
individuals being infinite in number, it would be 
cumbrous (to assume otherwise) It may be 
urged: How, then, are individuals known through 
words like ‘cow? The answer is: Because the same 
cognition that comprehends a generic attribute also 
comprehends the individuals. Or (we may put it this 
way): With regard to individuals, the significance 
of words like ‘cow’ is (a cause of verbal comprehen- 
sion) per se? not as being known ; While with regard 
to a generic attribute, it is a cause as being en 
It cannot be urged that the knowledge of significan ; 
in respect of individuals also is a cause, for it would 
be a cumbrous assumption. And, besides (even) in 
the absence of a knowledge that significan f 
un aS ek there is no delay‘ i deu 
individuals, simply when one is aware that signi 
ance refers to the (corresponding) generic anes 

erefore, even in the Nyàya philosophy, the ome 
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clusion is that significance (of words) regarding the 
logical connection is (a cause of verbal comprehen- 
sion) per se 

[ Meaning the common property of a class, which charac- 
terises all the individuals comprised in that class ; for example, 
jarhood, which is found in all jars. This kind of generic 
attribute is admitted in Vedanta. What was refuted on p. 22 
was the technical interpretation of the term as a distinct 
category upheld by the logicians. 

2 According to the logicians, however, it belongs to the 
individual possessed of a particular generic attribute and 
form. 

3'That is, by its mere existence. 

‘Which would be inevitable if the knowledge of signific- 
ance as referring to individuals were a cause of verbal com- 


prehension. 
5 Not as being known.] 


we" gem Aona Treat SIT, TAT 
Ranma qz Seon | agua AAAA: 
xr? fr wd e Prefer: | 

A direct meaning (vdcya) is that which is an 
object of significance as being known. Hence a 
generic attribute alone is directly meant. Or (we 
may say) individuals are comprehended by implica- 
tion (laksana). As in the phrase, “A blue jar," the 
word ‘blue’ implies something possessed of the blue 
colour as a quality, similarly a work meaning 
a generic attribute may convey by implication an 
individual possessing it. So it has been said':. 
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“The meaning of a word is to be obtained from 
no other source? (than the word itself).” Thus 
the primary meaning of a word has been as- 
certained, 

[By the Mimürnsakas, 

*'Than significance and implication.] 


IMPLICATION: Irs VARIETIES 


aa ‘oxa’-ratat fread) a aonn 
Ow | WWE 4 Rinto afer 
aft | qa SERTHTSIRHUEOg: PARAS qT 
qa WIR gaa amaa di 
Tat eet FVII | A ETÀ- 
TUTOR SITS, we RR-A 
teed quer ORTA quat 
qf: | maA saa | wa "fret areas)? 
ma g-ra aa aa- 


PA R: | 


plied by a word. Implication is of two kinds— 
pure and double. Of these, pure implication is the 
direct relation to the primary meaning of a word. 
As, in the sentence, “The cowherd colony is on 
(lit, in) the Ganges” the word ‘ refers 
by pure implication’ to the bank (of the river), 
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which is directly related to the stream. Double im- 
plication occurs where, by an indirect relation to the 
primary meaning of a word, some other meaning is 
known. As, the word dvirepha, which signifies two 
rs, refers to a bee by an indirect relation arrived at 
through the intermediary word bhramara.* What is 
called figurative use is also nothing but double im- 
plication. As, in the sentence, “The boy is a lion,” 
the boy is known through his relation to ferocity etc., 
which are associated with what is primarily meant 
by the word ‘lion.’ 


[Because the colony cannot be ín the river. 

2‘Dvirepha’ literally means two r's. From this we are led 
by pure implication to something containing two r's, viz., the 
word bhramara. Then by a second implication of the word 
doirepha, we get its meaning, viz, a bee. Hence this is an 
instance of double implication.] 


TER aT Af WHI— SUEEMIU, ANR- 
gam, ggg COAT aa SERRERESTWS 
gaara sm] wur “fat aer" 
gaa um fawra wave Gehen Wu 
rreran Ana ATA, TATE, AN 
“g me” gR aa fy UP-I: en IET- 
maaa daft god MT add| A d 
Aien: weq weed flere uma add wu 
ACES, AAT “Ast Faqa:” gtr | ora fe TR- 
PORE CIICIRURIRG IRV chs  qquueq ANART- 
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SEI wat at TARR” wem a-a 
wise. eiam RT- 
sarama drag em WA anag: | 


In, another way, implication is of three kinds— 
exclusive (jahat), inclusive (ajahat) and quasi-inclu- 
sive (jahad-ajahat). O£ these, exclusive implication 
occurs where, excluding the primary meaning, some 
other meaning is comprehended. As, in the sentence, 
"Take poison," discarding the original meaning of 
the words, abstention from eating in an enemy's 
house is implied. Inclusive implication occurs where, 
along with the primary meaning, some other mean- 
ing is comprehended: aS, "A white jar" Here the 
word ‘white’ includes its o iginal meaning, viz, the 
quality white colour, and yet refers by implication 
to a substance possessing it. Quasi-inclusive implica- 
tion occurs where a word signifying some qualified 
entity discards one part of its meaning and refers to 
another part; as, "This is that Devadatta.” Here, 


: y h 
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[! Addressed to a person going to eat in an enemy's 
house. 

3*This' and ‘that.’ 

3Because ‘this’ refers to Devadatta as associated with the 
present time and 'that' to Devadatta as associated with the 
past. 

‘Just the person Devadatta, unrelated to time past or 


present. 
5 This is a Vedic example ; the other is a popular one. 
*Viz, the Brahman without attributes.] 


arg sm— AS Sq," Cerea semi 
fafirgaT«mTRTTHRRQNTRGdSIH A ARN, Wey 
Raae: ater fate: ayy 
fecaka smaraafatar | wur “Asa” 
saa "we'-qqqrededrweenanaesi TE- 
SWAT GEA: | pa Tate Pager 
«tof, qd AeA SHAT SURATA: | 
QAT EST Wa Wem *qa?- Nat TEA TAT 
emendato meaa ‘Te-a 
wà amni mà AR” gR 
a aam, wmm Basar: ‘aes 
Vaad TIT) AN “Ste wen" “ae 
wq," aR Baral wee IRITqd- 
amaa aay "wer-feq«rmut fa3renemud 
aaa ea | vena wem? RTAS 
ara TIARAA AET | 
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We, however, maintain that in sentences like, 
“This is that Devadatta,” and “Thou art That,” 
although words signifying qualified entities refer only 
to one portion of their meaning, yet there is no 
implication ; for, notwithstanding the fact that two 
qualified entities presented (to the mind) by signi- 
ficance' cannot be (logically) connected with each. 
other to convey an identical meaning, there is no 
contradiction in connecting two substantives, also 
presented by significance, so as to yield an identi- 
ty of meaning. As, in the sentence, "The jar is 
transitory,” although it is inconsistent? to connect 
with transitoriness only one part? of what is meant 
by the word jar, viz., jarhood, yet it is all right 
with regard to an individual jar, which is capable 
of being so connected. Only where one part of the 
meaning of a word is presented as a qualifying attri- 
bute (vifesana), implication is admitted in order 
that the meaning may be presented independently. 
As, in the sentence, “The jar is eternal,” since jar- 
hood is not independently presented* by the signific- 
ance of the word far,’ the latter refers by implication 
to jarhood, in order to effect such cognition. Simi- 
larly, in sentences like, *Thou art That,” there is also 
no implication, because the meanings of the words 
‘Thou’ and ‘That’ are presented independently by 
significance (of those two Words) and there is no 
obstacle to their being logically connected so as to 
mean an identical thing. Otherwise! in sentences 
like, “There is a jar in the house," "There is colour 
in the jar" and “Bring the jar" since jarhood, 
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househood, etc.* are incapable of leading to the de- 
sired comprehension of the logical connection? there- 
fore even in these cases words such as jar' would 
convey mere substantives just by implication. There- 
fore the statement about implication by the (tradi- 
tional) teachers in sentences like, "Thou art That,” 
should be understood as mere tentative admission. 


[!Of the two words ‘this’ and ‘that’ in the first example, 
and ‘thou’ and ‘That’ in the second. 

^From the logician's standpoint, because jarhood, being a 
generic attribute, is according to him eternal. 

3In Nyaya, the significance of a word is with regard 
to individuals comprised in a genus. See note 2 on p. 95. 

* Because individual jars are perishable. 

5 As a substantive. 

$ According to Nyaya. 

TIf implication be admitted even with regard to words 
signifying independent substantives. 

* Which are presented as qualifying attributes. 

*Of the meanings of words comprising those 
sentences. ] 


gagga Org “aaa «RD a” 
Aa, TA Aaa RA ARTNET- 
PAETE R-N: | 
Examples of quasi-inclusive implication, however, 
are only sentences like these: “Protect the curd from 
the crows”; for here the word ‘crows’ gives up its 
characteristic yielding the primary meaning, viz., 
crowhood, and refers, through the attribute? of being 
a spoiler of the curd, which is not the characteristic 
yielding the primary meaning, to creatures other 
than crows as well. 
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[The word ‘sakya’ in the text stands for $akya- 


* Possessed by crows.] 


Swat, MRA, 4 H ang- 
qRt; "E eq» af waa” gun AAT GI- 
FETAL, "Tub hus gemi rra 
SISTI | 
The root of implication, however, is the frustra- 
tion of intention alone, and not that of the logi- 
cal connection (of words); for in the sentence, 

"Protect the curd from the crows,” there is no 
frustration of the logical connection, and in sentences 
like, “The cowherd colony is in (on) the Ganges," 


there is the possibility of a frustration of intention 
as well. 


U But there is a frustration of the speaker’s intention, the 
ie crows’ being intended by the speaker to mean all 
pes 


S a a RARE: eg area AY | get 
Teta tat ae” gepp “ami wey” gi 
Tete Wit SOT | ag STRTETTSTRERTIT 
PÅ MEANEN CIT? SRI am aq 
qara MA RNA SN | Rema 
WUT RR EAS a erfg | 
Implication belongs not to words alone! but also 


to a group of words. As, in the sentence “There i 
a cowherd colony in (on) the deep river,” the sae 
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consisting of the two words ‘deep river’ refers by 
implication to its bank. It may be urged: Since a 
group of words does not possess significance (sakti), 
how can it have implication, which is a relation 
to what is conveyed by significance? The answer 
is this: Implication is a relation to what is con- 
veyed by significance, which is a relation of words? 
(to their meanings. And just as the meaning 
of a word is conveyed by significance, so is also 
that of a group of words. Hence there is no 
anomaly. 
[} As Nyaya holds. 


* Not a group of words.] 

qane ANET SURE ART, 
casa” — xenfafrwnRmeqmenet — freenet 
AIT | MMT MENR 
Cep Wer SUNN ode RITE aAA 
aml wa AARIATE TAT 
aana gaa AARRE- 
area walt, RAA Ra | aE 
metrar 9 a AE farai NA- 
qa E | WT 
cpat Berm aie” A 
cai aR” eraa eT- 
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maA UESTERIT| Tee WES: 
AMAA AATA TR RTA | 
MAAAR WW: TEA STAT QU" ERI 


Thus (Vedic) corroborative statements (artha- 
vāda) that are of the nature of eulogies refer by 
implication to praiseworthiness! while depreciatory 
statements like, "He cried" (Tai. S. I. v. i. 1)? 
refer by implication to blameworthiness? If the 
words comprising a corroborative statement be ad- 
mitted to refer by implication to praiseworthiness 
etc., then, it being possible for one of those words 
to convey that through implication, the other words 
would be redundant. So the group of words com- 
prising a corroborative statement virtually serves as 
one word, inasmuch as it leads to the apprehension 
of that meaning of the words, viz., praiseworthiness, 
which is required by the injunction, and thus it 
constitutes a unitary passage* with the sentence set- 
ting forth the injunction. Hence corroborative state- 
ments constitute (what is called) a unitary passage 
in respect of a word. Where, then, does a unitary 
passage in respect of a sentence occur?—Where two 
sentences, each of which conveys distinct relatioris 
(between its words and their meanings), express, by 
virtue of their expectancy, the meaning of a longer 
passage. As, a sentence like, “One who desires 
heaven should perform the new- and full-moon sacri- 
fices,* and one like, “One should perform the Samidh 
sacrifice" (Ait. Br. VI 4) form a unitary passage. 
inasmuch as they express the mutually expected re- 
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letion of whole and part. So it has been stated by 
the illustrious Kumarila Bhatta: “Sentences that are 
complete in themselves as regards the expression of 
their meanings, again combine in view of their 
relation of whole and part etc. and become a unitary 
passage" (Tantra-Vartika, verse 4, under Pū. Mi. 
Sü. I. iv. 24). 

[!Of actions prescribed by the Vedic injunctions. ; 

2The story is this: Once the deity Fire ran away 
with some precious booty the gods had deposited with 
him. When they chased him, he crfed, and his tears 
became silver. Hence silver should not be given as re- 
muneration to the priests in the Barhis sacrifice; for it 
is sure to cause weeping in the sacrificer's family within 
a year. 

3Of actions prohibited by the Vedas. 

* Amplifying the purport of the injunction. 

S'These are the main sacrifices, of which the Samidh 
sacrifice, named after its deity and forming the first of the 
five Prayaja sacrifices, is a part. Hence the two sentences, 
although complete in themselves, form one whole—a unitary 


passage.] 
wd fates verat frefte:) agre- 
aft: | Dow maA Bus Naaa- 
D Ly x 
AAL ud RFA NASTERE Be, 
TAA AATAAT LOT | 
Thus both the varieties of the meanings of words 
have been determined. Contiguity is the knowledge’ 
of those. It is also a cause of verbal comprehension, 
for we observe just that kind of agreement and 
difference (between them)? Similarly, the com- 
prehension of the meanings of subsidiary sentences 
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is a cause of the comprehension of a composite 
passage, for we have a certitude about such agree- 
ment etc? between them.‘ 


[ Recollection produced by the utterance of words. 

If there is that recollection, there is verbal comprehension; 
otherwise not. 

?Refers to difference. 

*If the meanings of the component sentences are grasped, 
a the meaning of the paragraph also is grasped ; otherwise 
not, : 


INTENTION 


WRIT) e manila 
TA “AE es efter WE weini- 
SAAT Tg eiia caret 
TEENA, A g iming | 


Now intention, which comes next in order, is being 


object of producing the Cognition of cular 
thing, for then Vedic texts eis by e n 
who does not know their meaning would not be in- 
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telligible, and there can be no error also about 
(the speaker's) intention? since the listener has 
a specific comprehension? as (expressed in his 
words), “This teacher does not understand (what 
he utters).” It cannot be urged that in the case cited 
above,‘ verbal comprehension takes place from a 
knowledge of God's intention’ for we find that 
even a person who ‘does not believe in God' 
understands the meaning of the Vedic passages. 
(What, then, is intention?) This is being stated: 
Intention is the capacity to produce cognition of 
a particular thing. The sentence, “There is a 
jar in the house,” is capable of producing a 
cognition of the relation of a jar, and not that of a 
cloth, to the house. Hence that sentence is said to 
mean the relation of a jar, and not that of a cloth 
(to the house). 


[In the mind of the listener. 

2 Viz., his desire to convey a particular meaning. 

3 Which settles the question of error. 

* Where one listens to Vedic or other words uttered by 2 
person who does not understand them. 

5 Because He produced the Vedas. 

* As the author of the Vedas. 

7 Uttered by one who does not know their meaning.] 
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wae aa aeons athe, 
Tale nin URTA areal 
qatar a sdidtearat ÀA aera 
TAPS  emgumremeneqrü| a 
ARTA AAA ASSAM, quemumitdtesss- 
wafer faaan | 


Objection: A sentence like, “Bring the sain- 
dhava,” even when it is uttered with the object 
‘of producing the cognition that salt should be 
brought, has the potentiality of producing the cogni- 
tion that it relates to a horse; hence, even when 
one has the knowledge that it -means salt, one 
may have the idea that it relates to a horse or the 
like. 

Reply: Not so; for (the definition of) inten- 
tion has the additional qualifying attribute that the 
sentence must not be uttered with the object of pro- 
ducing the cognition of anything else but that (which 
is intended by the words). So a sentence that has 
the potentiality of producing the cognition of a parti- 
cular thing, and at the same time is not uttered 
with the object of producing the cognition of 
anything else, is said to relate to that particular 
thing” In the case of words uttered by a parrot 
etc, and of Vedic or other sentences uttered by 
a person ignorant of their meaning, since there 
is no desire at all to produce any cognition, and 
consequently there is the absence of an utterance 
with the object of producing the cognition of any- 
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thing else but that (which is in view), the defi- 
nition is applicable, and hence it is not too narrow. 
Nor is it too narrow to include a sentence uttered 
to mean both salt and horse (for instance); for the 
idea (behind the definition) is that the sentence must 
not be uttered with the object of producing the 
cognition of that-only which is other than the thing 
in view. 


[Lit, a product of sindhu, which (among other 
things) means a sea, as also the férritory called Sind. 
Hence the word means both salt and a species of 
horse. 

*So, although ‘saindhava’ may mean a horse, it will not 
be taken in that sense if somebody who is eating utters the 
sentence, because it has not been uttered to mean a 
horse.] 


THA AATASTAATARATIAPATA Ses RTH: | 
HAG Ad AAT PONT: URNIKA 
ais qm: | : 


The determining characteristic of the capacity 
(of words) to produce just the above-mentioned 
cognition is inherent power (Sakti). Since, according 
to us, inherent power alone is everything the deter- 
mining characteristic of casuality, there is no 
anomaly here. 


[!As in the case of fire, for instance, the reason why it 
can burn things is that it possesses that inherent power, so 
in the case of words, the reason for their conveying parti- 
cular meanings is to be sought in their inherent power, viz., 
significance. ] 
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Wd Tee ANEAN Meg- 
saad f sada greet megang- 


aman RAR aa TAA p ag- 
Raa aR nsa Rag: | 


It thus being proved that intention, which is 
the (capacity for) generation of the cognition of 
a particular thing, is the cause of verbal compre- 
hension, the passage? in the fourth chapter (varnaka) 
of the Vivaran* refuting the causality of intention 
in producing verbal comprehension, is meant to 
refute the contention! that intention is the utter- 
ance (of words) with the object of producing 
the cognition of a particular thing. Otherwise 
discussions on Vedanta, which result in a certi- 
tude about the intention, would be futile. Some,‘ 
however, maintain: The passage in the fourth 
chapter of the Vivarana means that knowledge 
of the intention is not a cause of all verbal com- 
prehension; but that with regard to the parti- 
cular verbal comprehension that takes place jr 
a doubt or error regarding the intention, it certainly 
is a cause; for in case of a doubt as to whether 
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a particular sentence means this or something else, 
as also of an error regarding it, the ascertain- 
ment of its particular meaning thereafter can 
not take place without the ascertainment of the 
intention. 

[!Pp. 181-182, V. S. S. 

1 See footnote 3 on p. 1. 

JOf the logicians. 
3 a reference is to the author of the Abheda-raina- 
ara, 


wa werd 8 iR Aana, 
Cb g aR | wa Slama ATTA 
Masa, 8 g meniaga 
qara | wt we a cw ceu 
Terai svar, “grt sU gy 
Rais qeat amealanon| aa wa 
aana weer Tawa | wT aq qa 
ARa TA | 


That intention is determined with regard to 
the Vedas only by reasoning rectifed by the prin- 
ciples of interpretation, while with regard to secular 
sentences, by means of the context etc.’ Of these, 
secular sentences are of the nature of restatements, 
since their meanings are primarily apprehended 
through other means of knowledge; but with re- 
gard to the Vedas, since the meanings of Vedic 
sentences are known at first hand, they are not 
of the nature of restatements. Now, both in secu- 
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lar and Vedic sentences, even statements of fact 
are, like those conveying something to be done, 
means of valid knowledge; for in utterances like, 
“A son has been born to you,” words are def- 
nitely known to have the power of conveying 
meanings that are statements of fact, Hence Vedin- 
tic sentences are means of valid knowledge with 
regard to Brahman? How this is so, will be 
dealt with in the chapter relating to the subject- 
matter of Vedanta. 


[ Refers to the words of a trustworthy person, and 
so on. 

* Which is an eternal Reality. 

3Chapter VII.] 


THE AUTHORITY OF THE VEDAS EXPLAINED 
Wa aret Rerin smareafirfa- 
Warren: | agri fred FRGRTERTETTSURTSIT 
TACT: | — erum J "d ag 
q fem, safe | wafers ae agat 
wet RaRa arig: MIUECUSP E ECOL 
RAR: | 
Now, according to the logicians, the Vedas are 
means of valid knowledge because they are produced 
by God, who is eternal and omniscient. According 
to the Mimarnsakas who deal with sacrifices, the 


Vedas are means of valid knowledge because they 
are eternal and as such free from all human defects. 
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In our view, however, the Vedas are not eternal, 
for they have an origin, which is proved by 
such Sruti texts as, “The Rg-Veda, Yajur-Veda, 
Sama-Veda, Atharva-Veda are (like) the, breath 
of this infinite Reality" (By. II. iv. 10, adapted). 


mA i faaonaentray, “a vq ud 
aaria: er: as ware” gaa RAT 
om wa qarafeaninay a wfeqq, “aise 
TER searfencatranrfrctar | eT sp gA- 


TRU sae “dist TCU RNA- 


franfattererarmy | aRar- 
Reana sa at) NA 
eG l 

And the Vedas have not a duration of three 
moments only, for it clashes with such recognition 
as, “The same Veda that was studied by Devadatta 
was also studied by me.” Hence also the syllables 
such as ga are not momentary, for it contradicts 


such recognition as, “This is that syllable ga.” So 
the Vedas, which are a collection: of syllables, words 
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-and sentences, originate like the ether etc. at the 
time of cosmic projection, and are counterpositives 
of the destruction that takes place? at the time of 
cosmic dissolution. It is not that the syllables are 
subject to origin and destruction in the interim, for 
it is cumbrous to assume an endless series of the 
syllable ga, for instance. The non-manifestation 
of the syllables during the time they are not 
uttered, is nothing contradictory, because then there 
is an absence of the revealing medium, viz., utter- 
ance—as with the non-apprehension of a jar in. 
darkness) As for the cognition, “The syllable ga 
has been produced," and so on, it is invalid, since 
it contradicts such recognition as, ^This is that 
syllable ga." Or it may be valid as being indirectly 
related to the origin abiding in the inarticulate sound 
that manifests the syllable* Therefore the Vedas are 
not momentary. 

[!The view of some logician of the old school 

2That is, they are destroyed at that time. 

*When a light is brought, the jar is visible. Similarly, 
utterance reveals the already existing syllable ga. 


* The origin of the sound revealing the syllable is transferred 
to the latter.] 


wg irais Raag RAA 
Ta eta A A aa 
Ra asta git p.i ctf aa ger 
waa AA, ASAATAT 
NAR: | TA gemi Ret dean, 
Aaea Raa- 
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qd:| fag amA NTA | 
TH a anaes Wren queunt 
aangis a Raa, a g wfzsmetd Ag- 
AR a amaaa aaa NNa 
aep] Rag OAA- 
ma qut tA wd a- 
Rea Raa rA aea: 
fq raaa aR: | 


Objection: Although the Vedas are not momen- 
tary, yet, on account of their having an origin 
like the ether and other phenomenal things, and 
being connected with a person in that they are 
the handiwork of God, your tenet that they are 
not connected with a person would be shattered. 


Reply: Nọ. In the first place, connection with 
a person does not mean being uttered by a 
person, for even according to the school of the 
Teacher the Vedas would be connected with 
persons, being handed down from one teacher. to 
another. Nor does connection with a person 
mean having an origin due to a person, for that 
inference? about the personal origin of the Vedas 
which is approved by the logicians is condemned 
by our school as proving what is already estab- 
lished2 But it is being the object of utterance 
that is independent of any utterance of the same 
kind. For instance, in the beginning of cosmic 
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projection, the Lord produced Vedas having a 
sequence of words similar to that which had 
already existed in the Vedas in the previous 
cosmic projection, and not Vedas of a different 
type. Hence the Vedas, not being the object of 
utterance that is independent of any utterance of 
the same kind, are not connected with a person. 
The utterance of the Mahabharata etc., however, 
is not at all dependent on any utterance of the 
same kind. Hence they are connected with a person. 
Thus two kinds of verbal testimony have been deter- 
mined, viz., that which is connected with a person, 
and that which is not. 


[!See note 3 on p. 55. 

*Viz, that the Vedas are connected with a person, 
because they consist of sentences, as is the case with the 
Mahabharata etc. 

*By the Vedas, e.g, Br. II. iv. 10.] 
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CONDITIONS OF PRESUMPTION 


yraa aANT- 
PUTA: | TAT BOL, SINAPA 
oq | Usa fear aga aq Talay) Wen 
mA Wenger Ae TANITA || AAT Tifa 
daag ; TAT aT ANTA MERT- 


qtaaeargiire:, gf UeatisAITe sa | 

Now presumption (arthapatti) is being described. 
It is the assumption of an explanatory fact (upapa- 
daka) from a knowledge of the thing to be explained 
(upapadya) Here the knowledge of the thing to 
be explained is the instrument, and the knowledge 
of the explantory fact is the result. That which is 
inexplicable without (the assumption of) something, 
is the thing to be explained with reference to the 
latter, and that in the absence of which something 
is inexplicable, is the explanatory fact with reference 
to the latter. As, the stoutness of a man who does 
not eat at day-time is inexplicable unless we assume 
his eating at night ; hence such stoutness is the thing 
to be explained. Again, in the absence of eating at 
night such stoutness is inexplicable; hence eating at 
night is the explanatory fact. 
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qaaa ufudi "emma enqfa:” 
ser Sf ea Termas ‘araia -r aa; FETA- 
WC ARA g “oer STU EUST Wut" 
git atamda aad, gr rorun- 
TANT: | 
With regard to the (resulting) valid knowledge, 
viz. the assumption of eating at night, the word 
arthapatti is a compound of the class known as 
Sasthi-tatpurusa, meaning ‘the assumption (apatti) 
of a thing (artha) But with regard to the instru- 
ment of the assumption, viz., the knowledge of stout- 
ness etc., the word is a compound of the class known 
as Bahuvrihi, meaning ‘that from which a thing is 


assumed. Hence the word arthapatti applies both 
to the result and to the instrument. 


Two VARIETIES OF PRESUMPTIVE 
KNOWLEDGE 
ar maafin: grai | 
wa ceratahraa, “ed cme”? sfr gafi f- 
We Tred UU] tam” wf ada Read 
Tes, Bt wim aie eae 
were at freed serait | aiai, 
a TAM algae aaia 
Serra! Far RR ate? gar ade 
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XiFGXISQQTedHeHSIRTEd MAMA ATTA IIAT 

qaa fend een) qur at A uet 

ge a” oft created Steet qurevd «fau 

Herat | 9 

That presumption: is of two kinds—presumption 
from what is seen and presumption from what is 
heard. Of these, presumption from what is seen is 
as follows: If silver has been (wrongly) apprehended 
in something? in front as, “This is silver,” and (later) 
it is denied? in that very things as, “This is not silver,” 
this denial would be unreasonable if the silver were 
real. So one assumes that the silver is false, that is, 
other than real, or possessed of the absolute non- 
existence of reality. Presumption from what is heard 
occurs where, on account of the incongruity of the 
direct meaning of a sentence that is being heard, one 
assumes a different meaning for it. As, in the sen- 
tence, "The knower of the Self transcends grief” 
(Cha. VII. i. 8), since the manifold bonds signified 
by the word ‘grief—which actually occurs in the 
Sruti—cannot otherwise! be reasonably destroyed by 
realisation, they are assumed to be false. Or as, 
after one has heard the sentence, “Devadatta is 
living, but not at home,” the absence from home of 
a person who is alive makes one assume that he is 
outside. 

[1 According to the first interpretation of the word; that is, 
the resulting knowledge, not the instrument. 

2 Other than silver. 

3As a result of closer 


inspection. 
‘Unless they are unreal from the absolute standpoint. 
5 This is a familiar example of the Mimarhsakas.] 
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TWOFOLD PRESUMPTION FROM WHAT 
Is HEARD 


sm anarag: aRt- 
feararafeet | aa aa FARAS ARTNA- 
SIT sears WuIeqi Herat AAT- 
famgu: crap nay sea fate’ xf 
TERR, WuT at “Rafa asta” gea “A 
BIA “TEATS: | 
Presumption from what is heard, again, is of two 
kinds—(that due to) failure of expression (intention) 
(abhidhananupapatti) and (that due to) incongruity 
of meaning (abhihitanupapatti. Of these, the for- 
mer occurs where, on hearing part of a sentence, 
there is failure of the expression of (ie. intention 
regarding) the logical connection (anpayabhidhana), 
and for that reason some additional word helpful to 
the latter is assumed. As, after the word dvaram 
(door) the word pidhehi (shut) is supplied; or as 
with the words, “should perform the Viśvajit sacri- 
fice the words, "One who desires heaven," are 
supplied.* 


[This is a Vedic example, as the oth š 
Horal one le, other is a conven 


Now it is an accepted principle with the Mimarhsakas 
where no result is specifically mentioned for A actin EE 


by the Srutis, heaven is assumed to d 
Mi. Siz. IV. iii. 15] be that result, See Pū 
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i| ‘TOY’ PAAA, AR; RAAN- 
fai framers fasg set ga- 
fafa SL, 4, Rra -RA EAT MAA 
raha | a a aAa ainan 
Aen = faatsauqefafa — a aa 
aaread | 


Objection: In the case of a word like dvaram, 
before the expression (abhidhana) of the logical 
connection, how can one know that this expression 
fails without a word meaning shutting? 

Reply: Not so; for the word abhidhana (lit., 
expression) by a derivation signifying instrumen- 
tality means ‘intention.? Thus even in this case 
the knowledge is possible that the sentence cannot 
convey a relation! (of the word dvaram) to the act 
of shutting, having for its object the door, without 
some word signifying shutting. 

[! Signifying that by means of which the meaning of the 
sentence is expressed, and not the act of expressing. 

2Of the sentence, a part of which, viz. the word dearam, 
has been heard. 

3 Which is the ‘intention’ of the sentence.] 


afar Fa ENISA 
Sta: eredi Herat Ta HSA | TAT AETAT 
sated aid” sat Maras MARANT- 
TACT AGIA AAAS BAM | 
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(Presumption from what-is heard due to) in- 
congruity of meaning, however, is to be looked for 
where the meaning "understood from a sentence is 
found to be incongruous and leads to the assumption 
of some other thing. As, in the sentence, "One who 
desires heaven should perform the Jyotistoma sacri- 
fice," since the property of leading to heaven, which 
is cognised as abiding in the transitory sacrifice, is 
incongruous, an intermediate thing? viz., the unseen 
result (apürva)? is assumed. 

[Because the effect, viz, heaven, will be attained 


at some remote future time, while the sacrifice is short- 
lived. 


*Serving as the operation or intermediate cause (vyapara). 
See note 1 on p. 70. 


*Postulated by the Mimiarhsakas to explain the above in- 
congruity. It lasts till the fruition of the ultimate result, 
viz., heaven or hell.] 


This presumption cannot be included in inference." 
For since affirmative invariable concomitance* can- 
not be apprehended here, it cannot be classed under 
affirmative inference; and we have already* refuted 
the contention that inference through negative in- 
variable concomitance is also an inference. Hence 
in cases of presumption the appreception® is not, “I 
am inferring it" but, “I am assuming it from this." 


CCO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosha 


PRESUMPTION 193 


[? As the logicians hold. 

3Between the reason and the thing to be inferred, that is, 
between living and existence outside home, in the instance 
cited (p. 119). Living proves only existence. 

3The only kind of inference admitted by Vedanta. 

* On p. 74. 

5 Sce note 6 on p. 21.] 


ag aaa uda faa sguuwHrHr STU 
HUN” Emu sp fala "de fesrsquueed 2 
TANASATTA TAMA TAA BET: | 


It may be urged: It has been stated’ that in 
cases of presumption? the instrument is the knowl- 
edge, "This is inexplicable without such and such;" 
now what is this ‘inexplicability without such and 
such’? We reply: It is the counterpositiveness of a 
non-existence* that includes (necessarily signifies) 
the non-existence of something else.‘ 


[!In effect. See p. 117. 

2See note 1 on p. 119. 

3See note 2 on p. 62. 

* Of the thing to be explained, e.g. stoutness. 

5The explanatory fact, e.g. eating at night, in the case of 
a man fasting by day. Since stoutness depends on this, where 
it is wanting, stoutness also is wanting.] 


wana aA MIT- 
way, a R” aa eraa 
fasgainn BOAT | — SRI NS- 
sqa: “Rear mR” gR | 
gfe aana RREA: | 
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Thus presumption being proved to be a distinct 
means of valid knowledge, inference of the negative 
form is not a variety of inference! For in a sentence 
like, "Earth is different from other things (for it has 
smell," the knowledge that the possession of smell 
is impossible without difference from other things, is 
the instrument (of presumption)! For this very 
reason’ the appreciation is, “I am assuming* differ- 
ence from other things in earth." 


[!It should not be reckoned as a distinct kind of inference, 
as is done by the logicians, but instances of the kind should 
be classed under Presumption. 

*So one must not think that owing to the absence 
of an instrument of Presumption, as described on p. 117, 
this is not a case of Presumption, but of inference of 
the negative form, advocated by the logicians. Accord- 
ing to them, this negative form of inference is resorted to 
only in cases where the thing to be inferred has no similar 
instance. For instance, in the example cited above, the 
thing to be inferred is different from other things, and 
this can exist in earth alone, which, however, is the subject 
of the inferential knowledge (paksa), and as such the 

"| to be . 


method of inference is adopted, since otherwise: no example 
is available. 
*Because the knowledge of incongruit i 
instrument of presumption. ie te 
* Not, “I am inferring.”] 
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NON-APPREHENSION 


NON-APPREHENSION: MEANING OF 
Irs CAPACITY 


Sari Sed THOT REAA | AMAIA 


Now the sixth means' of valid knowledge is 
being described. The means of valid knowledge 
known as non-apprehension is the extraordinary 
cause of that apprehension of non-existence which 
is not due to knowledge as an instrument? The 
clause, “Which is not due,” etc. is inserted to 
preclude the definition from unduly extending to 
an inference or the like which causes that appre- 
hension of the non-existence of imperceptible 
objects which is due to inference etc! The word 
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‘extraordinary’ is used to prevent a too wide ex- 
tension to such general causes‘ as merit and de- 
merit. And the qualifying term ‘apprehension” 
is for precluding a similar unwarranted extension 
to latent impressions, which are the extraordinary 
cause of a recollection of non-existence. It cannot 
be urged that even in the case of an inferen- 
tial knowledge about the non-existence of imper- 
ceptible objects, the non-existence may as well 
be grasped through non-apprehension, since there 
is no difference" For although merit and demerit 
‘etc. may not be perceptible, still, there being 
no certitude of their non-existence, only a non- 
apprehension that is possessed of capacity (yogyanu- 
palabdhi) is (to be regarded as) the instrument of 
an apprehension of non-existence, 


[+ Viz., non-apprehension. 

2 Inference, comparison, verbal testimony and presumption, 
dealt with in the four preceding chapters, are all due to 
knowledge, viz., that of invariable concomitance, similarity, 
words possessing an intention, and the thing to be explained, 
respectively. Hence these are excluded from the purview of 
the definition. 

* Refers to verbal testimony and presumption. 

*Other general causes are space, time and God. 


*Instead of the general term ‘knowledge,’ which includes 
recollection. 


* Between the two cases, both being non-existence.] 


ag JP Maga: fe quaero ofa 
Afisa: sa AASA RARAS- 
wer 9 ARE, ay RnR Aeman: ; 
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ARa Teal Tad, seq a: shut qer- 
awa afar waa R- 
TASMAN AAAS qvi TTI 
e Ra. amfe—entaratmata yar afe we: 
SARL TET TANT SAT: ECRIRE, TERT 
TRASSA: AeITHTL J MENNA- 
WTRTGTWISSORHTETIT| at US AA Tees 
Ama aera TTA ASSR- 
TRA: | enea fir eatfaeretseqemet eges remy 
VRAIN, A SÜSTHTSEITSWe [eRTTERedH | 


Objection: What is the yogyanupalabdhi?’ Is 
it the non-apprehension of something capable of 
being perceived that abides in something else? Or 
is it the non-apprehension of something abiding in a 
substratum that is capable of being perceived? It 
cannot be the former, for then the difference* a 
pillar has from a ghoul, for instance, would be 
imperceptible. Nor can it be the latter, for then even 
the non-existence of merit etc. in the self would be 
perceptible.’ 


Reply: Not so, for the compound used in 
the word is Karmadharaya, meaning ‘a non- 
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apprehension that is possessed of capacity, And 
the capacity of non-apprehension is the fact of 
being that whose counterpositive is assumed from 
the hypothetical existence of (the object of) that 
counterpositive. That is to say, the capacity of 
non-apprehension is the fact of its being a non- 
apprehension whose  counterpositive, viz, ap- 
prehension, may be assumed‘ from the existence, 
assumed? in the substratum, of the counter- 
positive’ of that non-existence’ of a thing which 
is apprehended.’ For instance, if there be a 
jar on a well-lighted floor, then there would 
be an apprehension of the jar—on account of 
the possibility of this supposition, the  non- 
existence of the jar on such a foor is to be 
known through non-apprehension. But such a 
supposition being impossible in darkness, the 
absence of the jar in that case cannot be known 
through non-apprehension. Again, if there be a 
ghoul in a pillar by a relation of identity, it 
would be perceptible like the pillar; hence" its: 
absence" is to be known through non-apprehen- 
sion. But although merit etc, exist in the self, 
since these are imperceptible” there is no possi- 
bility of the above-mentioned supposition re- 
garding aprehension, and hence the absence of 
merit etc. cannot be known through  non- 
apprehension.” 


[The word can be expounded in three ways, as 
meaning: a non-apprehension that is possessed of capa- 
city; a non-apprehension of something that is capable of 
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being perceived; and a non-apprehension in something that 
is jerceptible. In the first, the compound is Karmadhüraya 
(cf. blackbird); in the second it is Sasthi-tatpurusa (cf. river- 
side).; and in the third, it is Saptami-tatpurusa (cf. homespun). 
The second and third alternatives are being rejected one by 
one in favour of the first. 

3A difference of the form, “The pilar is not a 
ghoul" 'This difference is perceptible. But if the first 
interpretation be taken, then the ghoul being by na- 
ture imperceptible, non-apprehension would have no 
capacity here to distinguish the pillar from the ghoul; 
but as a matter of fact, it does. This is the dif- 
culty. 

3 According to the logicians, merit and demerit are im- 
perceptible, but the self, in which they abide, is perceptible 
to the mind. Hence, according to the second interpretation, 
merit etc. would be known to be absent through non-appre- 
hension; but they are not. This is the anomaly. 

‘In the form, “The jar would be perceived (were it 
here)." 

SIn the form, “If the jar were here." 

€Of the non-existence mentioned in the last clause of this 
sentence ; e.g. a Hoor. 

T E.g. a jar. 

$E.g. non-existence of a jer. 

Through non-apprehension. 

10 Since non-apprehension that is possessed of capa- 
city is the means of valid knowledge regarding non- 
existence. 

1 That is, a difference of the form, “The pillar is not a 
ghoul.” 

“yf there be merit etc. in the self, they would be 
perceptible. 


13 Because there is not possessed of capacity. ] 
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NON-APPREHENSION CANNOT BE REPLACED 
By PERCEPTION 


Objection’: In cases where there is a con- 
tact between the organ and the substratum of 
non-existence, you maintain that the non-exist- 
ence is cognised in the above-mentioned manner! 
through _non-apprehension. There, with regard 
to the mental state‘ in the form of the non- 
existence also, it is the prescribed? organ that 
should be the instrument, in deference to the 
association (of the cognition of non-existence) 
with the organ by the method of agreement and 
difference. 

Reply: Not so, for the non-apprehension of 
the counterpositive of non-existence being also 
prescribed as a cause of the apprehension of non- 
existence, we simply assume that (non-apprehen- 
sion) to be the instrument Moreover, since the 
organ, not being in contact with non-existence,’ 
cannot be a cause’ of the apprehension of non- 
existence, and since the association with the organ 
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by the method of agreement and difference exhausts” 
itself by generating a knowledge" of the substratum 
of the non-existence and so on.” the organ is a 


superfluity.” 


[By the logician. 

2 Without which even non-apprehension would be in- 
operative. 

3 By the argument, “If there were a jar here, it would be 
perceived.” 

4Which must be assumed in the apprehension of non- 
existence. 

5 Admitted as the instrument for the perception of 
objects. 

SIf the eye is in contact with the floor, the non-existence 
of the jar etc. is apprehended; otherwise not. 

7 According to Nyàya as well as Vedanta the organ and 
non-apprehension are both causes. What the Vedantin. does 
is to call the latter an instrument, or an extraordinary cause. 
That is all 

8As maintained by the logician, but with its sut- 
stratum. 

®Much less an instrument. 

So it cannot in addition lead to an apprehension of 
“non-existence, 

M Which in its tum causes the apprehension of non- 
existence. 

12 Refers to the knowledge of positive things that abide in 
the substratum. 

3 Anyathd-siddha—an attendant circumstance not to be 
confounded with a cause, which must be a necessary invari- 
able antecedent. For example, a potter's father with regard 
to a jar made by the former. For other instances see the 
Bhajü-Pariccheda, verses 19-22.] 
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wg quer Fel A” wemenmmpIen) pel 
meaa wu aRar 
qenkam Raa aan 

Mara ea aa feist si 
Wo TNL, aN: Heruetsfq TATUA- 
sAn ate aA TÀ 
TUNA TARA | | “ere. 
af” RIEA AAS acre 
TAA TATA ATA TETTE | 

Objection: In cases of apprehension of non- 
existence, such as, “There is no jar on the floor,” 
that it is a perception in respect of the floor is 
accepted by both! Hence, it being necessary 
that the mental state should reach there? the 
Consciousness limited by the non-existence of the 
jar abiding in the floor is, like the Consciousness 
limited by the floor, not different from the 
Subject and therefore the non-existence of the 
jar is but an object of perception* eyen in 
Vedanta. 

Reply: It is true; for although the appre- 
hension of non-existence is perceptual knowl- 
edge, its instrument, viz., non-apprehension, is a 
distinct means of knowledge. There is no fixed 
rule that if the resulting knowledge be perceptual, 
its instrument, too, must be the means of knowl- 


edge called perception; for although the knowl- 
edge generated by a sentence like, “You are the 
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tenth man," is perceptual yet its instrument, 
viz, the sentence, is admitted to be a distinct 
means’ of knowledge from that called perception. 


[! Vedanta and Nyaya. 

2See p. 15. 

3Consciousness limited by the mind. See p. 15. 
*And not of non-apprehension. See p. 16. 
5See note 1 on p. 19. 

6 Viz., verbal testimony.] 


STER | 

Objection: How .can there be a different 
means of knowledge unless the resulting knowledge 
is of a different class? 

Reply: Not so, for simply from the fact of 
the mental state being of a different class, we 
understand that the means of knowledge must be 
different. Thus the mental state in the form of 
the absence of a jar etc. is not generated by the 
organ, for the latter is not in contact with the 
object; but it is generated by a distinct means of 
knowledge, viz. non-apprehension of the jar etc. 
Hence non-apprehension is a distinct means of 
valid knowledge. 

[1 Viz, the absence of a jar etc.] 
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Objection : Admitting that — non-a i 
is a distinct means of knowledge, WE aeree 
hension of non-existence is perceptual knowl- 
edge, even a mistaken apprehension of the non- 
existence of a jar in a place containing a jar 
would be perceptual knowledge, and hence even 
in such a case one will have to admit an indes- 
cribable non-existence of the jar! You cannot say 
this is a welcome objection, for if that non- 
existence be a product of the cosmic illusion 


Reply: Not so. The mistak i 
of the non-existence of a jar in Gece 
RE n jar has not for its Object an instantly 
produced non-existence of the jar, but inas- 


CCO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosha 


NON-APPREHENSION 135 


much as that normal non-existence of a jar 
which is already present in the colour etc* of 
the floor, is superimposed on the floor, it is but a 
case of mistaking one thing for another; for in 
a case! where there is contact of the thing super- 
imposed with the organ, it is this mistaking of one 
thing for another' that is always held to be the fact. 

[!As in the case of a rope mistaken for a snake. 

3 Because the cosmic illusion as a positive entity can produce 
only positive entities. 

3Which is a postulate of Vedanta. 

* E.g. touch. A jar never exists in qualities etc. 

5 Anyatha-khyati, advocated by the logicians. 

®See p. 64. 

* And not a knowledge of something that is indescribable, 
that is, neither same as nor different from the actual entity 
(anirvacaniya-khayati).] 


emg ur sfr e E- 
famia, qur quum Ala | ACLITETA- 
Tea, CRguedRA egeeedr- 
feat Asean, ahaha UND strata 
ajar po fears eae | 
HAIL SATASING WeTWrd S HA HTSDWTRTSSTRT 
SN area: Qo a PASTE RETE eras 
BET STG AGT eura fet ATOM, aAA- 

SIT weed, Tonite f 
LAXE TAT ATMEL TROT ET 
ATT, ou, ete raed Werte T d 
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Or, in cases where there is a mistaken appre- 
hension of the non-existence of a thing in a 
substratum containing it, we may concede that 
the non-existence in question is indescribable; 
still its material cause is but the cosmic illusion. 
It is not that the material cause and the effect 
must be altogether similar, for even threads and 
a cloth are heterogeneous in respect of their 
attributes such as threadhood and clothhood ; 
and there is some homogeneity between the 
cosmic illusion and the indescribable non-exist- 
ence of a jar, viz, in respect of the attribute of 
falsity. Otherwise, why don’t you raise the 
objection how the cosmic illusion can be the 
material cause of the conventional non-existence* 
of a jar? Nor can you urge that even if two 
heterogeneous things may stand to each other in 
the relation of material cause and effect, it is 
Brahman’ that should be the material cause of 
the universe. For Brahman is accepted as that, 
as being the substratum of the phantasm of the 
universe; but being devoid of parts, It cannot 
be the transformative material cause of the universe. 
So the conclusion of Vedanta is that the transforma- 
tive material cause of the universe is the cosmic 
illusion, not Brahman. There is no need to dilate 
on the point, 


[l That is, if the cosmic illusion be not the material cause 
of this non-existence. 


*As opposed to illusory non-existence. That is, where the 
jar is actually non-existent. 


*And not the cosmic illusion.] 
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Four KINDS OF NON-EXISTENCE 

a maagin: ma: SANASAN- 
MASAA TA RET PA EA 
mR: qd Ama: d M: E a 
arfesaettier RA: we ee A 
Asma: a miana: Aaa AAR- 
SUSAR AT A Aa AAN RA:, Wetdd- 
edeearfq aAA; aaa AT- 
ares Pena meaa R: a Ja- 
afi qa daa fret A ad AN efa 


That non-existence is of four kinds—previous 
non-existence, non-existence as destruction, abso- 
lute non-existence and mutual non-existence. Of 
these, previous non-existence is the absence of 
an effect such as a jar in its cause, a lump of 
clay, for example, before the effect has originated. 
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It is the object of a cognition that the thing will 
come into being. Non-existence as destruction 
is the absence of a jar in that very thing} after 
the jar has been dealt a blow with a club. (This 
non-existence as) destruction is also certainly 
destroyed? when its substratum, the Pieces of a 
jar, is destroyed. It cannot be urged that this 
would lead to a reappearance of the jar, for 
even the destruction: of destruction of a jar is a 
destruction of which the counterpositive is the 
jar. Otherwise, when a jar, which represents 
the destruction of its previous non-existence, 
ceases to be, the previous non-existence would 
reappear.‘ It cannot be questioned how there 
can be a cessation of destruction where the sub- 


larly, the destruction of silver a in a 
haere is nothing but Consciousness limited by 
this. 


l Viz., the material cause such as a lump of dis 
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*This is contrary to the view of the logicians, according 
to whom it has a beginning, but no end. 

* And not the preceding destruction alone. That is to say, 
when a jar is first broken into pieces, it is destroyed, and 
when these pieces are further broken, the previous destruc- 
tion ends. But this end of destruction does not mean that 
the jar re-emerges, on the analogy of two negatives making 
an affirmative. For we still cognise that the jar has been 
destroyed. 

*Which the logicians do not admit. 

5 As, for instance, in the case of an atom, which is the 
substratum of the destruction of a dyad. 

*In Chapter VIII. 

"Your objection that destruction is indestructible. 

$Something shining connected with the eye, subsequently 
identified as a nacre. See p. 48] 


TAU AA BSAA: ASAAN: ; 
qa araretiacania: | asi faerie Aa- 
sqq “sefag a” sft snitferfrraseatear- 
aa: | sada frat ae: generate sqaígad, 
ARRE SHIUTHTST A AAT- 
washer RA mA, wur T eA: ; 
AIPORT AAS, TAT HA menus, sar 
at strate: | aasi t edenda, afa- 
frat aaea RATTA | 
That whose non-existence in a particular sub- 
stratum is for all time—past, present and future— 


has absolute non-existence (there); as, the absolute 
non-existence of colour in air. It, too, is indeed 
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the counterpositive of destruction, like the ether 
etc, Mutual non-existence is what? is an object of 
the cognition, “This: is not such and such.” It 
is this difference that is designated as disjunction 
and ,separateness etc. are something over and above 
ifference (mutual non-existence), This mutual 
non-existence is possessed of a beginning when its 
substratum has a beginning ;? as, the difference 
a jar has from a cloth.‘ But it is indeed without 
a beginning when its substratum is such; as, the 
difference of the individual self from. Brahman, 
or the difference of Brahman from the individual 
self. Both these kinds of difference are indeed 
the counterpositives of destruction,’ for when 
nescience ceases, all that depend on it necessarily - 
cease. 


[ That is, is subject to destruction—not eternal, as in 
Nyaya. 
*Both of which are distinct qualities according to Nyaya. 


3 According to Nyāya, mutual non-existence is 
eternal. 


* A difference of the form, “A jar is not a cloth,” 
ë That is, are subject to destruction Or transitory.] 
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AIO A WA ASETA: | 
ferr qat we qez: | 


Difference is again of two kinds—conditioned - 
and unconditioned. Of these, conditioned differ- 
ence is that the existence of which is the sub- 
ordinate concomitant (oyapya) of the existence of 
its limiting adjunct (upadhi) and unconditioned 
difference is that which has not this kind of 
existence. An example of the first of these is 
this: One and the same ether is differentiated by 
different limiting adjuncts such as a jar? Or as 
the one sun is manifold according to different 
water vessels? Thus one and the same Brah- 
man appears as different owing to different minds.‘ 
Unconditioned difference is—as is the difference 
a jar has from a cloth. 

[!See note 1 on p. 68. 

* Here the existence of the ether enclosed by the jar is the 
subordinate concomitant of the existence of the jar; that is, 
it is never present where the latter is not. 

7In which the sun is reflected. The two examples 
point respectively to what is known as the doctrine of 
(apparent) limitation (avacchinna-vada) and the doctrine 
of reflection (pratibima-vada), with regard to the rela- 
tion between the individual self and the Supreme Self 


or Brahman. ; 
*Serving either as (apparent) limiting adjuncts or as re- 


flecting media. 
5See note 4 on p. 140.] 


a a Fea Wa apis T RISG, RIE- 
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Corea Wad: Rt AIH ATCT | 


fe a wale dart anaa t" 
aft) ad vq aasiaga meaa ARa- 


Ran, TAa aaa! 
q agra | 


It cannot be urged that if a difference in 
the form of the universe be ammitted even in 
Brahman, it will contradict Monism. For since 
real difference is not admitted, the universe does 
not, like the ether etc, serve as an impedi- 
ment to Monism; because it is admitted to be 
superimposed on Brahman, the One without a 
second. So it has been said by Suregvaracarya: 
“Why this intolerance of yours about Brahman 
being assumed to be an aspirant? Don’t you 
see that the (whole) universe has been super- 
imposed on Brahman Itself through ignorance?” 
(Br. Va. I. iv. 1979. Hence the qualifying 
epithet, “Other than previous non-existence, in 
the inference’ regarding nescience in the Viva- 
rana, as also the qualifying clause, ‘Which is a 
positive entity, in the definition’ of nescience in 
the Tattva-pradipika* is appropriate, 


[The distinction between the all-pervading ether and that 
enclosed by a jar is only apparent, there being only one 
indivisible ether. So with Brahman. 

* Because Vedanta admits nescience to be the positive entity 


that projects the universe. Or, because Vedanta admits four- 
fold negation. 
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3The reference is to the following passage, “One 
may also infer: Valid cognition, which is in dispute, 
must be produced by something other than its previous non- 
existence (viz., nescience), which covers the objects (e.g. a 
jar) of that cognition and is removed by it, and which 
co-exists with that cognition; for it reveals undiscovered 
objects; as is the case with the first beam of a lamp in 
darkness” (V. S. S., p. 13, 11. 4-7). 

*See note 3 on p. 1. 

S'The definition is like this: “Nescience is that which 
is a positive entity without a beginning and is terminated by 
knowledge" (N. S. Ed., p. 57). 

* Under verse 9 of Chapter I. See note 8 on p. 37.] 


The cognition of the above four kinds of 
non-existence is through  non-apprehension that 
is possessed of capacity. Hence non-apprehen- 
sion is a separate means of knowledge. ° 


Tue VaLmrry OF KNOWLEDGE IS INTRINSIC 
AND SELF-EVIDENT 


| wae eagan dale 
Welt Wea STHIUSH | TT ANANTA- 
mA, a ANE OTe, TATA SATA 
WaT | cU semusam Hmm Rau es:, 
SUA STATA A SWWISTN , edid Thera 
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"dir: XQ? ft sere WENN] aa Ug a 
alaqreraateaacaghtcaresarat Wr, sate 
CMU SS Fararareararea’: waa | A 
NETT TAT CAT, ATAATAT ATH feri errfrfer 
Te genset Bgenghenmq) a dd 
TER, AT GRAS OTT IAAT | 


The validity of knowledge 
above-mentioned means of iegladges FA 
by itself and is self-evident? To explain: Valid 
pu ecee is. that knowledge regarding some- 

ng? possessing a particular attribute? which 
has that attribute as its feature (prakara), 
which is conducive to Successful effort, and 
which includes  recollection as well as fresh 


parts (of the object) a meri i 

tion, for it is absent the ced Mae 

= also of the self,” and in spite of the contact 
e perception, “The conch is yellow,” is an 

p mus a valid consideration! .of the sign, 

ee i €; is also not a merit of other forms 

of Vi knowledge such as inferential knowledge 
r even when there is a fallacious consideration of 
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the sign and so forth, inferential knowledge 
etc. are valid if their objects are uncontradicted. 
It cannot be urged that in that case" even invalid 
knowledge would be valid knowledge, since the 
totality of causes of knowledge in general is the 
same; for the absence of defects is also admitted 
to be a cause. Nor does valid knowledge become 
thereby dependent on other things, for depend- 
ence comes only when adventitious postive entities 
act as causes. 


[Both the points are denied by logicians. 

*E.g. a floor containing a jar, or silver possessed of 
silverhood. 

3Viz, the jar, or silverhood. 

*In the phrase ‘a floor containing a jar,’ the jar is 
the qualifying attribute (viSesaza). Similarly in the 


edge is knowing a thing as it is, and not as something 
else, which would be error. For instance, the sentence, 
“The lake has fire,” does not give us valid knowledge, 
for a lake contains water, and not fire. 

5One that can be fulfilled. When we see a real 
Piece of silver, our effort to take it can materialise. 
Not so, however, when we mistake a nacre as silver. 
This latter leads to unsuccessful effort. See p. 46. 

*On p. 5 two definitions of valid knowledge were 
given, in the second one of which recollection was 
included. The present definition is relating to that. 
According to Nyaya, recollection is not valid knowl- 

e. 


"TViz, the conjunction of the self and mind, sense- 
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*As the logicians say. Particulars of these merits or 
favourable conditions are enumerated in the  Bhasa- 
Pariccheda, verses 139-134. 

*Refers to taste, smell, etc, which also have no 


? Which has no parts. 

See p. 69, bottom. For the consideration to be 
valid, the sign also must be true. 

7 Refers to consistency etc. 

3 That is, accidentally happen to be true. 

“Jf validity is held to depend on the totality of causes of 
valid knowledge in general] 


ASKS NTHTU aa |) Aa Tay ATA 
Git NRR ENANTA | AT ata 


The validity of knowledge is also spontane- 
ously apprehended.’ Spontaneous apprehension 
is the fact of being grasped by the totality? of 
causes that apprehend the substratum? of the 
validity, provided no defect is present. ‘The 
substratum of the validity is the Consciousness 
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of its cognition is the Consciousness designated 
as the witness) That too, when it apprehends 
the Consciousness manifested as the mental state, 
apprehends the validity of the latter as well. 
It cannot be urged that in that case* there cannot 
be any room for doubt about the validity of 
knowledge. For in order that doubt may arise, 
there must be some defect also in such a case, 
and therefore, owing to an absence of the totality 
of causes of apprehending the substratum’ of the 
validity, which (totality) is bound up with .an 
absence of defects, there would be no apprehen- 
sion at all of the validity of the knowledge. Or 
spontaneity  (self-evidence) is the capacity of 
being cognised by all that apprehends the sub- 
stratum of the validity. In a case of doubt, although 
the validity may possess that capacity, yet it is 
not apprehended on account of some defect. 
Hence there is a reasonable chance for doubt. 


[That is, is self-evident. Not, as in Nyaya, to be estab- 
lished by inference. 

2That is, all the causes involved in the act of cognition 
by the witness. 

3The knowledge, “This is a jar.’ 

‘A modification of the mind in the form of the object. 
See p. 15. 

5 Consciousness having the mind as its limiting adjunct. 
See p. 38. The witness, however, is only one of the causes. - 
See note 2 above. 

$If the validity of knowledge be self-evident. 


7 See: note 3. 
$ Of the validity of knowledge] 
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oo py of knowledge, however, is not 
e totality of causes of knowledge in 


for instances that h cessful 
i ; as for its si 
Ort etc", Thus tho invalidity ee Tiowlodgo 


arises and is a reh 
agency alone, ET ended through some extraneous 
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*When a nacre is mistaken for silver, there is no 
mental state in the form of the nacre or the absence 
of silver. 


5For example, “This knowledge of silver is invalid, 
for it leads to unsuccessful effort." 


6 Refers to verbal comprehension etc.—for example, if 
somebody says, "This is not silver, but a nacre." 


7 Refers to sleep etc.] 
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CHAPTER VII 

THE SUBJECI-MATTER OF VEDANTA 
Twororp VALIDITY OF THE MEANS OF KNOWLEDGE 

ua freien o crater of — ana- 
Rara meaa aa 
WRERSWTSSTIÍESRTTUTEÍIRGETSI aiana 
TAA, aa saN MTATA. 
Bia sha ori “ate AAA arata” 
Rai enm" aa, aea sfat 
TIT aAA | rid R i-ga- 
RR seni T-A omonat read 


The validity of the means of knowledge that 
have been described in the above manner is of 
two kinds—as setting forth conventional reality 
and as setting forth absolute reality. Of these, 
the validity of all means of knowledge except 
that: which apprehends the true nature of Brab- 
man is of the first variety, since their objects 
are free from contradiction during the phenomenal 
State of existence? The second kind of validity 
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That” (Ibid. VI. viii. 7—xvi. 8); for the thing 
they teach viz, the identity of the individual 
self with the Supreme Self, is uncontradicteble 
for all time—past, present and future. And since 
the realisation of that identity depends on a 
knowledge of the meanings of the words ‘That’ 
and "thou; the meaning of the word ‘That’ is 
being first ascertained with the help of characteristics 
and the means of knowledge. 


[!That is, verbal (scriptural) testimony. 
2That is, prior to the realisation of one's identity with 
Brahman.] 


ESSENTIAL AND SECONDARY CHARACTERISTICS OF 
BRAHMAN 


aa www fy area renew 
qa wea ea GET Gur varies 
ENST, caa aaa Huh Caracal 
med xor? RARA: | e SET meg Rena 
wi oa m, o eue erdum ufu. 
ARS STATA SESH— 
Praca fet qf wt, agnas 
Jaca sufre" Efe 


Now characteristics are of two kinds—essential 

and Secondary. Of these, essential characteristics 

(scarü -laksana) consist in the very nature 
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(svarüupa) of a thing. As, Truth etc, are essen- 
tial characteristics of Brahman, for this is borne out 
of such Sruti texts as, “Brahman is Truth, 
Knowledge and Infinitude” (Tai. II. 1) and "He 
knew that Bliss was Brahman" (Ibid. III. 6). 
Objection: Since a thing cannot abide in it- 
self, how can it be a characteristic (of itself)? 
Reply: Not so, for since the same thing can be 
conceived of as both a possessor of - attributes 


[That is to say, Truth, Knowledge, etc. are Brah- 
man, but they are assumed to be Its attributes, Hence 
these both.] 
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^q. gag: aah, WeD TA T: | 

THAT ATT VTA SUO UI” 
Laram; aetna a “asad 
ag wat soda” cenfum; deve 4 
IRAS Wege | 


A secondary characteristic is that which, though 
not lasting as long as the thing possessing 
it, yet differentiates it from other things. As, 
the possession of smell is a (secondary) charac- 
teristic of earth, for there is no smell in atoms 
(of earth) at the dissolution of the universe, 
nor in jars etc. at the time of their origin. With 
regard to the subject under discussion (Brah- 
man) Its being the cause of the birth etc.’ of the 
universe is such a characteristic. Here the word 
‘universe’ means the sum total of effects. And 
casuality is agency. Hence the characteristic does 
not unwarrantedly extend to nescience etc." Agency 
is the possession of immediate knowledge, the 
desire to do and volition regarding particular material 
causes? About God's possessing immediate know- 
ledge of all material causes, Sruti texts like . 
the following are evidence: “From Him who 
knows all things generally and particularly, 
and whose meditation is a (natural) result of 
His knowledge, are produced this Hiranya- 
garbha and names, colours and foods” (Mu. 
I. i. 9). About His possessing the above kind 
of desire to do, Sruti texts like, “It desired: 
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Let Me multiply, let Me effectively born” 
(Tai. II. 6), are evidence. And about that kind 
of volition of His, passages like, “He produced the 
mind" (Br. I. ll. 1), (are proofs). 


[!Refers to maintenance and dissolution. 

*Refers to Nature and atoms, for example, which, being 
insentient, are not agents. 

3OF things to be done. 

"The 'effect-Brahman, that is, Brahman as the sum total 
of the manifested universe in its subtle form. 
ES me is, concerning all material causes of things to be 

e. 


anaa aa ahaa, erem 
ARAT: ot uq ARANNA- 
WAI STÀ ATT: | a N Aa TA | 
FEN RETA p A aT A fà 
mA, A A saf, a aria” 
qara RaT | 


Here three characteristics, each embodying only 
one of the items—knowledge, desire, etc! are 
meant; for otherwise it would involve the fallacy 
of ‘redundant qualifying attributes? For the 
same reason only one of the items—origin, main- 
tenance and dissolution, should at a time enter 
into the characteristic, Thus we get altogether 
nine’ characteristics (of Brahman). As re- 
gards Brahman's being the cause of the origin 
etc. of the universe, Sruti texts like the fol- 
lowing are proofs: “From which these beings! 
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are born, through which they live after birth 
and to which they (finally) return and become 
merged” (Tai. III. i). 


[? Refers to volition. 

3As in the sentence, “The hill has fire, because it 
has blue smoke.” Here the word ‘blue’ is redundant, 
smoke alone being sufficient for inferring the presence 
of fire. 

3By combining knowledge, desire and volition severally 
with cosmic origin, maintenance and dissolution. 

‘From Hiranyagarbha down to a clump of grass.] 


areas uri PERAE LAGGA GLEE C 
(gt wd aqua,” “ae A, UE I 
sema" RARS MANAT: | 
sqr T” aa aR” tiqa sg; EO MEC ON 
SARS AEA Team | 


Or the characteristic of Brahman is Its being 
the material cause of the entire universe. By 
‘material cause’ is meant the substratum ‘off the 
superimposition of the universe, Or the ' sub- 
stratum of the cosmic illusion (maya) that trans- 
forms itself in the shape of the universe. It is 
in view of such material causality that Brahman and 
the universe have been described as identical in 
Sruti texts like the following: “This all is the 
Self” (Br. Il. iv. 6), “It became the gross and 
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the subtle” (Tai. II. 6) and “Let Me multi- 
ply, let Me be effectively born" (Ibid. II. 6; Cha. 
VI. ii. 8). Conventional statements like, “The jar 
exists,” “The jar is manifest," and “The jar is 
desirable" are also on account of the superim- 
position of its identity with Brahman, the Exis- 
tence-Knowledge-Bliss Absolute. 


[In superimposition there is an exchange of charac- 
teristic between the substratum and the thing super- 
imposed.] 


“ate mAN ed ara FATT | 
ST d Weed STE eu gem" ER 1 
Objection: If a jar etc, are treated as desir- 


1S a cause, there must be superimposition,” although 
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there may be a superimposition on pain of the 
Existence and Knowledge aspects (of Brahman), 
there is no superimposition of the Bliss aspect. 
The application of the two aspects, viz, name 
and form, with regard to the universe is due to 
its relation to name and form, which are 
the modifications of nescience. So it has been 
said: “Existence, manifestation, agreeableness, form 
and name—these are the five aspects (of pheno- 
mena), The first three are characteristics of Brah- 
man, and the next two of the universe.” 


[!Sankarücarya's  Vükya-sudhü, 20. So the relation 
of Brahman to name and form and that of the universe 
to existence etc. are but cases of a transference of 
attributes. ] 


Cosmocony: ITS ORDER 


ery SR semp Pent | TA SHIRTS 
SASTATANT Sa FAUT regit 


WP: E 
sif finr fa afer fresa St, ATR 
GR à mui Sure iL Ci wit 
cay” gf egerit, “aa wg et Trea,” 
"ets rer aE eat STA’? SATA: | Te MERT- 
dift ema TTA A e Ta RTI | 
FATES TT TU, TG TERT, deg 
CCO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosha 
12 


158 VEDANTA-PARIBHASA 


VOILA TM: | Po gp MST H IATA, 
ARATE ATARI | FT ATA STU, STSRETHTSTT | 


Now the order of the manifestation .of the 
universe is being described. At the beginning of 
creation, the Supreme Lord, aided by the (past) 
actions' of beings, which are the causes of the 
variety of the universe that is about to be creat- 
ed, as also by the cosmic illusion? which is endowed 
with an unlimited and inscrutable power, first 
conceives in His mind the entire universe? con- 
sisting of names and forms, and resolves, “I 
shall do this”; for the Sruti says, “It reflected: Let 
Me multiply, let Me be effectively born” (Cha. 
VI. ii. 8), “It desired: (Let Me multiply, let 
Me .be effectively bom” (Tai, IL 6), etc. 
From that the fivet simple’ elements begin- 
ning with the ether, which are signified by 
the word tanmatra' (subtle element), are pro- 
duced. Of these, the property of the ether is 
sound; those of air are sound and touch; those 
of fire are sound, touch and colour; those of 
water are sound, touch, colour and taste; and 
those -of earth are sound, touch, colour, taste 
and smell Sound is not the property! of the 
ether alone, for it is found in air etc, also. Nor 
, is this an error, for there is nothing to contra- 
dict it. 
ahah nies diference that we find in the 

3 God, but the beings themselves, 
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3As it was, in the previous cycle (kalpa). So the 
present manifested universe is a replica of the previous 


one. 

‘Ether, air, fire (or light), water and earth. 

5Not combined with the other four; hence subtle. For 
the process of combination see p. 162. 

¢Lit. ‘only that,’ that is, not combined with the other 
elements. ] 


These elements, being effects of the cosmic il- 
lusion, which is made up of the three ingredients 
(gunas), are (also) composed of the three ingre- 
dients. The ingredients are serenity p ie 
activity (rajas) and inertia (tamas). Eom ; zw 
five elements as particularly possess is : 
ingredient of serenity, taken singly, are pro acer 
in order! the five sense-organs known as the car, 
skin, eye, tongue and nose. From mee same 
five elements as particularly possessed of le in- 
gredient of serenity, taken in combination, are 
produced the manas) the intellect, the ego and 
the citta*^ The presiding deities of the five 
organs beginning with the ear are the Quarters, 
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Air, the Sun, Varuna (the god of water) and the two 
A$vins, respectively5 The presiding deities of the 
four beginning with the manas are the Moon, Brah- 
ma, Siva and Visnu respectively. 


[The ear from the ether, the skin from air, the eye from 
light, and so on. : 

*The text of this line has a different reading: a: : 

fescay:, meaning, "From these 

portions of the ether etc., again, that are characterised by 
serenity, taken in combination." 

*The mind as doing the function of  deliberation. 
See p. 32. 

‘The mind as doing the function of recollection. 

*The Quarters control the ear, Air the skin, the Sun the 
eye, and so on.] 


From these same five elements (taken singly) 
as particularly possessed of the ingredient of 
activity, are produced in order the organs of 
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action we call the tongue, the hand, the feet, the 
anus and the organ of generation. Their presid- 
ing deities are Agni (Fire) Indra, Visnu, Yama 
(Death) and Prajapati, respectively. The same 
five elements as particularly possessd of the 
ingredient of activity, taken in combination, 
produce the five vital forces named prana, apana, 
vyana, udana and samana. Of these, prana 
is the vital force that moves forward and has its 
seat in the region of the nose etc! Apana is 
what moves downwards and has its seat in the region 
of the anus etc. Vyaüna is what moves in all 
directions and pervades the whole body. Udana 
is the vital force that moves upwards and helps 
(the soul's) departure from the body; it has its 
seat in the region of the throat. Samana is what 
metabolises the food etc., that we eat and drink and 
has its seat in the region of the navel. 

[Refers to the mouth, heart, etc. Authorities differ 
slightly as to the seats and functions of the five vital 
forces. ] 


Wi ma: A 
m, mai Bad adeat scarier? GR 
SR: qaroni | | 
Out of the same simple elements as particu- 
larly possessed of the ingredient of inertia, are 
produced the compound elements that are com- 
bined with the other four. For the r Sruti text, 
“Let Me make each one of these’ a triple entity" 
(Cha. VI. iii. S) is indicative of combination 
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of each element with the other four? (pajci- 
karana). 

[!Fire, water and food or earth. 

1 With a preponderance in each one of that partic- 
ular element in the ratio of four to one. 

3Not with the other two only; for the creation of 
fire was presumably preceded by that of the ether and 
air. Thus the mention of only three elements in Cha 
V. ii. 8-4 will harmonise with that of five elements in 
Toi. I. 1.) 


COMBINATION OF THE ELEMENTS 


vedrecmrerRem—emermmmet fur fua 
arate gy way dae) wd aa fir 
aa was ant gael faa qut ag- 
AMMA Pasa | gd as entra | 
^ e 

Tea «iets, cement aaa 
wee: Renk migra e- 
SE: | Wwe nep sumens fe | 
The process of combination ‘with the other 
four elements is as follows: First dividing the 
ether into two, and again dividing one of these 
halves into four, each one of these four parts is 
to be added to (halves of) the (other) four 
elements—air and the rest! Similiarly, dividing 


air into two, and again dividing one of these 
halvesvinto four, each one of these parts is to be 
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added to (halves of) the (other) four elements— 
ether and so forth. Similarly with fire etc. also. 
Thus half of each (compound) element consists, 
in the above manner, of itself, and the other 
half, of the remaining four elements. So the 
use of the terms ‘earth’ and so on with regard 
to earth and the other elements is on account of 
the preponderance of their own parts in them. 
Hence it has been said, “But the use of partic- 
ular names is on account of the preponderance 
(of that element). 

[|That is, each compound element will consist of half 
of itself and one-eigth of each of the other four. 

1Br. S. IL iv. 22. The repetition of the last word 
in the original, omitted in the translation, marks the close 
of the chapter.] 


SUPERIOR AND INFERIOR SUBTLE BODIES 


Out of the above-mentioned simple elements 
is made the subtle body (liga-Serira), consisting 
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of the manas and intellect as well as the five 
sense-organs, the five organs of action and the 
five vital forces. It helps (the soul’s) passage to 
other worlds and lasts till liberation! So it has 
been said. “The subtle body, consisting of the 
five vital forces, the manas, the intellect and the 
ten organs, is produced from the simple elements, 
and is the means of (the soul’s) experiencing the 
results of (its) actions” (Sankarácarya's Atma- 
bodha, 13). It is of two kinds—superior and 
inferior. The superior one is the subtle body of 
Hiranyagarbha; the inferior one is the subtle 
body of beings like us. Of these, the subtle body 
of Hiranyagarbha is called mahat-tattva (the 
cosmic intellect), while that of people like us is called 
the ego. 

E The fall of the body after the realisation of one’s identity 
with Brahman. 


*The being identified with the sum total of all minds. 
See also note 4 on p. 154] 


ORIGIN OF THE VARIOUS WonLDSs 
AND BODES 


: Ra THR: sth upaesfur- 


SHEA ATALANTA MA-NAS- 
QISASNWISLANS-WlIS-Talerery sates 
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ARIS | 
Similarly, from the compounded elements as 
particularly possessed of the ingredient of inertia 
is produced the universe consisting of the seyon 
upper worlds, viz., earth, sky, heaven, man 
jana, tapas and satya, and the seven ne er 
| worlds, viz., atala, vitala, sutala, talatala, ied 
tala, mahatala and patala, as also the four E 
| of gross bodies, viz., those born of the mother S van 
those born of eggs, those born of moisture an p 
that shoot from the earth. Of these, those hore o the 
mothers womb are the bodies of men, an e, Ses 
those born of eggs are the bodies of birda soe es, ete 
those born of moisture m ma £y pe bud 
uitoes, etc., and those t at shoot tro | 
as plants etc. Plants are also bodies, since ay E 
the seats in which the results of (past) si 
experienced." 
j [1As we know from the scrip 
| XII. 9.] 


tures. Cf. Manu Samhità 


sre smear mr Sd 
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Now, in the origination of the five subtle 
elements etc; the subtle body* consisting of 
seventeen! components, and the gross body* of 
Hiranyagarbha, God is a direct agent; while 
in the origination of all the rest of the universe He 
is such through the medium of Hiranyagarbha 
and others.’ For the Sruti says, “Well, let Me enter 
these three deities’ as this individual self and manifest 
name and form” (Cha. VI. iii. 2). 

[' Refers to the five gross elements. 

? Superior and inferior. 

*See p., 164, top. 

*That is, the gross universe. Here Hiranyagarbha 
is identified with Viraj, who represents the sum total 
of all gross bodies. 

* Refers to the Prajapatis, the Progenitors of different 


€ Fire, water and earth.] 
Ruanat «Tq fiamme: Sra sita | 
A MÅ TTR: T X ge D 
RET a At T? erede |” 
RT: aaa,” mna: | 
Ua aera eNe | 


Hiranyagarbha is the first individual to be born, 
and is different from the Trinity (Brahma, 
Visnu and Siva). (Witness the Smrti text) “He 
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As also the Sruti text, "Hiranyagarbha appeared 
first of all,” etc. (R. X. cxxi. l; Vaf. S. XIII 
4; etc.). 

Thus the projection of the elements and of 
things made up of the elements has been 
described. 


Four Kms or Cosmic DISSOLUTION 

earl seat rev | Teal emt AOAR: | 
a a agfa: fia: st fefe erated Rr | z 
qa fer: sod: Gel: TAT: STETIT eT | 
SAARI AAT PONASA | 
qq gathand 4 gaged, A at 
monga: pow gA TTA ferret 
ainga, ARG: ASÀ 
ITÀ: RTT, JNT 
a «ud gaa qid. gra fg Sgt 
Gaeta ada, steer g Pert xfe 
Joa | 


Now cosmic dissolution is being described. 
It is the destruction of the world in general. It 
is of four kinds—diurnal, basic, occasional and 
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causal form. Hence, for a person awaking from 
sleep, pleasure, pain, etc. are not incongruous; 
nor is recollection inexplicable. In profound 
sleep, though the mind is destroyed, yet the 
function of respiration etc, which depend on 
that, are not incongruous, because, though really 
there are no respiration etc, yet their cognition 
is just a phantasy of another person,’ like the 
cognition of the body of a sleeping man.’ It 
cannot be urged that in that case a sleeping man 
would be indistinguishable from a dead man; 
for there is this distinction that the subtle body of 
a sleeping man remains here itself in the form of 
latent impressions, while that of a dead man remains 
in another world. 

[ To the sleeping man, 

a Viz., the on-looker, 


* Who does not feel it himself, and therefore for him it 
does not exist.] 


Or (we may Say) the mind has two functions 
—the function of knowledge and that of activity. 
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Of these, the mind as possessed of the function 
of knowledge is destroyed in profound sleep, but 
not the mind is possessed of the function of activ- 
ity. Hence the continuity of the vital force etc. 
is not contradictory. Sruti texts like the follow- 
ing are proofs of the above condition of profound 
sleep: "When a person is asleep and sees no 
dreams, he verily becomes one with (Brahman 
associated with) this vital force. Then the organ - 
of speech with all names merge in It” (Kau. IV. 
19, “He is then united with Existence, my 
dear—is merged in his Self” (Cha. VI. viii. 1). 


CHARAN sur ug fuese: | 


Basic dissolution is the destruction of all 
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effects consequent on the destruction of Hiranya- | 
garbha. (To be  explicit:) When  Hiranya- | 
garbha, who has already! had realisation of 
Brahman, attains, on the termination of his 
fructifying (prarabdha’) work in the form of 
suzerainty of the universe, supreme liberation 
consisting in isolation characterised by  disem- 
bodiedness, then those denizens of the world? of 
Hiranyagarbha ^ who* have realised Brahman, 
also attain with him isolation characterised by 
disembodiedness. Witness the Smrti text, “When, 

at the end of the lifetime of Hiranyagarbha, 
cosmic dissolution comes, all those who have 
realised the Self enter with him the supreme | 
state” (Ku. I. xii. 269). Thus, when Hiranya- 
garbha together with the inhabitants of his world 
is liberated, the universe ruled by him, with all its 
subsidiary worlds and the stationary! or other 
bodies, made up of the elements, that are com- | 
prised in them, as also those elements themselves, 
is merged in prakrti or the cosmic illusion 
(maya), and not in Brahman—for only destruc- 

tion in the form of nullification (badhay abides 

in Brahman.’ Therefore it jis called basic 
(prakrta)? 


l Betoro the dissolution of the universe in the previous 
cycle. 


2 Lit, ‘commenced’: that is, that part of one’s past 
work T MS akeady Fegan to bear fruit by causing 

e presen y. It is exhausted thro experience 
of pleasure and pain. vah ge 


* Satya-loka. s | 
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$ Not others who have gone there through the mechanical 
performance of certain rites. 

S'The fourteen worlds enumerated on p. 165. 

$Such as those of plants. 

TSee p. 60. 

$ As its substratum. See p. 142. 

Lit, ‘pertaining to prakrti’ or the primal material cause 
of the universe.] 


arama feque: SWR: 

Aifaeneq: | —— RufQCHgdTugeu RESTO, 

66: S 33 

wget mut fryer 

matas faqeeredRRRE, Ufa aE- 

RAJAT | 

The dissolution of only three' worlds conse- 
quent on the end of a day of Hiranyagarbha 
Occasional dissolution. A day of Hiranyagarbha 
is a period measured by four thousand eras 
(yuga), as we have it from such (scriptural) state- 
ments as, “A period of four thousand eras is 
called a day of Brahma” (Brhannar. XXXII. 
86). The period of dissolution also is as long as 
.the day (of Brahma), for the duration of a night 
is equal to that of a day. 


[!The earth, sky and heaven. 
2 Equivalent to 4,920,000 human years.] 


Tree ARAMA «t geret Smet | 
uag aR HITS TAT: | 
IT TERE: uH FAA OTA R II 
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Ul Taal Us Twat wy waa |” 
git qwe SEIT AAT | 
"qq Wf: she: seat qu RPTE | 
ism anaa TP 11” 
git aad IARE: eX ara | 
Regarding basic and  ossasional dissolution, 
the statements of the Puranas are proofs. The 
statement, “When two hundred thousand billion | 
human years comprising the lifetime of Hiranya- | 
garbha, the Paramesthin, have passed, the seven 
(secondary) causes! undergo dissolution? This, - | 
O King, is basic dissolution, when (every effect) 
is merged,” is a proof of basic dissolution. And 
the statement, "That is called Occasional disso- 
lution when the Creator of the universe, at 
regular intervals, withdraws the three worlds into | 
himself, and lies’ on the Serpent Ananta as his bed," 
is a proof of occasional dissolution. 
[! Entities that are both causes and effects, viz., the cosmic 
mind, the ego and the five subtle elements, 
*In the primal prakrti. 
3 Brahmà or Hiranyagarbha. ` 
*On the approach of every night of his. 
5 As identified with Visnu.] 
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The fourth kind of dissolution is the liberation 
of all consequent on the realisation of Brahman, 
According to the doctrine of a single individual 
self? it is just simultaneous, but according to the 
doctrine of multiple individual selves? it is 
gradual. Witness Sruti texts like, "Al are 
united.” 

Of the above kinds of dissolution the first 
three* are all caused by the cessation’ of past 
work, while the fourth kind of dissolution is due 
to the dawning of knowledge, and it takes place 
together with the dissolution of nescience iteslf. 
This is its difference from the others. 


[In which there is a destruction of all created things 
together with their cause, nescience. ee 
31In which nescience, which is one, is the limiting adjunct 


of the self. iff. 
3In which the different minds are the limiting 


adjuncts. 
4Viz,, diurnal, basic and occasional. : ; 
SAt the time of one's profound sleep, the passing O 


Hihanyagarbha, and his falling asleep, respectively. 
* Of individuals; but not the cessation of nescience.] 


Tue Oxper or Cosmic DISSOLUTION. 


; ATA SRISSPURT- 
CCO. TERTA aU RTT DRA RTT RET IEEE m Kosha 


140 
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STMT ASÀ WEDIO WÜITSCHTUNRRRRGITQ- 
cared: | aara gfasar acy, erat erar, Asa 
ardt, THT, emerged Hae, wer R- 


Thus the four kinds of cosmic di i 
been described. Now the order dh ye 
tion is being set forth. The dissolution of the 
elements and of things made out of them is not 
according to the order of the dissolution of their 


—but it is in the inverse ord 
—bi er to th 
jection. For with regard to the dessin ad 


not a necessary condition. 


Otherwise, even according ü 
to N j th lour, 
taste, etc, belonging to atoms ei darth would 
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not be destroyed! at cosmic dissolution. So dis- 
solution takes place in the following manner: 
Earth is merged in water, water in fire, fire in 
air, air in the ether, the ether in the ego’ of the 
individual self, that in the ego of Hiranyagarbha, 
and that, again, in nescience, So it has been 
said in the Visnu Purana; “Earth, which is the 
support of the world, O divine sage (Narada), is 
merged in water, water is merged in fire, fire in 
air, and air in the ether; this in its turn is merged 
in the Undifferentiated‘ and the Undifferentiated, 
O Brahman, in the Supreme Self, which is devoid 
of parts.” 

The secondary characteristic of Brahman, the 
meaning of the word “That,” is that It is the 
cause of this kind of dissolution. 

U Since, according to Nyaya, atoms are eternal. 

The dirum ESAE to occur in the available 
editions of the book. 

* Nescience. 

5Seo p. 158. 

*In.the dictum, “Thou art That." 


Way THE Scuprrunes DEAL WITH CREATION 
AND MEDITATIONS 


ami wp SAL, SAAT ACTA TT 
dfe, aq ae ferui Get TM, 
feng sua | verfi ud gear: 2 
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Objection: If Brahman is i 
ojec established by 
Vedantic texts as the cause of the universe, then 
It must be inclusive of the universe, for other- 
wise the passages dealing with creation would 


Reply: No. The passages dealing with 
creation are not intended to establish creation, 


ing manner: If, with : 
. (0) . 
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the universe were negated in Brahman, then, like 
colour denied in air} the universe might be 
supposed to exist outside of Brahman, and hence 
Its indubitable solitariness would not be proved. 
Therefore, when one has got the idea from the 
texts delineating creation, that the univrese is the 
outcome of Brahman, the contigency of an effect 
existing outside of its material cause is set at rest; 
and when the universe is known to be insubstan- 
tial through the denial of its existence even in 
Brahman by texts like, “Not this, not this” 
(Br. IL iii. 6), Brahman is established as the 
indivisible, | homogeneous’ Existence-Knowledge- 
Bliss Absolute, divested of the phantasm of the 
entire world of duality Hence even the texts 
delineating creation are indirectly intended to 
establish only Brahman, the One without, a 
second. The passages’ dealing with the condi- 
tioned Brahman that occur in the section relating 
to contemplation, convey only the  superimposi- 
tion of attributes required by the injunctions re- 
garding contemplation and not the actual pres- 
ence of such attributes (in Brahman). While the 
texts’ dealing with the conditioned Brahman that 
occur in the section relating to the unconditioned 
Brahman, are of use as presenting the things wy 
be negated that are required by the passages 
denying the world. Hence not a single text 
militates against the establishment! of Brahman, the 
One without a second. 


[Colour does not exist in air, but it exists in earth, water 
fire, y 
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* Devoid of all differences whatsoever, whether within Itself, 
or from things of the same class, or from things of 
other classes, 

3 Imagined by ignorant persons. | 

*Such as, "This resplendent Being who is seen inside the | 
TM INI, 

as, es meditete on the syllable Om, which 
is designated as udgitha" (Ibid. Y. i. 1). s 
Me ARE as, “Brahman has only two forms,” etc, (Br. II. 

T Such as, "Now therefore the in is: 
this,” etc. (Ibid. Il. iii, 6), Qa ee eae 

* By texts like Cha. VI. ii. 1. See p. 150.] 


Views ABOUT Consciousness AS Gop AND AS THE | 
INDIVIDUAL SELF | 


Some 'say that the Consciousn alled God 
(vara), which is referred to by Its essential 


| 
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and secondary characteristics in the abovemen- 
tioned manner, and is the significance of the 
word ‘That, is a reflection in the cosmic illu- 
sion. Their idea is this: The Pure Consciousness 
that is common to both the individual self and 
God is the thing reflected, and the reflection of 
that very thing in the cosmic illusion, which is 
of the nature of nescience, is the Consciousness 
called God, while the reflection in different minds 
is the Consciousness called the individual self; for 
the Sruti says, “This individual self has for its 
limiting adjunct (the mind, which is) an effect (of 
nescience) while God has for His limiting 
adjunct nescience, which is the cause" (Maitreyi 
Up., 61). According to this view, the difference 
between God and the individual self is like that 
between the reflections of the sun in a tank and 
in the water of a saucer. Since the limiting 
adjunct consisting of nescience is all-pervading, 
God, who has that as His limiting adjunct, is also 
all-pervading, while the mind being limited, _the 
individual self, which has that for its limiting 
adjunct, is also limited. 


um e TRT At od] 
mqemdsfaeradarer sf 24 ARS ur, 
mA: Seque T TATA » SALA, freama- 
Abaca | TATA: — US Seed 
RreacarercaefracSaran, Raa sf 
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Saray ReRe astan erfqurr, 
SHAMANS g embeds ANARON- 
mgA AA sra fA 
ita wa aded, og RA TR, enu fafine- 
TARRI QUA I MARAA SORI ATAATA- 
sffavarieda stara: | 


Others, however, regard this view as unsatis- 
factory, because according to it the defects! caused 
by escience would be in God as well as in the 
individual self, for a limiting adjunct imparts its 
own character to the reflection. So they say that 
the Consciousness called God stands for the thing 
that is reflected? heir idea is this: One and the 
same Consciousness is the Consciousness called 
God when it is stamped with the character of the 
thing reflected, and is the Consciousness called 
the individual self when it is -stamped with the 
character of a reflection. In this assumption of 
a thing reflected and its reflection, the limit- 
ing adjunct is nescience according to the doctrine of 
a single individual self, but different minds 
ae according to that of multiple individual 
s in [he difference between the individual 
AT e Supreme Self is due to the limiting 
"e * - Deésclence Or minds. The defects caused 
>y the limiting adjunct however, are in the 
individual self, which is a reflection but not in 
God,’ who is the thing reflected, fiu. a limiting 
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adjunct tends to influence the reflection. Accord- 
ing to this view, the difference between God and 
the individual self is like that between the sun in 
the sky and its image reflected in water etc. 

[! Such as bondage, agency and the experience of pleasure 
and pain. 

2 And not a reflection. 

3So this is the advantage of the second view.] 


qRfSsspm eret erfsrfares aerea echa, | 


Objection: Since God, who is the Cons- 
ciousness standing for the thing reflected, is absent 
from the place! where the individual self exists, 
as a face resting on the neck is absent from the 
place occupied by the mirror, He would not be 
the Internal Controller of everything. hes 

Reply: Not so. For when the sky with its 
clouds and -stars is reflected in water etc., the 
all-pervading sky, which is the thing reflected, is 
also observed to have a connection with the place 
Occupied by the water etc. Therefore, ae 
a limited thing that is reflected may not be 
connected with the place’ where the raea is, 
there is nothing to prevent the comeet a 
unlimited thing that is reflected, viz, (the con 
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tioned) Brahman,‘ with the place where the reflection 
exists. 


[*Viz, the mind. 

2The mind. 

*'The individual self. 

*Whose limiting adjunct, cosmic illusion, is all- 
pervading. 

So the charge of limitation is refuted.] 


that a colourless substance is as a rule devoid of 


the self is not a Substance. And inference 
regarding — Brahman's "AY 
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is nullified by scriptural texts like the following: 
“It is seen as one and as manifold, like the 
moon reflected in water" (Amrtabindu Up., 12), and 
“Just as this luminous mass, the sun, although 
one, becomes manifold by being reflected in 
different sheets of water, etc.’ 

So the meaning of the word “That’ has been ascer- 
tained in the foregoing manner. 
[1 See note 2 on p. 81. 

10n p. 80. 

3Refers to the rest of the verse: “Similarly the shining, 
birthless Self is made to appear as multiple in different 
bodies by limitipg adjuncts.] 


SHE ÉRRATT. | 
Now the meaning of the word ‘thou’ is being 


. : to the doctrine of a 
ascertained. Acording later is a reflect 


while acording to 
. LJ . ` it LJ 
the doctrine of multi 2 individua T : 3 
: Dj of L 

is possessed of the three conditions 
ness, dream and profound sleep. 
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waking condition is that in which knowledge is 
obtained through the organs, Since the organs do 
not function in the other (two) conditions, the 
definition does not unwarrantedly include them. 
This knowledge obtained through the organs is a 
state of the mind, for the knowledge that is the 
essence of the Self’ is without a beginning.‘ ~ 


[! Which accounts for the multiplicity of the selves. 
* And not Pure Consciousness, which is eternal. 
3That is, Pure Consciousness. 

“It is never caused.] 


Two VIEWS ABOUT THE FUNCTION OF THE 
MENTAL STATE 


WT naso RA yates Wen | 
wafe—erenagrsacae sitet erg- 
Sawa aaa she ager erfasst. 
TERT oia- 


TARRA TAa RE, agafa- 
ATCA TN, NORIETA, aft naon 
aR | 
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One schoo] holds that this mental state serves 
to remove the covering (off Brahman). To 
explain: According to the view' that the individ- 
ual self is the Consciousness of which nescience 
is a limiting adjunct, the Consciousness that is 
the substratum of a jar etc. not being different from 
the individual self, the latter would have a con- 
stant cognition of the jar etc? To preclude this, 
one must admit a nescience dependent on the 
primal nescience, signified by the word ‘condi- 
tion,* which covers the Consciousness limited by 
the jar etc. In that case there would not be a 
constant cognition of a jar etc., for only a rela- 
tion to the Consciousness that is not covered can lead 
to cognition. Now, if that covering be perma- 
nent, there would never be a cognition of the jar. 
So its break must be admitted. But the cause 
of the break can neither be Pure Consciousness 
—for what brings the covering to light’ cannot be 
its remover—nor Consciousness that has a mental 
state’ for its limiting adjunct, for even in a case 
of mediate’ knowledge that covering would be 
removed! Hence a particular state not classed? 
under mediate knowledge, or? the Consciousness 
having such a state for its limiting adjunct, must 
be the breaker of the covering.” So the state is 
described as sering to remove the covering. 


lSee the preceding paragraph. 
: 3 Because its lE adjunct, nescience, is all-pervading, 
it too is so, and is therefore one with the Consciousness that 
is the substratum of a jar. 
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‘ That is, a modification of that nescience. | 

5 As the universal revealer. 

*'That is, an unqualified mental state, 

TThat is, non-perceptual cognition, such as inferential 
knowledge and recollection. T 

*For there also the mental state is present, 

*This is the specification of the mental state in 
question. 

If the previous alternative is rejected on the 
ground that the state, being insentient, cannot remcve 


covering 
So only in Perception, where the mental state is in 
contact with an object, there is a removal of the covering, 
and not in inference, recollection, etc.] 


waren afar wai anin- | 
ARRIA site| wu Werfee3r amis 
ETE ES TCTRTSTRERTIREESSITAI a NeTÍ Ges rure, | 
TRT oH TITAN, manaa g | 
Weal, GT mara | | 
Another school holds that the mental state f 
serves to establish a connection According to |J 
is view, the individual Self, which has nescience 
for its limiting adjunct, is (really) unlimited. 
Although it is present at the place occupied by a 


jar etc, it does not reveal them when there is 


an absence of a perceptual mental state in the form 
of the jar etc., for then it is not connected with the | 
latter ; but it does reveal them when there is a mental | 


[! Between Consciousness and objects.] 


: : : 
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wy shane sheer enr oua 
waged afaeecat aaeraanhi- 
THT, AIFAESM MAI Cd 
TALIA AeA A TAL, Blt Ad, sad | «fu 
ER, fee werfqueeepBm a- 
RMI wow aerate fuer sfrdaem 


we Aaaa fe RH ad- 
akva erat iaeariireafepq erem? Stet | 
COMAPI AAA AIST sifses- 
-ma aa spese Text aa- 


Objection: The individual self, which has 
nescience for its limiting adjunct and is unlimited, 


is naturally connected with everything. So it is 
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absurd to speak of it as having no connection 
when there is an absence of a mental state; and ` 
if in view of its non-attachment! it is spoken of 
as having no connection, then even after the appear- 
ance of the mental state there would not be any 
connection. ‘ 


Reply: The answer is, we do not deny a 
general connection of the individual self with a 
jar etc. when there is an absence of a mental 
state. 


Objection : What, then? 


Reply: But we deny that particular connection 
Which leads to the cognition of the jar etc. That 
particular connection is a contingent relation of 
revealed and revealer between objects and thé 
Consciousness that is the individual self, which is 
caused by mental states in the form of those 
objects. For instance, the luminous mind, being 
a transparent substance, can by itself manifest? 
the Consciousness that is the individual self, but 
a jar etc. cannot do so, because they are opaque 
substances. When, however, they are connected 
with a mental state of the same form as they, their 
inertness is overcome by it; and being possessed 
of a capacity to manifest Consciousnes, imparted 
by the mental State, they manifest that Cons- 
ciousness after the appearance of the mental state. 
So it has been stated in the Vívarana, "For the 
mind imparts to a jar etc. connected with it, 
as well as to itself, the capacity to manifest Cons- 
ciousn i 

= TO; J 15, adapted), Tt Gyean also 
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observed that even an opaque substance receives 
reflections when it is connected with a transparent 
substance; as, a wall, for instance, reflects the 
face etc. when it is in contact with water and 
the like. The property of manifestation possessed 
by a jar etc. is their power of catching a reflec- 
tion of Consciousness, while the property of being 
manifested that is possessed by Consciousness is 
Its being reflected in them. 
[!As set forth in Br. IV. iii. 15 and other Srutis. 


3 Without the aid of any other thing. 
3' That is, catch the reflection of.] 


winter ——— ATA 
affer] mies g aman- 
WA Vaasa MATA R 
q Amdi Shrearfüewerner It REAA | 
ud Aena ga: erum 
refiere | | 
It is for establishing such property of mani- 
festation that in cases of perception the mental 


state is admitted to issue outside. But in cases 
of mediate knowledge? since fire etc. have no 
connection with the mental state, they cannot 
manifest Consciousness, and hence they are not 
immediately known. It should also be noted 
that according to this view, the perceptibility of 
objects is their capacity to manifest Conscious- 
ness. Thus, even if the individual self be un- 
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limited, it has been demonstrated how the mental | 
state serves to establish a connection. | 


[ See p. 15. 
3See note 7 on p. 186] 


wart fara menit fread! 


: Now it is being shown how, even if the indi- 
vidual self be limited, the mental state serves to 
establish a connection. For instance, the individ- 
ual self has the mind for its limiting adjunct. It 
cannot be the material cause of a jar etc., for 
it has no connection’ with the place occupied by 
them? But it is Brahman which is the material 
cause of the jar etc., for with the cosmic illusion 
as Its limiting adjunct, It is connected with all | 
Jars etc. For this very reason Brahman is omnis- 
cient. So, it being impossible for the individual | 
self to reveal® a jar etc, except through its one- | 
ness with the Consciousness that is Brahman, which 
is their substratum, mental states in the form of | 
the jar etc. are admitted in order to establish that | 
Oneness with the Consciousness that is Brahman, 
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which is their substratum, with a view to making the 
revelation possible. 

[? Being limited. 

2 Whereas the cause and effect must co-exist. 

3 Through perception.] 

sg rear up ea A: 
TTT, TEATRO Aaa STAT 
- Ce e e 

Teresa, et Aq, s. RARR- 
BOT TAA ATT ATTA agia- 
nmaa «SHAT AaS MAA 
ferfraer sna: | 

Objection: How can oneness between the 
Consciousness associated with the subject and 
that associated with the object be effected. even 
by a mental state, since their limiting adjuncts, 
viz, the mind and a jar etc, being different, the 
two Consciousness circumscribed by them can- 
not be one? Ne pH | 

Reply: Not so, for by the administration of the 
mental state reaching places outside the body it 
has already been mentioned that the mental state, 
the mind and the object occupy the same place, 
and hence the things that have them for their 
limiting adjuncts are mot different from each 
other! 'Thus the application of the mental state 
to a case of perception has been demonstrated 
according to alternative views. 

1See p. 16. ; 
R the individual self being unlimited or limited.] 
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DREAM AND PROFOUND SLEEP THE 
INDIVIDUAL SELF 


The dream condition' is that in which illusory 
Objects are immediately cognised by a mental 
state that is not caused by the organs! The 
clause, “That is not caused by the organs, is 
for excluding the waking condition? In order 
to guard against the definition unwarrantedly 
including profound sleep, which has a state of 
nescience, the word ‘mental’ has been inserted. 
Profound sleep is that condition in which a state 
of nescience has nescience for its object.‘ Since 
the state resembling! nescience in the waking con- 
dition and dream* is a mental State, the defi- 
DER _ does „not unwarrantedly include them. 

egarding this? Some say that death and swoon 


CCO. Vasishtha Tripathi Collection. Digitized By Siddhanta eGangotri Gyaan Kosha 


SUBJECT-MATTER OF VEDANTA 198 


as their inclusion in the three conditions or exclusion 
from them has no bearing on the ascertainment of 
the meaning of the word 'thou, no attempt is being 
made to deal with it. 

[!Here the author seems to differ from the general view 
that in dreams there are no mental modifications, but only 
modifications of nescience. 

2 But by an adventitious defect, viz., sleep. 

3In which objects are cognised with the help of the organs. 
See p. 184, top. 

*A man waking from sleep says, “I slept happily, I 
knew nothing" This recollection of the natural bliss of 
the self as also of ignorance is a proof that in profound 
sleep nescience only functions, not the mind; and the 
object of that immediate modification of nescience is 


also nescience. s 
5¥or example, in the statement, “I do not know a jar. 
Here the unawareness is apprehended not by a state of nes- 


cience, but by a mental state. 
SHere also the author seems to differ from the accepted 


view. 
7 Classification of the conditions.] 


TA AATA CHA, SERDSERUDMTSqU RIT C 
D Wr sqaígad uda SACI ATTA, 
tage met Ja- 
men TALIS EE: 1” 
semet ia  gf-Uenaremeqeonfmit- 
OTT TAT AATA, | 


The individual self is treated as one in res- 

pect of its limiting adjunct, nescience? and manifold 

in respect of its limiting adjuncts, the different 
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minds. By this! the atomicity‘ of the individual 
self is refuted, for in texts like, “Through the 
attribute’ of the intellect it is seen to have the 
size of the point of an awl and by its own 
attribute vaster than anything else, (Sv. 7), the 
Sruti speaks of the individual self as infinitesimal, 
because that modification of the mind which is 
signified by the word ‘intellect’, is its limiting 
adjunct.” : 


[! Which is the meaning of the word ‘thou.’ 

* Which is one. 

*'That is, as the manifoldness is but apparent, being merely 
due to limiting adjuncts. Hu 

‘Held by Ràmanujácarya and others. 

S'That is, subtlety, . 

$ Viz., omnipresence. ; 

7So the word ‘infinitesimal’ here means ‘subtle,’ as 
the mind is. The last line of the text has got several 
readings, one of which is à , 
meaning, "Because the size of the mind, which is 
signified” etc. In another reading the’ end portion is 

; in which ‘case the sentence would mean: 

“The Sruti speaks of the individual self as being of a size 
that has for its limiting adjunct the size of the mind, signified 
by the word ‘intellect,’ "] i 


aa Sia: ei, aaa end 
Gar: wa sure] gfe ae: | ITET, IATA 
va" guit. ene? eft sangre” aft 
ahifaansdeanrera TRN | 

qi a-t Fret: | 
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That individual self is self-effulgent, for regard- 
ing its dream condition the Sruti says, “In this 
state the man himself becomes the light" (Br. 
IV. iii. 9) And it is Knowledge itself; for the 
$ruti says, "It is Pure Inteligence alone" (Br. 
IV. v. 18). As for the use of the expression, 
"| know," it is explicable by a reference to the 
Consciousness reflected in the mental state. 

Thus the meaning of the word ‘thou’ has been 
ascertained. 


[1 That is, Knowledge Absolute.] 


THE IDENTITY OF THE MEANING OF 
THAT AND “THOU 


emp ALA TAME RTT- 
afria | ag easi RAR, Fates: 
minaaa e, "gr gn 
SARAAT, 

Coat Fa Sts TATA A T | 

wrc Gator pert GENSAT Soa I” 
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“CISA , q WIRD frag fari fà" zf 
ana AAR aA AT- 
CT A Ua AÀ TAM, ARTTA , 
FATTO AATSATTAT | 


Now the identity of the meanings of the words 
‘That’ and ‘thou,’ which is the signification of the 
great dictum, is being set forth. 

Objection: Since different between the indi- 
vidual self and Brahman is known from such 
perception as, “I am not God,” from (the 
inference based on) the sign? that the self possesses 
contradictory attributes’ such as limited knowledge 
and omniscience, from the Sruti texts, “Iwo 
birds of beautiful wings” etc‘ (R. I. clxiv. 11; 
Mu. II. i 1; Sv. IV. 6), and from such 
Smrti texts as, “In the world there are these 
two entities (purusa)—the mutable and the Im- 
mutable; the mutable one comprises all beings, 
and the changeless (Brahman) is called the 
Immutable” (G. XV. 16)—dictums like, “Thou 
art That” (Cha. VI. viii. 7 f), convey only a 
figurative meaning,’ like sentences such as, “The 
sacrificial post is the sun” (Tai. Br. II. 1. v. 2), and 
“The sheaf of kuga’ grass is the sacrificer” (Ibid. 
III. YII. ix. 2, 8). 

Reply: No, for the perception of difference, 
which is likely to be attended with the defects of 
is instruments) is nullified by the knowledge 
arising from the Vedas, in which there is no 
Possibility of any defect? Otherwise” astron- 
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omy, which observes the great size of the moon, 
would be nullified by perception, which notices 
it to be no bigger than a span. Besides, like 
the perception regarding a jar baked red that it 
is red, not dark,” the perception that cognises a 
difference between thé individual self and God 
concerns the difference between their qualifying 
attributes only? on the principle, “In the case 
of a qualified entity" etc? Hence neither is in- 
ference a proof on the matter, for it is contra- 
dicted by scriptural evidence, as is the case with 
the inference about Mount Meru being made of 
stone.” 


[! “Thou art That.” 

2 The reason or ground for inference. 

3As we know from scriptural testimony. 

‘The whole verse runs thus: “Two birds of beauti- 
ful wings (the self and Brahman), which are friends 
and constant companions, perch on the same tree (the 
body. One of these (the self) eats sweet fruits 
(enjoys heaven etc), and the other merely looks on, 
without eating" Here the self and Brahman are clearly 
differentiated. 

5The bodies of all beings from Hiranyagarbha down- 
wards. These are called ‘beings,’ as the ignorant identify 
themselves with their bodies. 

* And not identity. 

7 Poa cynosuroides. 

® The organs such as the eyes. 

® Because they are not of human origin. f A 

1 If perception be given precedence over scriptural sa 
mony simply because it is the first of the means 
knowledge. 
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Where the difference is not in the thing, but in its 
attributes only. 

2 And not the underlying substance, viz, Pure Conscious- 
ness, which is identical. 

HM'The whole passage reads thus: “In the case of a 
qualified entity, if the injunction or prohibition -cannot 
refer to the substantive, then it refers to the qualifying 
attributes" For example, when a robber turns a saint, 
we may say, "Ihe robber is dead, the saint is born." 
Here the difference is not with regard to the ‘identity 
of the person, but only with regard to his attributes. 
Similarly, all the difference between the individual self 
and God is in respect of limited knowledge and omnis- 
cience, etc. Divested of the qualifying attributes, the two 
are identical. 

“ While according to the scriptures it is made of gold. 
In the face of that, it cannot be inferred to be made 
of stone simply on the ground of its being a mountain. 


In matters pertaining to the unseen realm the primacy goes 
to the scriptures.] 


AAR: | AIR TATRA eT 
TAT TOT SHAG TAA "gr GIN carfa- 
TATA SHE Cerea eereqe TER 
TTA RATA TST pow ARA: 
amang, ea see- 
WA A a sfqERTespRUTE- 
TARET RNANA: ae a OT- 
aana, TT RSA gl cox REA 
SES aR RÀ 
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SIAN, BA ATA, SHAT 
Al cea Ren pow REN ar Gr, 
TASES EEIE TS LELLIG L A 


Nor is there any conflict with other scriptural 
texts, for, between a sentence inculcating an 
identity of the individual- self with Brahman and 
one not doing so, the former is stronger, and 
hence dictums like, “Thou art That" (Cha. VI. 
viii. 7 f), which from their introduction, conclu- 
sion, etc; -are known to convey non-duality, are 
stronger than texts as, “Iwo birds of beau- 
tiful wings" etc, which merely repeat the 
difference that is already accepted in the world. 
It cannot be urged that if the individual self be 
identical with Brahman, its possession of contra- 
dictory attributes cannot be explained ; for just. as 

' (naturally) cold water may (temporarily) possesses 
heat belonging to its limiting adjunct? similarly, 
we can understand that the individual self, which 
is naturally devoid of attributes, may appear to 
possess agency etc. owing to its limiting adjuncts, 
such as the mind. If it is said that the heat is 
superimposed on the water etc., then it is equally 
the case with the matter at issue. It cannot be 
questioned how, in the absence of any latent 
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a latent impression’ regarding the thing super- 
imposed. Nor can it be urged: How to ex- 
plain the first superimposition? For the stream of 
Superimpositions regarding agency etc. has no 
beginning. 


[! The six tests for determining the purport of a scriptural 
Passage, viz., introduction, conclusion, repetition (of the topic 
at intervals), originality (of the teaching), result (achiey- 
ed from it), eulogy, and demonstration (through reasoning 
etc). For instance, the topic of chapter VI of the 
Chandogya Upanisad, viz, the unity of Brahman, is 
introduced in section ii and concluded in the last section. 


*See note 4 on P. 197. 

3 Viz, the element fire, which is mixed up with it. 

* Viz., agency. 

5 Either in the self or in the mind. 

“Of the superimposition, r 

" Whether the previous knowledge that leaves it is valid 


or not, 


* That is, instead of saying that the latent impression of a 
valid knowledge of agency causes the superimposition, it is 
simpler to say that any latent impression of it, whether valid 
or invalid, is the cause, 


"like the universe of which they are a part, super 


impositions are but continually - 
S del y repeating themselves from cycle 
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TA ren -qqareqaifatimaH SA- 
wieTqHeRINNWnDSH | a a TAN- 
Cea arava , “AS g- 
TTA | AT waa STHIUQQ, “Aa, Ga 
Se.” A ferasht ag RTA | 


Here although the qualified entities’ which 
are the primary meanings of the words ‘thou’ 
and ‘That’ cannot be identified, yet the identity 
of their implied meaning? the underlying essence; 
is conclusively proved? Hence sentences like, 
“Thou art That,” which inculcate that identity, 
convey a simple notion of identity,’ like sen- 
tences such as, “This is he.” It is not that 
only sentences expressing action have validity,’ 
for in the case of sentences ‘like, “Caitra, a son 
has been born to you,” the meanings of the 
words are apprehended even with regard to state- 
ments of fact.’ i 


[In the great dictum, "Thou art That.” 
3Viz. the individual self and God, which are possesed of 


*Viz, Pure Consciousness. 
SIn this discussion. 
*See p. 36. ae : 
'As the Prabhakara school of Mimümsakas main- 
8 Which require no activity to bring them about] 
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Thus the identity of the individual self and Brah- 
man, which is taught by the Srutis, Smrtis, histories 
and Puranas, and is in consonance with the findings 

. of all means of knowledge, is the subject-matter of 
the Vedanta philosophy. 
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CHAPTER VIII 
THE AIM OF VEDANTA 


Tae Ams or Lwe: RELATIVE AND 
ABSOLUTE BLISS 


Sarit waisted frecat | aad aq SHRITOT 


Hu RN: | 


Now the aim of Vedanta is being described. 
That which being known is desired to belong to 
oneself is called an aim. It is of two kinds— 
primary and secondary. Of these, pleasure and 
the absence of pain are primary aims, and the 
means to either of them is the secondary aim. 
Pleasure is also of two kinds—relative and 
. absolute. Of these, relative pleasure is a partic- 
ular manifestation of a modicum of bliss caused 
by difference in the mental state generated by 
a contact with objects. Witness such Sruti texts 
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as, "Other beings live on a particle of this very 
bliss” (Br. IV. iii. 82). Absolute bliss is Brah- 
man alone. For wé have such Sruti texts as, “He 
knew that Bliss was Brahman” (Tai. III. 6), and 
“Brahman, which is Knowledge and Bliss” (Br. III. 


THE NATURE OF LIBERATION 


SMA iur, Maas, UI 
aq meta wale,” “ait sienne gR- 
At | cto aerate, tae WT 
WE, TA Harsha BRA FACT: | 
The attainment of Brahman, which is Bliss, 

as also the cessation of grief is liberation ; for we 
have Sruti texts like, “He who knows that 


(Supreme) Brahman becomes Brahman Itself” 
(Mu. IIl. ii, 9), and “The knower of the Self 


transcends grief" (Cha. VIL i. 8). Going o 
another world, or the joy derived from objects . 


consequent on that, is not liberation, for, being 
a product, it is ephemeral, and this would lead 
to a return of the liberated. | 


F SSSR EIA enfe ged! 
Sv, RA Aaaa sep reaR 
"FL, q Re mea Aenne 
TA ATA: | opera RANSE- 
Sena FA ashy manaa: 
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Tied ve wur gegen “aa 
SA BAIA” ARa Aa TA | AAT aw 
worst ais aera: “ate Qd: gata 
area qRESedq uuep YRER:| ud MRAN- 
were mÀ, Regea — fuh 
SISTI | 


Objection: Even according to your view, if 
the attainment of bliss and the cessation of 
troubles have a beginning, then it is open to the 
same defect; and if it is without a beginning, 
then there cannot be any inclination! for hearing 
etc for the purpose of liberation. 

. Reply: Not so, for although liberation, which 
is identical with Brahman, is already achieved, 
yet, through a mistaken notion about its not 
being achieved, one can feel inclined to attain 
it. And the cessation of troubles, since it is identical 
with its substratum,‘ Brahman, is also a thing 
already achieved. In the world, too, the attain- 
ment of what is already attained and the avoid- 
ance of what is already avoided, are patent 
aims. For instance, with regard to gold that is 
in one's hand but has been forgotten, the instruc- 
tion of a trustworthy person saying, “The gold 
is in your hand,” makes one attain it as if it 
were not already attained. Or when one has mistaken 
a garland twining round ones leg for a snake, 
the words of a trustworthy person saying, “This 
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is not a snake,” make one get rid of the snake 
that was already got rid of, Similarly, the attain- 
ment of bliss, although it is already attained, and 
the cessation of troubles, although they are 
already got rid of, is liberation, and it is the aim (of 
Vedanta). 

['That is, being a product, it will cause the liberated 
to return. 

2 Since the result is already achieved, 

3 Refers to reflection and meditation. 

*Everything in the universe, whether positive or negative, 
is a superimposition on Brahman, and hence’ has no indepen- 
dent existence of its own.] 


WOW mama, “aig Ansa, 
Tet: ToT fegtsusra" xD a: enmefun: 
| FS Ret RNA, 


That liberation is achieved only through 
knowledge, for the Sruti says, “Knowing Him 
alone one transcends death; there is no other 
way to follow” (Sv. mI. 8, VI. 15) and, 
besides, it is the rule that the cessation of ignor- 
ance takes place only through knowledge. ‘That 
knowledge has for its object the identity of the in- 
dividual self with Brahman, for the Sruti says, “You 
have attained fearlessness, O Janaka” (Br. IV. 
li 4), and “It knew Itself as: I am Brahman” 
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(Ibid. I. iv. 10), and there is the statement of 
the Brhannüradiya Purana, “The means to libera- 
tion is the knowledge arising from dictums like: 
Thou art That" (XXXIII. 66). 


Two Views ABOUT IMMEDIATE KNOWLEDGE 
WW made, NAA- 
ag Aaa “ree eR fs 
Rie, AARTEEN | 
That knowledge, again, is immediate, for were 
it mediate, it would not be calculated to remove 
error, which is immediate. According to some,’ 
that immediate knowledge arises from dictums 
like, “Thou art That (Cha. VI. viii. 7 ff). 
According to others? it arises from the mind 
itself, purified by reflection and meditation. 
[ The reference is to Padmapida, Surefvara and their 


followers. 
2The reference is to  Vücaspati Misra and his 


school] 


ATI" FIAT mt SERM 
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cat “Meee quist aaa” aA a 
rela ef reefs: “Cammen” Rare 
"eré me" ght amet eere fn -eredeiterferf | 

Of these, the teachers of the former School 
opine as follows: The immediacy of cognition, 
as has been proved, is due not to its originating 
through a particular instrument, but to a partic- 
ular object of knowledge? So Brahman, not 
being differen? from the individual self or the 
subject, the knowledge if It, although produced 
by words, is immediate. Hence under the 
topic relating to Pratardana, after it has been 
decided* that the word Prüna, in the sentence, 
‘I am Prana, the intelligent Self; mediate on 
Me as that and as longevity and immortality” 
(Kau. II. 2), spoken by Indra to Pratardana, 
refers to Brahman, an objection is raised* as to 
how the use of a form of the word T in 
“Mediate on Me” is justified. And in the 
aphorism, "But the instruction is from the scrip- 
tural point of view, as in the case of Vamadeva™ 
which sets about to answer the objection, it is 


[!On pp. 19 and 34. 

"Whether a cognition is immediate or mediate 
depends not on the organ or mind, but on the nature 
of the object. When the object is in contact with a 
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Sense organ, perception may arise even from verbal 
testimony. | 

*That is, since the individual self is really identical with 
Brahman. 

*Topic 11, Br. S. I. i, aphorisms 28-31. 

5 Ibid., aphorism 28. 

€ Ibid., aphorism 29. Because apparently the ‘me’ refers 
to Indra, whereas meditation on Brahman alone can be of 
the highest good to man. The allusion is this: Pratardana, 
the son of Divodasa, went to Indra's heaven by dint of 
his valour in battle. Indra offered him a boon and. 
was requested by him to choose for him one that would 
be most beneficial to men. Thereupon Indra spoke those 
words, 

TIbid., aphorism 30. Vamadeva, realising his identity 
with Brahman, said, “I was the sun, as also Manu 
(Br. I. iv. 10). Here also Indra spoke with that feeling of 


identity with Brahman.] 


AA AAA A—BMANAaeaA amet 
Ta, a frafartatacaay, uefetq GRA- 
TG CRTC: MATA TCA TAS AA TL: 
ai | um «dearer  rfggenqe 
THAT o XISQSIRNETSERIQUWKSd NA- 
AMES wand AT uy BUN, 
“ange Tele: RT- 
damana a Aa Here Ng R:, 
AEA RAA T ANT- 
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fafa mek- SANARE- 
RAA MANN | We 


“a Acree? GAT MENTAT TAT | 
makam, mg afa aper: gap” 


The . other school however, maintains thus: 
The perceptuality of cognitions depends only 
on particular instruments, and not on particu- 
lar objects; for we observe that with regard to 
one and the same subtle object, the expression 
‘perceptible’ or ‘imperceptible’ is used by two 
persons who have a strong or a weak instrument 
Hence, since the criterion of the immediacy 
of cognition is only its being ‘caused by an 
organ, the knowledge produced by words is not 
immediate. With regard to the realisation of 
Brahman also, only the mind purified by reHec- 
tion and meditation is the instrument, for we 
have Sruti texts like, "Through the mind alone 
‘It is to be realised? And the Sruti texts* that 
speak of Brahman as being inaccessible to the 
mind, refer to a mind that is not purified. And 
this does not militate against the fact that Brah- 
man is to be known only from the Upanisads, 
for the mind as described by us proceeds on its 
inquiry only after it has the knowledge inculcated 
by the Vedas, and hence it depends on them. 
What contradicts the fact of Brahman's being 
known only through the Vedas is the fact of It 
being known through other „meang of knowledge 

nta eGangotri Gyaan Kosha 
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that do not depend on the Vedas. The aphorism 
relating to the scriptural point of view, too, is 
justified, because the mental perception of Brah- 
man is based on (knowledge derived from) the 
Scriptures. So it has been said, “The valid 
knowledge that arises from meditation on the 
meaning of the (Vedantic) scriptures is regard- 
ed as the scriptural point of view. We know this 
from the aphorism ‘Besides during adoration.” But 
Vacaspati alone knows it well.” 


[1A man with keen eyes notices things that a man with 
weak eyes does not. The former would call them visible, 
and the latter, invisible. 


2 That is, since a cognition is immediate only when it arises 
through an organ. 

3Br. IV. iv. 19. The prefix anu in the verb anu- 
drasfavyam, translated here simply as ‘realised,’ suggests 
that the realisation ‘should be after the instruction of the 
teacher. 

‘Such as, “That which one cannot think of through 
the mind” (Kena Up. I. 6), and “That from which words 
come back together with the mind without attaining 
It" (Tai. III. 9). 


5 Cf. Br. YII. ix. 26. 


‘Br, S. III. ii 94. The whole aphorism runs thus: 
“Besides (yogins see It) during adoration, G we 
know) from perception (the Sruti) and erence 


(the Smrti)." 


1 Vedānta-kalpataru. This is a gloss by Amali- 
nanda Svamin on Vācaspati Miíras Bhamati. See note 3 


on p. 1] 
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THE MEANS TO REALISATION: THER 
Muruan RELATION 


RE Set TIM, GE SD SaaS FETT 
wt fafa: | a ga “ade argent are 
RRR ea qn quura gerfesrr, 
“ana waft: qu oat ami sada” enfe 
Weed | 
That knowledge comes from the exhaustion 

of demerits, and that, again, from the perform- 
ance of rites. Hence rites are indirectly of use. 
Therefore Sruti texts like, “The Brahmanas seek 
to know It through the study of the Vedas, sacri- 
fices, charity, . and austerity consisting in a dis- 
passionate enjoyment of sense-objects" (Br. IV. 
iv. 22). and Smrti texts such as, "When the 


taint( of the mind) has been burnt by rites, knowledge 
manifests itself,” are appropriate, 
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Raa fa eqsvpeD — encre 
ATA SATATL: | 


Similarly, hearing, reflection and meditation 
also are means to knowledge, since in the section’ 
relating to Maitreyi, for the purpose of realisa- 
tion—introduced in the passage, “The Self 
indeed, my dear (Maitreyi), should be realised” 
(Br. Il. iv. 5; IV. v. 6)—hearing, reflection and 
meditation are enjoined as means to that in the 
words, "Is to be heard of, reflected on, and 
meditated upon” (Ibid.. Hearing is. a mental 
activity leading to the conviction that the 
Vedantic texts inculcate only Brahman, the One 
without a second. Reflection is a mental opera- 
tion producing ratiocinative knowledge that leads 
to the refutation of any possible contradiction 
from other sources of knowledge regarding the 
meaning established by scriptural testimony. 
Meditation is a mental operation helping to -fix 
the mind on the Self by withdrawing it from 
objects, when it is drawn towards them by latent 
evil impressions that have no beginning‘ 


[' Br. YI. iv. and IV. v. 

2 Perception, inference, etc. 

Such as, “Thou art That.” 

*Because they are superimposed as a stream On the eternal 
self, it is impossible to trace their origin.] 


€ 
qx Afari serere «ment HLTA, A8 
3 
TAT, SE MTS, SU 
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gatiqaa: | Aaea a aad Eus aaa 
aien aiana wat 
q ai Qui, ATA maA MANATA 
gniag a R aa | ent 
Aa amet sorte Sarat SA | 


Of these, meditation is the direct cause of the 
realisation of Brahman, for we have Sruti texts 
like, “Following the yoga of meditation, they 
visualised that power, which is identical with 
the Supreme Being, and is hidden by its own 
ingredients (gunas)” (Sv. I. 3). Reflection is 
a cause of meditation, because it is not possible for 
a person who has not reflected to meditate on 
the meaning of what has been heard of, for he 
lacks a conviction about it. And hearing is a cause 
of reflection, because in the absence of hearing, the 
intention (of a passage) cannot be ascertain- 
ed, and consequently no verbal comprehension can 
take place, with the result that there cannot be 
reflection leading to a certitude about the reason-/ i 
ableness or otherwise of the meaning of what has 
been heard of. Some teachers have said that 
all the three are causes of the origination of 
knowledge. Lus 

[! The cosmic illusion. 

*The reference is to Vacaspati Mira.] 


wR gp sw suem, wera 
RT AÀ sana 
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amagar aag: ag A Tita 
JEM, TA ARAA TR 
gaea R ARRAT,” “aT 
See” gaa ARa A T TAT 


IEA Tee, | 

T ver, maintain that hearing is the 
cipe. M while reflection and meditation, 
although they are subsequent to hearing. s 
to usher the realisation of Brahman, whi 
is the result of hearing, and therefore, bel 
directly helpful are subsidiary factors. m 
susidiariness, too, does not consist in m 
being parts of the kind discussed a site 
third chapter of the Barve Mimi t 
for the latter, being known from one Or other 
the (six) tests such as direct aee ui ee 
cannot fit in with the topic cs Now t ae exe 


direct enunciation etc. are d to show 
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that reflection and meditation are parts (of 
hearing, as in the case of passages like, 
“One should sacrifice with rice grains,” and 
"One should sacrifice with curd.” Nor is there 
any indication, such as the capacity of sacred 
texts like, “I cut thee, O kusa grass, who art 
the seat of the gods” (Maitrayant Samhita I. i. 
2, i. 9), to express the cutting of the kusa grass. 
Nor is there any supplementary statement directing? 
the use of reflection and meditation as a coroll- 
ary to hearing (already enjoined), like the 
statement, "One should perform the  Pravarga 
rite in the Agnistoma sacrifice" with regard to 
the Pravarga, mentioned in a different place. 
Nor' are reflection and meditation mentioned by 
the Sruti in a context relating to hearing, which 
is known to be a means to the result’ as the 
Prayaja’ sacrifices etc. are mentioned" in a con- 
text relating to the new- and full-moon sacrifices, 
which are known to be means to the result 
(heaven) from the Sentence, “One who desires 


heaven should perform the new- and full-moon 
sacrifices.” 


. [^ The reference is to the author of the Vi 
* And hence nearer to the result, PEIRAS 
_ *As contributing directly to the result, and not by improv- 
ing the accessories only. 
op nits l on p. 89. 
ough there is no irecti it i 
des em s Bei Sey speci direction to that effect, it is 
ich might make them of a 
"'This deals with the third them, dou 
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® The reasilisation of the highest truth, viz., the identity of 
the self with Brahman. 

9A sacrifice performed before certain main sacrifices. 
See note 5 on p. 105. 

To satisfy the expectancy about the modus operandi of 
the new- and full-moon sacrifices.] 


ag "mee? xf qeu wet fafeu ate 
HATA ATTA 1 - 
GAG: TAA Sms Ad, a, “a 
ATEI STAAL? genre Uer g- 
AMAA ARSE TAA A- 
TATA VTA: | A T RAR | 


Objection: Since as a corollary to realisa- 
tion, introduced in the words, “Is to be realised 
(Br. II. iv. 5, IV. v. 6), hearing is enjoined, and 
since it is possessed of a result,’ reflection and 
meditation, which are mentioned in a context 
relating to hearing in proximity to it, should from 
the context itself be parts of that, on the analogy 
of the Prayaja sacrifices. 

Reply : No, because from another Sruti Us 
“Following the yoga of meditation they visual- 
ised,” etc. (Sv. L S) we know that medita- 
tion is a means to realisation, md ee sed 
being raised regarding its parts,’ it is hearin 
selécton that D be treated as. those pen 
on the analogy of the Prayaja sacrifices. As 5 
order and derivation! they are entirely out 
account.’ 


[! Viz., realisation. 
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2As satisfying the expectancy about how to do the 
hearing. 

3 Constituting the process of meditation. 

*Instead of reflection and meditation forming parts of 
hearing. 

Parallel position. This also helps us to ascertain 
the relation of whole and part between two things, for 
example, a certain sacrifice and a particular sacred 
text, each occupying an identical place in two parallel 
sereis. 

* Which also helps us to fix this relation. 

' Because there is no question of parallelism with another 


series, nor is the derivation of the words im question a guide 
to their mutual relationship.] 


. Besides, in the case of the Prayaja and other 
sacrifices, a discussion on their relationship as & 
part of something else fulfils a purpose, viz., that 
according to the prima facie view! the Prajaia 
etc. are not to be performed in the variant? sacri- 
fices, but that according to the decision, even 
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there they should be performed. In the passage 
under discussion, however, hearing does not 
stand for the typical rite with regard to anything, 
in which case the performance of reflection and 
meditation even in the latter’ might be the result 
of a discussion on the question of their relation- 
ship as parts of something. Therefore we must 
understand that reflection and meditation are 
not parts of hearing in the manner discussed in 
third chapter of the  Pürva-Mimarsa-Sütras, 
but just as with regard to an effect such as a jar, 
we speak of the relative importance of its causes, 
saying that the lump of clay, for instance, is the 
principal cause, and the wheel etc. are auxiliary 
causes, similarly with regard to hearing, reflection and 
meditation also.‘ 


[! Which holds that the Prayüja etc. are not parts of the 
new- and full-moon sacrifices. 

2Such as the sacrifice to the, sun. See note 7 on 
p. 92. 

3 That is, some variant function. 

‘That is, hearing is the principal cause and the other 
two auxiliary causes of the realisation of one's identity with 
Brahman.] 


uRrastefesronand:— rfr ART- 

TROT ANAT SAAT HILT f, SIUE 

SAAT TASATATATL | Aree g RET 

TATA AAT TATA - TARTS TSTLN 
coo MERI RETE, BE, m. SAT, Kosha 
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aR Renaa aà mash 
ae Tae pA” gR | 


This has also been indicated by the author 
of the Vivarana in the following passage: “The 
comprehension? (of the meanings) of words? that 
are possessed of significance and intention* is the 
immediate cause of a cognition of the object to 
be known, for a means of knowledge is the im- 
mediate antecedent to the knowledge of objects. 
But reflection and meditation become causes of 
the realisation of Brahman through a concen- 
trated state of the mind with regard to the 
Supreme Self*—an effect accomplished by the 
latent impressions produced by a tendency! of 
the mind towards It. Hence with regard to the 
comprehension of words possessing significance 
and intention, which is the immediate cause of 
5e E eue etian Ea meditation, which are 

3 are . ° 7710 
WSS. p 104, admitted to be its ae 


[! See note 3 on p. 1. 
* Comprehension X »-infention—A]] this stands for 


3 », 
ieee ‘thou’ and ‘That’ Occurring in the 
4 
The import of a Vedintic dictum like, “Thou art 
5 s s . 
A cause is an le and immediate antecedent. 
T That i, a more or less intermittent effort at con- 
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The comprehension of the meaning of dictums indicating 
the identity of the self with Brahman. 

? From the result than the comprehension mentioned above, 
that is, hearing. 

That is, auxiliary causes of the comprehension of the 
identity of the self with Brahman.] 


Aws TO LIBERATION 


FATT A MARAE, FRA FAN 


ERAT | Spem s Raag- 
Pam tp AA RTT xresitecfoffiem- 
warren ARA: aR RTR: WM: | 
RaR mw aama R: 
Aenea fatten Raa GAA | 
TATAA, fure: AT d 


It is aspirants. after liberation who are quali- 
fied for hearing etc, for (only) one. who desires 
(finite) results is qualified for optional rites. To 


stimulate a desire for 


tion 


dispassion for the enjoyment of 
their result? here and h 
control,  self-withdrawal, 
and faith are of use. Calmness 1s contro 


liberation, the discrimina- 
between eternal and transitory things! a 
sense-objects and 
ereafter, " calmness, self 
fortitude, concentration 
] of the 


mind. Self-control is mastery over the senses. 


Self-withdrawal is th 


e absence of distractions. 


Fortitude is the bearing of the pairs of opposites 


such 
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pointedness of the mind. Faith is believing in the 
words of the teacher and Vedanta. 


[ Only Brahman is eternal; all else is transitory. 
*Viz., pleasure.] 


Sra RA eednüshrdIqd ; dug 
GAMA  SERUTETHTURET:, £ft FE) ent 
S SW-A eT, RTT 
wae eee wera, sett mera 
ATT; Tala sraurrfa araa: | 


Here some say that the word  ‘self-with- 
drawal’ means renunciation} so that only monks 
,are qualified for hearing etc, Others, however, 
maintain that the injunction about hearing etc. is 
common to all the orders (of life, because the 
word ‘self-withdrawal’ never signifies renunciation, 
and a mere absence of distractions is possible even 
in the case of householders and also because even 
Janaka and others are reported to have held discus-. 
sions ‘on Brahman. 

[! Sannyasa or giving up the world. 


?Viz; those of the student, householder, hermit and 
monk. 


*Not monks alone.] 


THE Goar or MEDITATION ON THE CONDITIONED 
AND THE UNCONDITIONED BRAHMAN 


aima Riema fafáitenererem- 
SG: | TT — 
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fiii ok mp aratai: | 

d wegeüsgeeeer aaa: |] 

suited AN apaa | 

erp MEIC ICC act i" 
ght | autres attaiganin aTi 
TAT STRUITEIETHRISRITRITHETKIUI AAT TE ArT: | 

«€ 
aie Rmi fautes TART SATA 
ait FaRTQHAGVSM SAT RA M- 
wer am af enum Moat 
WAT, BOT: sat irme" ERI 
ARa g tR fads west 
tegen aeg — esu 
wf, FA TAKUM | 

Meditation on the conditioned Brahman is 
also a cause of the realisation of the uncondi- 
tioned Brahman through the concentration of 
the mind. So it has been said, "Those dull- 
witted persons who are unable to realise the 
unconditioned Supreme Brahman are done a 
favour by the delineation of the conditioned 
Brahman. When their minds are brought under 
control by the practice (of meditation) on the 


conditioned Brahman, that very unconditioned 


th imposition of 
Brahman, divested of the superim ane 


limi iting adjuncts directly y 
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Those who meditate on the conditioned Brahman 
go by the path of light etc? to the world of 
Hiranyagarbha, and -attaining there itself a realisa- 
tion of the Truth by means of hearing etc., they 
are liebrated along with Hiranyagarba.! Ritualists,‘ 
however, go by the path of smoke etc! to the world’ 
of the manes, and when their past work has been 
exhausted through fruition, they are reborn, accord- 
ing to their past good or bad deeds, in bodies be- 
ginning with the of Hiranyagarbha down to those 
of plants. Witness the Sruti, “Those who lead 
good lives attain agreeable births, while those who 
lead impious lives attain evil births” (Cha. V. x. 7, 
adapted) But those who do forbidden acts, 
suffer excruciating pain appropriate to their 
particular sins, in hells such as the Raurava, 
and are then born in the bodies of lower 
animals such as dogs and swine, or in plant 


bodies étc. It is needless to dilate on this incidental 
matter. 


[1 Vedanta-kalpataru, verses 1-2, on Br. S. I. i. 90. 

* That is, the northern route or the path of the gods, in 
which the deities identified with light, the day, the 
bright fortnight, the six months of the sun's nownward 
Journey, the year, the world of the gods, air, the sun, 
the moon and lightning, as also Varuna (the god of 
water), Indra and Prajapati, serve as successive guides, 
the last three only helping the superhuman being who takes 
charge of the travellers from the deity of lightning and con- 
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j S'That is, the southem route or the path of the 
| manes, in which the deities identified with smoke, the 
night, the dark fortnight, the six months of the sun’s 
| southward journey, the world of the manes and the 
| sky, successively guide the travellers to the moon, 
| where they serve the gods and have a limited measure 
of enjoyment. 


9'To be more precise, the moon.] 
Referens A AA, “A 
TI AO sene? ght aed: fg MTE- 

set Gage enppa TASTE d 

One who has realised the unconditioned Brah- 
man, however, never goes to any other world, for 
the Sruti says, “His vital forces do not depart” (Br. 
IV. iv. 6); but experiencing pleasure and pain till 
his fructifying! work is exhausted, he is afterwards 
liberated. 

[!See note 2 on p. 170.) 


FRucriryinc AND ACCUMULATED WORK 


ag Wrap area wulfr fup, eut vau" 
serrer, “mnf: etat or seme gud FAT” 
LIREN FT TART araia RA Set 
meaig aA p, D] “ART RT 
RR rra fiet, ern are” RET, Ag 
fa ed? gen nRa Ra 
Saag IELE GLEE Ge LG GLG | 
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Objection: Since from such Sruti texts as, 
“And his actions are destroyed when He who is 
both high and low is seen” (Mu. II. ii, 8), and from 
such Smrti texts as, “So does the fire of knowledge 
burn to ashes all actions” (G. IV. 87), knowledge 
is definitely known to be the cause of the destruction 
of all actions, the survival of the fructifying work 
does not stand to reason. 

Reply: Not so; for from such Sruti texts as, 
“The delay in his case is only till he is freed from 
the body; after this he is one with Brahman” 
(Cha. VI. xiv. 2), and from such Smrti texts as, 
"Work is not exhausted without fruition" (Brhannar. 
XXIX. 76) we know that only accumulated actions 
that are other than those which have already 
CROWE. their effects! are destroyed by knowl- 
edge. 

[* Which is the meaning of the word prürabdha.] 


aad fzfqun— ed zepqew] aura gR: — 
Wel gat A, Gea: age, fiue 
Weary” gf | 
at FAA AST SIRE CAST MRAN ETHA sta 

d: mi mht oà hi M, 
1, Raga aaas meme- 
T = Q l 


Accumuleted work is of two kinds, consisting 
of good deeds and bad deeds. Witness the Sruti, 
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"His sons inherit his legacies, friends his good deeds, 
and enemies his bad deeds." 

Objection: With the cessation of primal nescience 
through the realisation of Brahman, its effect, viz., 
fructifying work, also ceases. So how can one 
account for the continunity of bodies of men of 
realisation ? 

Reply : Not so, for since it is unobstructed knowl- 
edge that removes nescience, so long as the obstacle 
of fructifying work persists, the cessation of nescience 
is not admitted to take place. 


[! That is, their results.] 


Is LIBERATION SIMULTANEOUS FOR ALL? 


sequ CAAA gu TAGE: em, 
efe ur weed wei Wm geriet 
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wert Agaa faery | wgwarar- 
sqrquifataa:— 

“araara rfe farci fen | 
I taga wdgfsüft ga Ave | 


Objection: Even in that case when one 
person is liberated through the realisation of Truth 
all would be liberated, for since nescience is one 
when that ceases, transmigration can never exist 
for anybody. 

Reply: It is no harm, for 
welcome this objection. Others, Dae 
avoid this objection, Say that nescience um be 
admitted to be manifold, as is supported by the 
use of the plural in the Sruti text, "The Supreme 
Lord through His powers of cosmic illusion,” 
etc. Still others maintain that nescience is but 
one, yet its powers that cover the true nature of 
Brahman are manifold according to different 
individual selves. So for one who has realised 
Brahman, there is destruction of nescience that 
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is possessed of the power to cover Brahman, but 
not with regard to others. From the above view- 
point, the liberation of one would not lead to 
the liberation of all. Therefore, under the topic 
covered by the aphorism, “Those who hold 
particular authorities live as long as their author- 
ity lasts" (Br S. II. iii. $1), a doubt is raised 
as to how persons like Indra, who hold particular 
positions and who have attained a realisation of 
Truth, can continue in their bodies, and the con- 
clusion reached on the point is that they attain 
absolute isolation characterised by disembodied- 
ness after finishing the fructifying work that led 
them to the particular position, So it has been 
said by Acarya Vacaspati Misra, “After finish- 
ing the authority conferred on them by God, who 
was pleased with their perfection in contempla- 
tion etc, they attain the supreme state.” This 
does not fit in with the view that the liberation 
of one leads to the liberation of all. Therefore, 
even according to the view that nescience is one, 
the distinction (between the bound and the liber- 
ated) is to be explained by the admission of a 
different covering (due to mescience) for every 
individual self. 

So this kind of realisation of Brahman leads 
to liberation, which is the cessation of troubles 
and the attainment of the absolute bliss of Brah- 
man. Thus the aim of Vedanta (liberation) has been 
established. 


. VI. xlvii, 18. See p. 39. 
ES ids Bhümati on the above aphorism.] 
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(Arranged according to the Sanskrit alphabet) 


akhandopadhi: unanalysable characteristic 

ativyapti: too wide application 

atindriya: imperceptible 

atyantabhava: absolute non-existence 

adhikarana: (1) substratum ; (2) topic 

adhisthana: substratum 

adhyasa: superimposition 

anavastha: regressus in infinitum 

anirvacaniya: indescribable, logically indefinable 

anupapatti: inexplicability 

anupalambha: non-apprehension 

anubhava: experience 

anumana: inference (the instrument) 

anumiti: inferential knowledge 

anuyogin: support, substratum 

anuvada: restatement 

anuvyavasaya: perception of a cognition, appercep- 
tion 

antah-karana: the internal organ, mind 

anyatha-khyati: error, taking one thing for another 

anyathasiddha : superfluous 

anyonyabhava: mutual non-existence 

anvaya: (1) (method of) agreement ; (2) logical con- 
nection 

anvaya-vyatirekin: having both Similar and contrary 
instances 

aparoksa: (1) immediate ; (9) perceptual 

apürva: (1) the unseen result ; (2) original 
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aprama: invalid knowledge, error 

abhyupagama: (1) admission ; (2) tentative admission 

arthavada: corroborative statement 

arthapatti: presumption 

alaukika: extraordinary 

avacchedaka: determining characteristic 

avacchinna: limited or determined 

avayava: aggregate, whole 

Avayavin: Aggregate, whole 

avidya: nescience 

avyapti: too narrow application 

asiddha: unfounded 

akarhksa: expectancy 

akaía: ether 

ügama: verbal or scriptural testimony 

üpta: a trustworthy person 

Zropya: the thing superimposed 

üfraya: basis, substratum 

āsatti: contiguity 

indriya: organ 

ista: desirable 

upacara: metaphor 

upamüna: comparison (the instrument) 

upamiti: knowledge based on comparison 

upasthiti: knowledge 

upahita: possessed of a limiting adjunct 

upadana: material cause : 

upadhi: (1) a general property other than the generic 
attribute (ja); (2) limiting adjunct; (8) condition 

kapala: one-half of a jar, or potsherd 

karanata: causality 
i: volition . 
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klrpta: prescribed, necessarily to be accepted 

kevalanvayin: having no contrary instance, univers- 
ally present 

kevala-vyatirekin : having no similar instance 

Suna: (1) quality, (2) ingredient, (8) merit 

gaurava: cumbrousness 

graha: apprehension 

cit: Pure Consciousness 

citta: the recollective aspect of the mind 

caitanya: Pure Consciousness 

jati: generic attribute 

Jiva: individual self 

jüàna-laksana: based on knowledge 

tarka: argument, reductio ad absurdum 

tatparya: intention 

tadatmya: identity 

tejas: fire, light 

deśa: space, place 

dravya: substance 

dharma: (1) attribute ; (2) righteousness 

dharmin: something Possessing an attribute 

naya: system 

nigamana: conclusion 

nirvikalpa : indeterminate 

paksa: subject, that in or about which something is 
inferred. 

paksa-dharmata : presence in the subject 

pada: (1) word; (2) status 

pec (1) category ; (2) the thing signified by a 
wo 


paramanu: atom 
Parampara-sambandha: indirect relation 


i i Kosha 
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parámar$a: consideration, the knowledge that a sub- 
ordinate concomitant of the thing to be inferred is 
in the subject. 
parinama: transformation, actual change 
paroksa: mediate 
paramarthika: absolute : 
purusa: (1) man; (2) person ; (3) soul 
purusürtha: human end 
prakarana: context 
praküra: feature in knowledge, corresponding to the 
adjectival part of its object 
prakrti: (1) Nature ; (2) typical (sacrifice) 
pradhvarnsabhava : non eer as cara ae 
ratiyogin: (1) counterpositive, that which is negated; 
s (3) m rn rests on something else; (3) that 
which corresponds to something 
pratyaksa: (1) perception (the instrument); (2) per- 
ceptual knowledge 
bhijía: recognition 
PAUSE connection, especially between a sense- 
organ and its wien 
à: valid knowledge 
rane instrument of valid knowledge 
pramatr: subject or knower 
prameya: object of valid knowledge 
prayojaka: (1) criterion or deciding factor; (2) cor- 
roborative argument ; (8) cause 
pravrtti: effort 
pragabhava: previous non-existence or 
ence * 
ratibhasika: illuso : ; 
badha: (1) contradictio nullification ; (2) incongruity 
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badhita: contradicted, nullified 

buddhi: (1) intellect; (2) cognition 

bhàna: cognition 

bhava: (1) positive entity ; (2) existence 

bhüta: element (such as earth) 

mahat-tattva: cosmic intellect 

maya: cosmic illusion 

yogyata: (1) consistency ; (2) capacity 

rapa: (1) colour; (2) form 

laksana: definition, characteristic 

laksana: implication, secondary meaning 

laghava: the law of simplicity or parsimony 

linga: (1) sign, reason ; (2) indication 

laukika: ordinary, conventional 

vijiàna: knowledge 

vipaksa: contrary instance 

viruddha: contradictory 

vivarta: apparent change 

visista-buddhi: (1) cognition of a qualified entity ; 
(2) qualified knowledge 

visesana: qualifying attribute 

viSesya: substantive 

visaya: object 

visarhvadin: unsuccessful 

vrtti: (1) mental state; (2) existence; (8) existent; 
(4) reference 

vaisistya: relatedness 

vyakti: individual 

vyatireka: (method of) difference 

vyatireka-vyapti : negative invariable concomitance 

vyadhikarana: not abiding in the substratum of a 
thing, extraneous i 

vyavahāra: use, convention 

vyāpaka: inclusive 

vyapara: operation, intermediate cause 
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vyapti: invariable concomitance 

vyapya: subordinate concomitant 

vyavartaka: that which generates the idea of distinc- 
tion 

vyavaharika: conventional, relatively real 

prre excluded 

(1) inherent power ; (2) significance 

tabda; (1) sound ; (2) word; (3) verbal testimony 

fabda-bodha: verbal comprehension 

Sruti: (1) revealed knowledge, the Vedas; (2) direct 
enunciation 

sankara: cross division 

samyoga: conjunction 

samvadin: successful 

Sarhsara: transmigratory existence 

sarnskara: latent hc 

sannikarsa: see pratyasatti 

sapaksa: similar instance 

samavaya: inherence 

samavayi-karana: inherent cause 

samaveta: inherent 

samanadhikarana: having a common substratum, co- 


savikalna determinate ; consisting of a substantive, a 


attribute and a relation between the two. 

sahacāra: co-existence 

saksatkara: realisation 

Aue witness $ 

sadharmya: similari 

sidhya: the thing to be inferred 

samagri: foy a aus 

siddha: establishe ve ; 

Sese d resollection ; (2) sacred literature based on 
the Vedas 

hetu: reason or ground for inference 
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Agency—defined, 153; no real 
—anywhere 199 

Agni—161 | 

Agnistoma (sacrifice) —916 

Aim—two kinds of, 908 

Air—160 

Amalananda Svamin—211 n. 

Amaradasa—xi 

Anantakrsna füsti; MM—xii 

Apparent change—defined, 49 

Arthadipika—xii 

Afubodhini—xii 

A$vins—168 

Bhàmati—1 n., 211 n. 

Bhasa-Pariccheda—18] n. 

Brahma—160, 166 

Brahm 


2 n.;|B 
ugh 


4, 205-906,|B 


the universe, 
from the 

140; appears as 
Owing to differen 
141; the universe 
imposed on, 149 
and secondary 
of, 152-157, 175; 


t 


is super- 
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t minds, |C; 


Knowledge and Bliss, 152; 
is the cause of the origin of 
the universe, 159-157; is 
alone established by the 
Vedàntic texts, 176-177; is 
omniscient, 190; the indi- 
vidual self is identical with, 
xi, 196-202 ; unity of, 200n; 
is absolute Bliss, 204; what 
the immediate knowledge of 
—arises from, 207; i 
mind is the instrument for 
the realisation of, 207, 210; 
is known only through the 
Vedas, 210-211; means to 
realisation of, x, xi, 212-220; 
meditation on conditi 
223-224; result of the realisa- 
tion of unconditioned, 198 f. 
rahma-Sütras—9, n. 
rhannaradiya-Purana — 171, 
207, 226 

uddhists—means of knowl- 
edge according to vi 


Calmness—an aid to liberation, 
phantasm ofiCürvakes only one means of 


knowledge according to, vi 


self, | Characteristic(s)—essential, 


151-152 ; secondary, 153 
ntàmani (Tattva-)—2 


Citsukhücárya—37 n., 78 n. 
; essential |Citsukhi—87 n., 78 n. 
characteristics Citta—32, 160 n. 

is Truth, |Cognition—See Knowledge 
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Comparison—a means of valid|Difference—See Non-existence 
knowledge, 8; defined, 83; is| Dream(s)—object perceived in 
a distinct means of knowl-| —are illusory, 57-60; condi- 
| edge, 84-85 tion of, 192 
| Consciousness—is ^ knowledge,|Effect(s)—the same as the 
| vii; is perceptual knowledge,| cause, ix; twofold destruc- 
8; is threefold, vii, 18, 14;| tion of, 59 E 
as God and individual self,|Ego—described, 32; creation 
178, 179 creation of, 159 . 
Consideration (parāmarśa) — is |Elements—creation of the, 158- 
not an instrument of inferen-| 162, 166-167; combination of 
tial knowledge, 69-70; de-| the, 162-163; creation out of 
scribed, 72 n. the, 163-165; dissolution of 
Consistency (yogyata)—86, de-| the, 174-175 
fined, 9l as ; Error—nature of, viii, 44-56; 
Contiguity  (satti)—80, de-| how caused, 46-56; accord- 
fined, 92; is the knowledge LPs E RUE viii; 46 n. ; 
: ing of words,| criterion OI, 
iiie: dr ME , See also Invalid. Knowledge 
Cosmic dissolution (paralaya)—| and Unreality 
described 167; four kinds of, |Existence—is threefold, 81 
167, 173; diurnal, 167-169 ;|Expectancy—described, 86-90 
basic, 169-170; occasional, |Faith—an aid to - liberation, 
171-172; absolute, 17S; order} 221 : 
of, 174 © Gangesa Upadhaya—v, 3n. 
Cosmic illusion—x; is one, 40-|Generic attribute—is fictitious 
43; is the transformative| vii, 22, 28; significance 
material cause of the uni- refers to—directly, viii, 94- 


verse, 186, 158 96; meaning of, 95 n. ; 
See also Nescience God (Supreme Lord)—the m 
Counterpositive (ness))— defin-| ness in, 40-43 ; agno Tn 
ed, 62 n. 159-154; is de Creator, 160; 
f, reflection of Consciousness 
eee peek MM i cosmic illusion, 178, mos 
Death—and the condition of| as E emper 
profound sleep, 192 ted, 180-195; Eur "nd. 
Dharmarüja Adhvarindra —iii,| between individual > 
v, 3 —179-181, 197 
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Gods—path of the, 294 n. Inherence—is essential identity, 
Great dictum, the—meaning| viii, 99, 24 n. ; is unfounded, 
of the words of, 195, 198 £;| 93,94, 80 
knowledge from, 207, 208 Intellect—32 ; creation of the, 
Gross bodies—four kinds of,| 159 
165 Intention—defined, 106: is the 
Hearing—as a means to the| cause of verbal comprehen- 
realization of Brahman, 213- sion, 107-110; how deter- 
221 mined, 111 
Hiranyagarbha—creation of the |Invariable concomitance—68 ; 
subtle body of, 164; is the . defined, 78 
first individual to be born, | Jaimini—89 n. 
166-167; destruction (libera- Janaka—229 
tion) of, 169, 170, 172, 175, Jivananda  Vidyasagara, Pan- 
224; day of, 171 dita—xi 
Human end—four kinds of, 4 Knowledge—is eternal Pure 
Implication—pure and double, Consciousness, v; valid—de- 
96; exclusive, inclusive, and fined, 5-8, 144; the six means 
quasi-inclusive, 97-101; root of, 7; is an attribute of the 
of, 100; belongs to words or mind, 9, 10; qualified, 72; 
a group of words, 102; de- intrinsic validity of, 144, 
fined, 108 145; its validity is self- 
Indicator—38 evident, viii, 147; invalid— 
Individual—significance  does| is due to extrinsic defect, 
not refer to it directly, 93-95] 148; twofold validity of the 
Individual self—See Self means of, 150-151; as a state 
Indra—155, 208, 294, 999 of the mind, 184; what its 
Inference—a means of valid| immediacy is due to, 208, 
knowledge, 8;  described,| 210 
68 f:; factors of, 69-73; is Krsnanatha —— Nyayapaiicanana, 
not recollection, 70; is purely} Pandita—xi 
affrmative, 73; for oneself |Kumarila Bhatta—55 n, 105 
and for others, 76, syllogi-| Latent impression(s)—in pro- 
stic, 76; proves the unreality| . found sleep, 167-168; the 
of the universe, 76-82; of the| cause of superimposition, 199 
negative form is not an|Liheration—is the supreme 
inference, 128-124 human end, 4; nature of, 
Ingredients—the three, 159 204 f, 299; is 
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achieved, 205-206 ; is achiev- | Mimarsakas—81 n., 120 n., 121 


ed only through knowledge, 
906 ; aids to, 221-222 ; of one 
does not lead to liberation of 
all, 228-229 

Limiting adjunct—defined, 38; 
distinction between it and a 
qualifying attribute, vii. 

Logicians—38 ; error according 
to, 46 n.; refutation of the 
theory of error according to, 
46, 46 n. 
See also Nyaya System 

Lord, the Supreme—as Creator, 
158 f. 
See also God 

Maitreyi—218 

Madhavacarya—x 

Manes, path of the—224, 995 n. 

Manu Samhita—165 ; 

Meditation—a means to the 
realisation of Brahman, 
f; a direct cause of the 
realisation of Brahman, 214; 
result of—on conditioned 
Brahman, 223-224 . 

Mental state(s) is knowledge, 
9, 184; described, 16; b 
formed in perception, 5, 189, 
191; can be its own object, 
‘98, 99; its causes, 31; four 
kinds of, 32; removes the 
covering of Brahman, vii, 
185; as serving to establish 
a connection between Cons- 
ciousness and objects, 186- 
190; necessity for its admis- 
sion, 190, 191 


OW | Nescience— ; 


Non-apprehension—8 
valid know 


n., significance according to, 
93 n., the Vedas according to, 
112; the Prabhakara school 
of—one valid knowledge from 
sentences, 195; on means of 
knowledge, vi; means of 
knowledge according to the 
Bhatta school of, vi 


Mind—is a substance and with 


parts, 10; is not an organ, 
vii, 12, 66; its attributes are 
objects of the witness, 29, 
30 ; is the internal instrument, 
32; creation of the, 159; is 
destroyed in deep sleep, 168; 
two functions of, 168, 169; is 
the limiting adjunct of the 
individual self, 179, 190; 
knowledge of Brahman arises 
from the purified, 207, '210 


913 Monism—42, x 


See Vedanta 


Moon—160 
Mount Meru—197 
Nature—40, 41 n. 


See Cosmic illusion 

is inscrutable, 
] n.; and Brahman, 2 n; 
subsidiary and primal, 48 n; 


means of 
ledge, 8; defined: 
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125-126; as possessed of Paricapüdika-vivarana—See 


capacity, 127-129; instrument 


Vivarana 


of, 130-131; a distinct means.|Pandit, The—xii 


of knowledge, 132-196, 148; Paribhasa 


and mistaken apprehension of 
non-existence, 134-186 
Non-existence—appreheision of, 
125 f., 143; four kinds of 137- 
140; two kinds of mutual, 
141 

Nrsimha—2 


Nyaya system (Naiyüyikas)—v; |: 


means of knowledge accord- 
ing to, vi; some points of 
difference between Vedanta 
and, vi-ix, 19, 91, 23, 24, 31 
n, 50, 81 n; inference 
according to, 68 n.-70 n., 74 
n., 75 n.; syllogism according 
to, 75 n, 76; significance 
acording to, 93 n., 94 n., 101; 
on the Vedas, 112; and 
presumption, v, 131 n., 1833 
n.; On non-existence, 139 n., 
140 n.; on valid knowledge, 
146 n., 147 n.; and cosmic 
dissolution, 174, 175 n. 


(Vadanta)—iii, iv, 


vf, xi, 8 


Paribha;a-prakasika—xi 
Pedda Diksita—xi 
Perception—of internal objects, 


vii; perceptual knowledge 
may arise from verbal testi- 
mony, viii, 34; a means of 
valid knowledge, 8-67; per- 
ceptual knowledge is pure 
Consciousness, 8, 9; criterion 
of, 18 £., $4; psychology of, 
15, 16; is immediate knowl- 
edge, 13 £; of objects, 25-30, 
finally defined, 80; determi- 
nate and indeterminate, 32- 
36 ; by the witness of the self 


.and the witness of God, 37- 


43; of illusory objects, 44- 
65; in dreams, 57-59; through 
or without an organ, 66-67 
Perceptuality of knowledge— 
18-24; defined, 44 . 


Nyàyarqtna— 8 n, Pleasure—an aim and two 
Nyaya-siddhanta-dipa—3 n. kinds of, 203-204; absolute— 
Operation—70 n. is liberation, 204 £, 

Organs—five, 66; creation of|. Prabhakara—55 n., error ac- 


the, 159-161; the presiding| cording to the school of, 55 n. 

deities of the, 159, 160 ' See also Mimamsakes 
Padmapadacarya—iii, — v, ix,|Prajapati—161, 994 

l n, 3n. Prakāśātma-yati—ix, 1 n., 
Pain, cessation of—is an aim,| - 31 n. 

203; is liberation, 204 £, Pratardana—209 
Pajicapadtka—2 n. 8, 159 Pravarga (rite)—916 
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Proposition (sentence) convey- 


Purünas—on cosmic dissolution, 
179 
Pirva-Mimamsa—some points} comparison, 85 n. 


Pürva-Mimümsá-Sütras—89 n., 


Quarters—159 


Recollection—82; and valid 


Reflection—as a means to the 


INDEX 941 


Prayaja (sacrifice) — 105 n. ;|Rites—as an indirect means to 


216-219 the realisation of Brahman, 


Presumption—a means of valid| 9219 


knowledge, 8; defined 117- Ritualists—path followed by 
118; from what is seen and| the, 224 

what is heard, 119; twofold |Sabara—90 n. 

—from what is heard, 120-|Sadhananda Yogindra—v 
122; cannot be included in Samidth (sacrifice).—105 n. 
inference, 122; and inference Sarhksepa-Sariraka—S1 n. 

of the negative form, 123-|Saikara—2 n., 8 n., 91 n, 157 
194 n. ; school of Vedanta, iii, iv, 


ing a single notion of iden- 


tity, 32, 35 ; 
cording to, ix; Nature accord- 
ing to, 4l, 4ln.; view on 


of difference between Ved- 
ünta and, v, x : 


215, 219 


Qualifying — attríbute—distinc-|Se]f—the Supreme, 1; difer- 


tion between it and a limit-| ence between it V7 ex 
ing adjunct, vii; defined, 38| .and the individual self, 1 


Ramadvaya—iii, x Self, the individ ee 
Ramakrnadhvarin—xi, 38n. | S; witness in the, ST; R5 
Rimanujacarya—x, on indivi- t from Brae LX 
dual self, 194 n. doctrine of simple zs 
Raurava—224 tiple, 113, 189, 184; 95 


knowledge, 53; is not percep- 
tion, 17; criterion of, 70 


(fulgent 194-195; is iden- 
sa] with Brahman, 196-202 
y Beal ra 
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Self-control—an aid to libera- 
tion, 221 

Self-withdrawal—an aid to libe- 
ration, 229 

Sentences(s)—a means of valid 
knowledge, 86 £., iii; secular 


and Vedic, iii; conveying a 
simple notion of identity, 36, 


VEDANTA-PARIBHASA 


ence, 77-82; is superimposed 
on Brahman, 142; Brahman 
is the cause of the origin of, 
153-157, 177 ; creation of the, 


165; is unsubstantial, 177 
Unreality—defined, 77, 82;. 

Proof of, 78 

See also Error 


201 
Significance—defined, 33; a 

category, 93; refers directly 

to a generic attribute, viii, 


Vacaspati Misra—v, ix, 9 n., 
207, 211, 999 


94-96 view on comparison, 85 n. 
Siva—160, 166 Vàkya-Sudhà—157 n. 
Sivadatta—xi Vamadeva—208 209 n 


Sleep, profound—and diurnal 
dissolution, 167-169 ; describ- 


Saisie Vedànta—some points of dif- 


* Subtle body—of asleeping and 
a dead man, 168; creation 
and composition of the, 163- 
164; inferior and superior, 
164 

Sun—161 
Superimposition—how 
196 n., 199-20] 
SureSvaracarya—149 ; 
Swoon—and profound - sleep, 

192 


caused, 


Syllogism—the parts of, 76; 
Nyaya view of it refuted, 76, 
76 n. 

Tantra-vartika—105 

Tarkaciidamani—3 

Tattvapradipikà—37 n, 142 

Transformation—defined, 49 


ference between Nyāya and, 
vi-ix; some points of differ- 
ence between Pürva-Mimárh- 
sā and, v, x; phases of, x, 
202 f.; aim of, 903 

Vedànta-kalpataru—911 n, 294 
n. 


Vedanta-kaumudi—iii 


Vedanta-maniprabha—xi — 
Vedanta-Paribhasa—See Pari- 


bhasa 


Means of va- 
lid knowledge, 119 f. 3 are 
not eternal, 118; are not 
momentary, 114-115; are not 
produced by a ‘person, 115- 


r : T- 
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Venis, Principal Arthur—xi Word(s)—significance of, 98 £ ; 
on of, 34; due to, 86 f. meanings of, 93-106; two 
Venkatanatha Srimat—2 kinds of meanings of, 98; 
Verbal comprehension—criteri-| primary meaning of, 96; im- 
Verbal  testimony—perceptual| plication of, 96-106; implica- 
knowledge may arise from,| tion belongs to a word or a 
viii, 88; a means of know- group of words, viii, 102-108 
ledge, 8; defined, 86 Work—survival of fructifying— 


Visnu—160, 161, 166 after, : the realisation of 
Vital forces, the five—creation| Brahman, 225-228; accumu- 
of, 161 : Ep E of ac- 
Vivarana—iii, iv, 1 n., 9, 9n,| cumu / 
81, 105, 142, 207, 216 n.,|Worlds—creation of the, 165 
220 Yama—161 E 
Wakefulness—described, ^ 183, | Yoga system-— means - 
184 edge according to, vi 
n 
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